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THE present volume contains the Egyptian text and 
English translations of two copies of one of the most: 
important documents connected with the dead which 
have come down to us, namely, a detailed list of the 
offerings which were made to the dead, and also of the 
consecrating formulae which were recited by the chief 
officiating priest, as he presented them to a mummified 
body, or to a statue of the deceased. The ancient title 
of the composition, if it ever had one in early days, is 
unknown to us, but it has been called the “ Liturgy of 
Funerary Offerings,’ because the document deals ex- 
clusively with the presentation of offerings to the dead, 
and because this title is convenient for reference. 

This Liturgy is associated in the funerary texts ip 
the tombs and papyri with another work entitled the 
“Book of Opening the Mouth,’ and this fact suggests 
that it is a portion of or a supplement to it, and that 
it is a development of the canonical List of Offerings 
which we have reason to believe was in existence 
under the IlIrd or IVth Dynasty. We know that 
funerary chapels were attached to the pyramids and 
mastaba tombs of this period, and that offerings of 
meat and drink were made in them to the dead daily 
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by properly qualified priests. It follows as a matter 
of course that the proceedings of the priests were regu- 
lated by some system, and that some kind of written 
service must have been recited regularly, and we are 
justified in believing that the Liturey of Funerary 
Offerings was that which was commonly said for kings 
and other royal personages, and for men of high civil 
and ecclesiastical rank. | 

In the case of the “Book of Opening the Mouth,” 
the object of the recital was, in the earliest times at 
least, to bring about the reconstitution and resurrection 
of the dead man, and even in later times, when the 
work was recited before a statue, on which the accom- 
paying ceremouies were performed, the idea of the 
Egyptians on this matter remained unchanged. It 
must be remembered also that the Egyptians intended 
by means of ceremonies and formulae to bring back 
the Ka, or double, cither to the dead man, from whom 
it had been temporarily separated, or to a statue which 
represented lin; aud when this had been done they 
believed 1t to be their bounden duty to provide meat 
and drink for its maintenance. It was the Ka and the 
heari-soul (Ba), not the spirit-soul (hu), which fed 
upon the offerings, and if meat and drink of a suitable 
character, aud in sufficient quantity, were not provided 
for them, these suffered from hunger and tlurst, and 1f 
the supply of offerings failed, they perished by starva- 
tion. The texts make it quite clear that the Egyptians 
believed in a dual-soul; one member could not die, but 
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the other only lived as long as 1t was fed with offerings 
by the living, and provided with an abode, Le., a statue. 
Offerings were brought to the funerary chapels and 
tombs daily, and additional gifts were presented on the 
days of all great festivals. 

In very primitive times offerings of meat and drink 
were brought to the graves, and laid there for the souls 
of the dead to partake of at pleasure, just as is the case 
at the present day in many places in the Stidan. When 
the ceremonies connected with the Book of Opening 
the Mouth were evolved, it became customary for the 
offerings to be brought forward at a certain place 
in the service, and afterwards, little by little, the 
canonical List of Offerings, and its later development, 
the Liturgy of Funerary Offerings, came into being. 

As in the Book of Opening the Mouth the words 
spoken by the Iher-heb, or chief officiating priest, 
wert beheved to change the meat, and bread, and wine 
into divine substances, so in the Liturgy also the 
formula which was said over each element was sup- 
posed to change it into a divine and spimtual food, 
which was partaken of by the souls of the gods and of 
the dead. The material elements of the offerings were 
eaten by the priests and the relatives of the dead, and 
the act of eating brought them into communion with 
the blessed dead, and with the gods. The age of the 
belief in the transmutation of offerings cannot be 
stated, but it is certain that it was well known to the 
Eeyptians under the Vth Dynasty, and there is reason 
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to think that it was not unknown to their ancestors in 
the latter part of the Neolithic Period, and that it is 
coeval with the indigenous African belief in the immor- 
tality of the soul, and in a life beyond the grave. 

The life of the Liturgy of Funerary Offerings was. 
long. It is found in a more or less complete form in 
many mastaba tombs of the Ancient Empire, in a very 
complete form in the pyramids of Unas and Pepi IL, 
in incomplete forms on sarcophagi and in tombs of the 
AXIIth Dynasty, and in the tomb of Seti I. of the 
AIXth Dynasty, and in complete forms in the tomb 
of Peté-Amen-ap of the XXVIth Dynasty and in 
papyri written in the first or second century of the 
Christian Era. The changes textually in the complete 
copies of the different periods are very few, and we 
may say that this work was used by generation after 
generation, in a practically unaltered form, for about 
four thousand years. | 

A description of the labours of my predecessors on 
this important text will be found in the introductory 
matter to the present volume. 


EK. A. WALLIS BUDGE. 


British Mosrvum, 
August dth, 1909. 
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CHAPTER. I, 
Tuk DOCTRINE OF OFFERINGS. 


THE tombs, temples, and religious lterature of all 
periods of the history of Egypt proclaim with no 
uncertain voice that the ancient Egvptians believed in 
the resurrection of the dead, and that they possessed an 
innate conviction that the souls of the blessed renewed 
their existence in the world beyond the erave under 
circumstances and conditions which gave them happi- 
ness and prevented them from dying a second time. 
The consistent, persistent, neradicable and unalterable 
belief in immortality is the chief fundamental of the 
Egyptian Religion, and the attainment of everlasting 
life was the end to which every religious ceremony was 
performed, aud every funerary text written. 

Now, although in the Dynastic Period the Egyptians 

B 


2 LITURGY OF FUNERARY OL PERINGS 


beheved that the dead rose again because Osiris rose 
from the dead, and that it was indeed he “who made 
mortals to be born again,”? and who bestowed upon the 
“ye-born” new hfe, with new powers, spiritual, mental, 
and material, they spared no pains in performing the 
works which they thought would help themselves end 
their dead to put on immortality and to arrive in the 
domunons of him who was the “king of eternity and 
the lord of everlastingness.” Every tradition which 
existed concerning the ceremonies that were perfornied 
on behalf of the dead Osinis by Horus and his “sons ” 
and “followers” at some period, which even so far back 
as the time of the [Vth Dynasty, or about B.c. 3800, 
was extremely remote, was carefully preserved and 
faithfully imitated under succeeding dynasties, and for 
long after Christianity was established in the northern 
part of the Nile Valley, and Egypt was filled with 
Christian monks. 

The formulae which were declared to have been 
recited during the performance of such ceremonies 
were written down and copied for scores of genera- 
tions, and every pious, well-to-do Egyptian made 
arrangements that what had been done and said on 
behalf of Osiris should be done and said for him out- 
side or inside his tomb after his,death. No ceremony, 
however trivial, was considered unimportant, and no 
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form of words was thought useless. New ceremonies 
and words might be added, for it was held possible that 
they might become a means of salvation, but nothing 
night be omitted intentionally. The natural result of 
this religious conservatism was that as centuries rolled 
on the significance of several funerary ceremonies was 
forgotten, and the meanings of many liturgical phrases 
were understood with less and less exactness, until at 
length they became mere collections of words, which 
conveyed little to the minds of those who heard them. 

Now the oldest religious ceremonies and formulae 
known to us were invented in connection with the 
presentation of offerings to the dead. In the Pre- 
dynastic Period men buried offerings of food, unguents, 
&c., with their dead, believing that, in some mysterious 
way, such material gifts would assist their relatives and 
friends to maintain their existence in the Other World. 
When this custom first arose cannot be said, but it was 
certainly general in the late Nevhthic Period, and it 
continued to flourish for several thousands of years. 
Indeed it is probable that modified forms of it exist 
at the present day among the pagan, Christian, and 
Muhammadan inhabitants of the Nile Valley. We 
cannot tell now what ideas existed in the minds of 
those who gave offerings to the dead as to the way in 
which such gifts benefited the dead. There is little 
doubt that at first they believed that the life which 
was led by the departed in the Other World closely 
resembled life in this world, and it may be reasonably 
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assumed that they thought that the food which they 
placed in graves with the dead was actually consumed. 
They must have known that their funerary offerings 
would last in the ordinary way but a short time, and it 
seems as if it was only intended to supply the needs of the 
departed on their journey to the place of departed spirits. 

On the other hand, the fact that personal orna- 
ments were buried with the food, and flint weapons 
of war and the chase, suggests that the living intended 
them to be used by the dead ior an indefinitely long 
period. The primitive Egyptians appear to have 
thought that imanimate things possessed spirits like 
human beings, and if this be so it is probable that they 
also beheved that the spirits of human beings in the 
Other World fed upon the spirits of the offerings made 
to them in this world by the living. This being so it 
would be necessary to renew the supply of offerings of 
food at regular intervals, so that the spirits of the dead 
might be prevented from suffering from hunger and 
thirst, and from dying a second time through ex- 
haustion. There was also another side to the question 
of an important character. The souls of the dead 
who lacked food would, it was thought, be driven by 
hunger to the villages wherein they dwelt during their 
life, and would eat wp such food as they tound there, or, 
in the event of finding nothing suitable for their wants, 
would cause sickness, disease, and trouble. To avoid 
such a calamity it was necessary to inake offerings at 
their tonibs, and to propitiate them with suitable gifts 
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at vegular intervals. Thus the giving of sepulchral 
offerings profited both the dead arid the living. 

Among the Egyptians of the Dynastic Period the 
presentation of offerings to the dead was regarded as 
one of the clief duties in life of the religious man, and 
it will here be well to illustrate their views on the 
subject by references to texts of several periods. In 
the second section of the great text in the Pyramid of 
Unas?* the “Chiefs” are called upon to give to king 
Unas in heaven the loaves of bread, cakes, and drink- 
offerings which he had offered to them upon earth, and 
‘a himself orders those beings who preside over the 
products of the year to give Unas wheat, barley, bread, 
and beer from the supplies which they had collected. 
“For, for Unas to be hungry and not to eat, and to be 
“thirsty and not to drink, is an abomination to hin” 
(1.195). In the text of king Teta’ the writer addresses 
hunger and adjures it not to approach Teta, but to 
depart to the god Nu, for Teta suffers not hunger hke 
the god Shu, nor thirst ike the goddess Tefnut, because 
the hunger which is in the belly of Teta, and the thirst 
which is on his lips, are destroyed by the four children 
of Horus, lap, Tuamutef, Qebhsennuf, and Aiset. 
In a paragraph immediately following allusion is made 
to the fate which befell the souls of the departed who 
were not provided with sepulchral offerings, and it is 
quite clear that the Egyptians thought they were 


1 Maspero, Pyramides de Saqgarah, p. 20. 
* Maspero, op. cit., p. 97. 
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driven by hunger and thirst to wander about the desert 
and eat filth and drink polluted water. Small wonder, 
then, 1s 16 that hunger and thirst were held in abomma- 
tion by departed spirits. 

In the text of Pepi [. the king is told that be shall 
receive each day a thousand loaves of bread, a thousand 
vessels of beer, a thousand oxen, a thousand geese, a 
thousand sweet things of all kinds, and a thousand 
changes of lien,’ but probably we are not intended to 
interpret this statement tvo literally, for such a series 
of large gifts suggests that these offerings were derived 
{rom the supply of the gods who were Pepi’s brethren 
in heaven. In another passage some god is entreated 
to give bread and beer to Pepi of the bread and beer 
which are everlasting.” 

All the above extracts are taken from texts which 
are cut on the walls of the chambers of the pyramids 
of kings Unas, Teta, and Pepi, under the Vth and 
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Vith Dynasties, but if we look at the inscriptions 
on the mastaba tombs of earher dynasties we shall 
find the same ideas expressed everywhere. Thus on 
the walls of the tomb of Seker-kha-baiu, which can 
hardly have been built later than the [Vth Dynasty, 
and may well belone to the IInd or IIIrd Dynasty, 
lists of offerings are found, e.g., wine of various kinds, 
sweet beer, cakes of various kinds, fruit, such as 
raisins, mulberries (vebes), figs, &e., unguents and 
scented oils, heads of bulls and birds, and various 
kinds of garments, ceremonial apparel, &c. In one 
relief the list of offerings appears in a tabular form, 
and under the name of each offering is the character 


if “thousand,’ which indicates that the deceased 


prayed that the various kinds of food, drink, and 
clothing might be given to him by the thousand." 

On a wooden panel from the tomb of Hesi, which 
probably dates from the end of the Archaic Period, we 
find a portion of an inscription in which the deceased 
prays for incense and for libations of cool water, wine, 
unguents, bulls, oxen, &c., by the thousand? On a 
panel of a relief from the tomb of Metep-her-s two 
tables laden with offerings are represented; on the one 
are fruit and flowers, and on the other joints of meat 
and loaves of bread and cakes, and on three lower 
tables, of similar shape, are two dead geese and the 
head of a bull. This tomb was built in the reign of 


1 Mariette, Les Mastaba, pp. 76-79. 2 Ibid., p. 82. 
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Khufu. In the tomb ot Ptah-kha-mert is a tabulated 
hst of offerings ninety-six in number,’ and in the tomb 
of Ankh-ind-ka, who lived in the reign of User-en-Ra, 
(Vth Dynasty) are two tabulated lists of offerings, the one 
containing ninety-six objects, and the other one hundred 
and four.* From the reliefs which decorate the walls of 
several of the tombs of the Vth and VIth Dynasties it 
is certain that in addition to the bread, fruit, wine, 
beer, &e., which were offered to the dead, living animals 
were brought to the tombs and offered up as sacrifices 
on their behalf. In the tomb of Ptah-shepses * we see 
among those who bear gifts to the tomb muinistrants 
leading goats, gazelle, calves, and sheep, and m one of 
the lower registers is depicted the slaughter of two 
bulls, from each of which a fore-leg 1s being cut off. 

If we compare the lists of offerings given 1n the vanous 
tombs it at once becomes apparent that each list only 
contains a selection of names of objects; that the man 
who drafted the inscriptions for the mason to cut on 
the walls usually imeluded only the most important 
names, and that the number of these depended upon 
the space which he had at his disposal. In the case of 
king Unas the various objects named as offerings are 
more than one hundred and forty in number, and in 
the pyramid of Pepi II. the number is still greater. 

Now in addition to supplying us with the names of 
the objects which pious men were expected to bring 


1 Mariette, Les Mastaba, p. 90. 2 bid. pe 11g: 
sid pe 205. ? OpeCii., pisee: 
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to the graves of then dead, the imscriptions on the 
uastaba tombs aud other monuments of the Ancient 
Einpire also tell us the names of the chief festivals of 
the year, during which they were expected to present 
thei offerimgs. On the sarcophagus of Ihufu-ankh 
(Vth Dynasty) the followimg festivals are men- 
tioned :— 


ae ; O 
1. Festival of the New Year { ‘ 
e of the New Year, LS — 


2. Festival of Thoth, 2 aan Fay (19th day of 
GOS 
Thoth). 


&. Festival of the beginning of the year, { ( a. 
4, Festival of Uak 1 os 
estival of Uak, £} ee a (17th or 18th 
of Thoth). 
5. Great Festival, | j | o (4th of Mekhir). 


6. Heat Festival, =F |), Gn the month of Mekhir). 
= 
7. Appearance of Menu Festival, <o- <> (30th 
es 
day of Pashons). 
8. Festival of Uah-akh, ¥ 2. (preparing the 
SLI 
fire-altar), 
9. Festival of Satch, [I 7)», 
10. Festival of the beginning of the month, mm Ke 
wo 
11. Festival of the beginning of the half month, 


oN 
i 
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12. Every festival on every day for ever | fez 


© rh 


Passing now to the period of the XIIth Dynasty, we 
find that lists of offerings similar to those on nionuments 
of the Vth and VIth Dynasties are not unknown, and 
a good example of such is given in the tomb of Amen- 
em-hat at Beni Hasan. Here on one of the walls is a 
picture of the deceased seated, with tables and stands 
loaded with offerings before hun, and in the upper 
registers is a tabulated list containing the names of 
one lundred and twenty-one offerings.* This may for 
convenience’ sake be called the Great List of Offerings. 
Elsewhere are given three copies of a lst containing the 
names of twenty-two offerings ;* this may be called the 
Little List of Offerings. A Great List, containing the 
names of fifty-four offerings, and a Little List, containing 
the naines of twenty-two, are also found in the tomb of 
Khnemu-hetep.* The list of the festivals given in the 
latter tomb is long, and contains the following :— 


4 


. Festival of the New Year, @ [ ‘ 
. Festival of Thoth, : m : 


i) 


i Cc. _ Jj —<or 
Festival of Pert Menu, —S ‘ 


4, Festivals of Pati, 12 in nunber, 6 \ Raa 


oo 


1 Brugsch, Kalendarische Inschriften, p. 235. 
? Griffith and Newberry, Bent Hasan, pt. i., pl. xvii. 
® Jbid., pile xvi, ais. and xx. —* {bid ple xaxy xa 
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o. Great Festival, | | | Sra) 
<—_<_> 
6. Festivals of Great Heat and Little Heat, 8 
ees 


‘nee’ 


‘ “Tom 
. Festivals of the month, 12 in number, = ie 


Ss 
7 
8. Festivals of the half-month, 12 in number, Saul : 
9, Festival of Ahi-...... Oa. 

F OOO 


10. Festivals of Sat, 12 in number, | ; 
; aa ee ||| 


11. Festival of Khen, y 7, 
12. Festival of the Nile Flood, te 4 a 


a a\alella 
15. Festival of the rise of Sothis, \\ 
Aa 
14. Festival of the rise of Sem, <s { Ne 
ao 
rR ae ar, © 
15. Festival of Khet kerh, a: 
16. Festivals of the 6th day of the month, 12 in 
== 
number, : 
. a II ‘ 
17. Festival of [Shetchet] sha, G5 |, 
eS 
18. Festivals of the Five Epagomenal Days, : & » 
it 
{ ® 
19. Good Festival of him that 1s on the hill, Le., 


Anubis, an ] ee 


20. Festival of Uak, 6) iS. 
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21. Festival of Thoth, , mn 
an 


22, Great Festival and Little Festival of ...... 
645 5 

a Ss ' 

23. Great Festival and Little Festival of the Year, 
{ Gs 

SS" 


It will be noticed that in the above list some seventy- 
three festivals are mentioned. The Ist, 6th, 15th, and 
one other day in each month were fixed festival days, 
and, if to these we add the other 25 festival days, we 
find that on an average every fifth day was a day of 
festival. We are, then, justified in assuming that offer- 
ings were made to the dead by well-to-do people about 
once a week, and at some seasons of the year oftener. 
In the lists of Festivals given in docunients of later 
periods' several other Festivals are mentioned, and 
during the most flourishing periods of Egyptian history 
the offerings in the tombs of kings and wealthy folk 
were renewed, wholly or in part, daily. Thus to feed 
the spints of the dead who belonged ‘to lim was as 
much the duty of a pious man as to feed the living who 
depended wpon him, and there is no doubt that, when 
the country was in a settled state, a regulated portion 
of the produce of each man’s estate was set apart for 
the dead. 

From several Chapters in the Theban Recension of 


' See the lists given by Brugsch, Kalendarische Inschriften, 
De ear i. 





THE CAKES OF IIORUS AND THOTI is 


the Book of the Dead many illustrations of the great 
importance attached to sepulchral offerings may be 
obtained. In Chapter I. the deceased beseeches the 
eods “who give cakes and beer to the perfect souls” to 
eive him cakes and becr at the “ two seasons,” 1.e. morn- 


ing and evening, daily. In Chapter LIL. he prays that 


g 
he may not be made to eat what 1s an abomination to 
him. “Filth is an abomination unto me, and let me 
“not be obliged to eat of it instead of the funerary 
“cakes which the Kau (or, Doubles) eat. Let it not 
“touch my body, let me be not obliged to take it in my 
“hands, and let me not be obliged to walk thereon.” 
And in answer to a question as to what he would live 
upon before the gods, he replies, “ Let me live on the 
“seven loaves and cakes which are brought before Horus 
“and Thoth, and let me eat my food under the sycamore 
“tree of Hathor. Give me authority over my own 
“fields in Tattu, and over my own crops in Annu. Let 
“me eat bread made of white bariey, and drink beer 
“made from red grain.” In another place he says, “I 
“live upon what the gods live upon, and I eat of the 
“cakes which ave in the hall of the lord of sepulchral 
“ offerings ” (Chap. LITT.). 

In the Papyrus of Nebsem, Chapter CLAXVIIL, 
is a version of a text to which reference has already 
been made, but in its later form it 1s so instructive 
that one or two passages may well be quoted froin 
it. In it Nebseni is made to say: “The Eye of 
“Horus hath been presented wito thee, and it feedeth 
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“thee with the food of offerings. O Osiris, let him 
“not suffer thirst before his god, let him suffer 
“neither hunger nor thirst, and let the god Alm carry 
“them away, and let him do away with his hunger, O 
“thou that fillest, O thou that fillest hearts. O ye 
“Chiefs who dispense cakes, O ye who have charge of 
“the Water-flood G.e., the Nile), command ye that cakes 
“and ale be given unto the Osiris Nebseni, even as Ra 
“himself commanded this thing. Moreover, Ra hath 
“commanded those who are over the abundance of the 
“year to take handfuls of wheat and barley and to give 
“them unto him for his cakes, for behold, he is a great 
“bull.... They shall give cakes and beer unto the 
“scribe Nebseni, and they shall prepare for him all 
“sood and pure things this happy day, things for 
“journeying, and things for travelling, things of the Eye 
“of Horus, things of the Boat, and all things which 
“enter into the sight of the god.... The Eye of Horus 
“hath ordained these things for the scribe Nebseni, 
“and the god Shu hath ordered that whereon he shail 
“subsist, both cakes and beer... . The Company of the 
‘“oods hath offered incense to the scribe Nebseni, and 
“his mouth is pure, and his tongue which is therein is 
“qoht and true. That which the scribe Nebseni abomi- 
“nateth is filth, and he hath freed himself therefrom 
“even as Set freed himself in the eity of Rehiu, and 
“he set out with Thoth for heaven. ... Sepulchral 
“qeals have been given unto him by the lord of 
“eternity, who hath ordered these things for him.” 


THE SAME IN ALL PERIODS us 


In Chapter CLNXX. the deceased says: “ My ofter- 
“ings are in heaven in the Field of Ra, and my 
“sepulchral meals are on earth in the Field of Aaru.” 

It is unnecessary to multiply extracts from the 
religious texts of later dynasties, for, so far as the 
importance and necessity of providing the spirits of the 
dead with meat and drink are concerned, the same ideas 
recur, expressed in almost the same words, century 
after century, and dynasty after dynasty, until the 
worship of Osiris came to an end throughout the country 
of Egypt. It will be seen in another part of this book 
that the list of offerings which were made to Unas, a 
king of the Vth Dynasty, about B.c. 3300, 1s repeated 
without many variants in the tomb of Peta-Amen- 
apt, who flourished under the AX VIth Dynasty, some 
twenty-seven centuries later. Professor Maspero has 
shown that there are several mistakes in the texts in 
the Pyramid of Unas, due partly to the ignorance of the 
masons who cut the inseriptions on the walls, and 
partly to the fact that the seribes who wrote the drafts 
for them did not always understand the passages which 
they were transeribing. The variants in the text of 
Peti-Amen-apt may be the result of the difficulties 
experienced by the scribes of his time in understanding 
some portions of the text, but there is certainly no 
eround for thinking that they are due to any authori- 
tative change in the readings of the Ritual of Funerary 
Offerings. 

All the facts we now have tend to show that at some 
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very early period m the history of Egypt the priests 
drew up a List of the offerings which it was thought 
right to offer to the dead, and that they composed a 
series of formulae which were to be repeated by the 
officiating pnests when they presented the offerings to 
the dead. This List, with the formulae, was handed 
down from generation to generation, and was extant in 
the Roman Period. 

In primitive times it is tolerably certain that when 
the living made offerimgs to the dead, their sole idea 
was to provide the spirits with nourishment sufficient 
to enable them to reach the place where the spirits 
dwelt in the Other World. As time went on, however, 
it was thought that the giving of food, and drink, and 
apparel to the dead, would benefit those who gave them 
when it was their turn to depart from this world, and 
proof of this is found in a text cut on the alabaster 
sarcophagus of Seti L,a king of the XITAth Dynasty. 
On this fine monument we have an illustrated copy of 
a “Guide” to the Other World, in which the state and 
condition of those who dwell there are described. This 
“Guide” is divided into twelve sections, and the texts 
tell us what beings live in each, how they live, and how 
they employ their time. The genera] deduction to be 
made from them is that under the AIAth Dynasty the 
Egyptians believed that the bodies, souls, and spnits of 
the wicked were destroyed, that those of the good were 
rewarded with everlasting hfe and ereat felicity, and 
that the offerings made by men in this world went 





SOUS ki VISty Ti LARTI Ly. 


before them and awaited them in that which was to 
come. 

In the Second Division of the Other World (ie., 
the Tuat) we find a class of beings called “ Heteptiu- 
tuau-Ra,” and the accompanying description says: 
“These are they who praised ha whilst they were upon 
“earth. They cast spells (or, used words of power) on 
“Tthe fiend] Apep. They presented their offerings, [and] 
“they made offerings of incense to their gods after their 
“offerings.” The text continues: “They have gained 
“possession of their hbations, they receive their meat- 
“offerings, and they eat their offerings in the Gate of 
“him whose name is hidden.” And each night when 
Rta passed through that Division of the Other World he 
said to them, ‘“ Your offermgs shall be yours, ye shall 
“have possession of your libations, your souls. shall 
“never be hacked in pieces, and your food shall never 
“fail, O ye who have praised [me] and vanquished 
“ Apep for me.” 

Now, in addition to helping the souls of the dead to 
reach their appointed place, offerings were made at the 
tombs at regular intervals with the express object of 
bringing the souls of the dead back to this earth to eat 
the offerings there with the living. The sweet smell of 
the incense burnt was thought to be grateful alike to the 
gods and to the souls who were with them, and freshly 
killed meat, newly baked cakes, fresh fruit, flowers and 
vegetables, and wine and beer were held to be irresistible 
attractions to the souls of the departed as they travelled 

C 
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about daily m the country. It is known from many 
texts that souls journeyed from one great sanctuary to 
another in Egypt, and that they assisted at all the great 
national festivals, and expected to receive their due 
share of the offerings which were brought to the altars. 
From the Papyrus of Nu (XVIIIth Dynasty) we learn 
that the deceased expected a house to be provided for 
him on this earth after his death, to which men and 
women were to bring offerings and oblations daily. 
And Osiris ordered that beasts for sacrifice were to be 
brought to him by the south wind (i.e., cattle from Dar 
Fur), and grain by the north wind, and barley from the 
ends of the earth." 

In the papyrus of Takhart-p-seru-abtiu,? of the 
toinan Period, the deceased is addressed in these words: 
“Thou journeyest upon earth, thou seest those who are 
“therein, thou inspectest all the arrangements in thy 
‘“‘ house, and thou eatest bread there. . . . Thou journeyest 
“to the city of Nif-urt at the festival of things on the 
“altar, the might of the festival of the Sixth Day, the 
“ Festival of Anep. Thou goest to Nif-urt at the Festival 
“of the Little Heat, thou goest to Tattu during the 
“Festival of Ka-hra-ka, on the day of setting up the Tet.” 

The same views are very clearly expressed in the 
“Book of Traversing Eternity,’* and we read there 


1 Book of the Dead, Chapter CLII. 

2 British Museum, No. 10,112. 

3’ Ed. Bergmann, Sitzungsberichte der kaiserlichen Akademie der 
Wissensehaften, Bd, 86, Heft 2-3, Vienna, 1877. 
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that the deceased makes use of his power and freedom 
in the Other World to explore heaven, earth, and 
the deep. He visits all the great shrines of Osiris 
and Ra, holds converse with the gods of every 
portion of heaven, makes himself acquainted with all 
their niysteries, and day by day becomes more and 
more like them. To establish and maintain com- 
munication with the spirits of the dead was the heart’s 
desire of pious Egyptians in all ages, and they thought 
that there was no more certain way of bringing this 
about than by making offermgs to them. By eating 
the same food as beatified beings, and by drinking the 
same drink, mortals, they thought, acquired something 
of the nature of immortals, and the communion of the 
righteous on earth with the blessed in heaven was 
effected. 

In the foregoing remarks it has been said that funerary 
offerings were made to the “souls” of the dead, but it 
inust be remembered that the word “souls” (or “ spirits”’) 
is only used for convenience’ sake, and that gifts of 
food and drink were made in reality to the “ Kau” or 
“Doubles” of the dead. The Ka of a man was his 
individuality, or personality, to which the Egyptians 
assigned an independent existence ; it took his bodily 
shape, with all its characteristics, and, when necessary, 
the form of a mummy. When the body of a man to 
whom it belonged died, the Ka took up its abode in the 
portrait statue of the deccased which was provided for 
it, and well-to-do families were in the habit of appoint- 
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ing priests of the Ka whose duty it was to recite the 
prayers on behalf of the Kau of the dead, and to attend 
to the supply of offerings for them. The Ka possessed 
freedom to move whithersoever it pleased, and it could 
travel from one end of Egypt to the other, or take up 
its abode with the gods, or re-unite itself with the 
inumimified body to which it belonged, or remain separ- 
ated from it. The Ka was provided with a chamber, or 
special resting-place, in the tomb, and it rejoiced in the 
smell of the incense which was burnt there, and partook 
of the meat and drink offerings which were presented 
to 16. 

The common Egyptian word for “offering” is JLETEP, 

7 and its primary meaning seems to be “something 


“civen by one being to another with the view of peace- 
“making or propitiation,” in fact, a peace-offering. The 


word is no doubt connected with hetep 5 F to be 
aS 


“at peace, to be contented, to be satisfied, to be at rest,” 
ete. ffetep is often written with the determinative of 


“ bread,” 5 =, and in the XVIIIth Dynasty the 


ay, 
plural is frequently followed by determinatives mean- 
ing “ cakes,” “ cattle,” “geese,” ‘“ beer,’ or “ wine,” e.g., 
oi —) 
CY 
oa ii} 


& O Pe Thus it is clear that the ordinary 
A : 


objects which were offered as funerary gifts are referred 


1 In Unas, 1. 203, we have 2-5, and in Pepi, 1.683 —@.. 


a 


CIEtSs OF THE KING AND ANUBIS at 


to. etep is also one of the words used for the object 
on which offerings were placed, Le., altar, which, though 


usually made of stone, FHF, was sometimes made 


a QO 


ts, ache 
of wood, | wr, Or | oes 
a 


Yet although fetep certainly means “ offering,” it is 
difficult not to think that in the earliest times the word 
must have possessed some other signification. If we 
look at the earliest funerary texts, which are found on 
the mastabas at Sakkarah, we find that many of them 
begin with the signs 


jo = | 


suten heten ta 


3 


Now suten is the common word for “ king,” hefep we 
have already seen means “ offering,’ and 7/a@ means “to 
give,’ and it seems at first sight as if the group of 
sigus must mean something lke “ May the king give 


an offering.’ Frequently, however, these signs are 


i = 


Anpu  hetep ta 


followed by 


Le., “ May Anubis give an offering.’ What the king is 
expected to give is not said, but Anubis is asked, or 
called upon, to give “a burial in Amenti,” and “to 
“provide the deceased with bread, beer, and cakes at the 


' See Mariette, Les Mastaba, pp. 108, 115, &e. 
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“festival.”! Elsewhere we find that the king is asked 
for the Aefcp, and Anubis for the burial, and Osiris is to 
sive the offerings of bread, beer, and cakes, thus :— 


LEAD SS Se 
> Jef] ATP YO. oe 


dsut it is not said of what the Actep which the kine 
is asked to give is to consist. In another text the king 
is called upon to give fecfep, and Anubis to give the 
burial as before, and Osiris of Tattu to make the 
deceased to advance happily over the beautiful roads 
of the Other World, and Khenti Amenti is to provide 
him with the funerary offerings.’ Still there is no 
explanation of what the king’s Aefcp is to consist. 

From many passages in texts of the Ancient Empire 
it is clear that offerings of food were given to the dead, 
chiefly by Anubis. Thus in Teta, line 587, it is said, 
“Anpu Khenti Amenti giveth thee an offering, thy 
“thousands of bread cakes, thy thousands of vessels of 
‘beer, thy thousands of vases of oil, thy thousands 
“of oxen, thy thousands of changes of apparel, thy 
“thousands of bulls; one cuts the throat for thee of 
‘the Smen goose, one shoots for thee the Zherp goose.” 


Sloe RAT coe 
JQ. 


* Mariette, op. cit., p. 118. 3 Tbid., p. 230. 
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Som AtadheP AL IN 6 
=Alo HW KRSCHLS A 
oll ee Li, asa 
(Spo Hass. 


In Pepi I., line 83, we have: “SUTEN TA HETEP. May 
“Anubis give an offering: thy thousand bread-cakes, 
“thy thousand vessels of beer, thy thousand vessels of 
“purifying fluid which cometh forth from the Usckh 
“chamber, thy thousand pleasant things, thy thousand 
“oxen, thy thousand things to eat, thy gifts of thy heart. 
“The palm tree followeth thee, and the mulberry tree 
“ presenteth its head for thee in that which Anubis doeth 


“or te” Jo fl tn J 28 
IpRISIO RSE! 
HREIITIORMISRS 
PSS, I fool FT I 
mI INSP la Pan, 


In the Vth and VIth Dynasties Osiris is sometimes 
| ee ea 
egarded as the giver of gifts of food, (j|~—- /\ 
vi ed as the giver of gifts o ood, Og i 
Bicor and at a later period he generally takes the 


1 Mariette, op. cit., p. 407. 
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place of Anubis in the performance of this office. In 
the text of Teta, line 140, Seb, or Keb, is said to 
give an offering to the king in his every form and in 


his every place, J & =O \\ \ i a) \ 
, Sz 


a . . 
j= but when it is remembered that Seb was the 


great Earth-cod, and the lord of all its products, this is 
not surprising. A few hnes further on (line 150) we 
have: “SUTEN HETEP TA. May Seb give an offering to 
“this Teta. May he give to thee offerings of all kinds 
“in sets of four, and a setting forth in abundance of 
“ bread-cakes and vessels of beer, and bread of all kinds 

“which thou lovest, and which are fair for thee before 


“the God.” L— \& loom [\ se (St) O 


fe oe a ~O ee 
ee os ay Ss 


Ih 2712. 


Iu Pepi II., line 680, we have the passage: “ SUTEN 
“TA TETEP. May Seb give these chosen haunches of 
“beef and pert-hheru offerings to all the gods, so that 





‘they may cause every good thing to happen to Pepi 


“ Nefer-ka-Ra.”’ t \\ —S > J \\ SS bee A 


fA) 


2 PAI MS he 188s 
IS" (80) (o fu). This passage is of considerable 


interest, for in it the words f \ —o, occur, although 





SUTEN TA HETEP 2 


the offerings are to be made by Seb, not to a dead man, 
but to the gods. 


In a tomb at Sakkaraht we have the usual lm = \\ 
2s, followed in the second line by lk \ Eel a 


suten hetep ta pert kheru, from which it might . 
gathered that the hetfep which the king was asked to 
eive consisted of pert kheru. 

Now it is quite clear that ie means “ offerines ” 


because the signs are followed by the determinatives 
of bread, beer, or wine, and cakes. This fact was 
pointed-out by Dr. Birch as far back as 1858,? and 
Egyptologists generally have accepted his rendering 
of the words pert kheru. Professor Maspero has 
treated the words with lis usual skill in luis article 


: eae ee , 
“Sur VExpression ma-khroou,’* and shown that 


—o 
the primary meaning of pert Lheru is the appearance of 
offerings which ‘‘come forth at [the sound of] the 
voice,’ and gives the reasons for his opinicn thus. 
The ministrant who performed the ceremony of making 
funerary offerings called out the names of the objects 
which were to be offered from a list which he had with 
him. Having called out a name his assistants brought 
the object referred to and set it before the statue, or 
mummy, of the deceased. As each object was presented, 
Mariette, op. cit., p. 176. 


Mémoire sur une patére Eqyptienne, p. 72. 
3 Etudes de Mythologie, i., p. 113. 


1 
2 
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the muinistrant recited over it a short formula which 
contained words similar in sound to the name of the 
offering, 


By means of these formulae the offerings were con- 


in fact he played on the words, or punned. 


secrated, and then they “came forth” on the table of 
offerings, or on the altar of the god, who was supposed 
to give a portion of them to the dead. As _ tlus 
“coming forth” only took place after the words had 
been uttered by the ministrant, the offermgs became 
known as pert kheru, or “things which come forth at 
the voice.” 

On the other hand pert hheru, or pert er kheru, may 
have another meaning, as we see from a passage 1n the 
Biography of Pahen (1. 42). This official addresses 
those who live upon earth, aud declares that they shall 
hand on their exalted positious and dignities to their 
children, provided that they say on his behalf, ‘“ SuTEN 
TA HETEP!”’ 
in the Books, and “ PERT Ek KHERU,” according to the 


according to the things which are written 


saying of the men of olden time, “like unto the PERRT 
“(i.e the things which come forth) from the mouth of 
“the god.” 


MmmlArseH led 
SAS}, = lh ae a | 


Seas <> 
<> —- '). 
—> /\ 


From this we see at once that the words suten ta 
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hetep have become a mere formula, and that this 
formula was to be recited because it was found in the 
sacred books. Next, it 1s clear that the words pert er 
kheru (i.e., “things which come forth at the word”) 
were also a formula, which was to be recited because 
the men of olden time had been in the habit of reciting 
it. But the text goes on to say that the pert er kherw 
were to be “lke the perrt from the mouth of the god,” 
and its meaning is plain. When the god of creation 
made the world aud the things in it, he merely uttered 
the names of the things which he wished to make, 
aud these things came into being. Paheri wished the 
people whom he addressed to say pert er kherwu md 
perrt em re en neter, so that the things which came 
forth might be like the things which appeared after the 
god had uttered their names. In other words, the 
mere utterance of the words of the formula by the 
living would cause offerings of every kind to appear in 
abundance, just as the utterance of the words suten ta 
hetep would produce a “royal offering.” It was un- 
necessary to place offerings in the tomb, for these would 
appear as a matter of course as a result of the recital of 
the formulae. 

The meaning of pert kheru has also been discussed by 
Mr. Griffith, who thinks that pert hherw and pert er 


kheru, =—=—> | » AN , undoubtedly represent the old 


form EY Other authorities who accept the general 


weve, 0c. Bi0l, Arcit,, 1896, p.. 199, 
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mreaning of “offerings” for pert kherw are Virey,! 
Ameélineau,? and Erman.? 


a - LY 
It now remains to consider how the words | \ 


suten hetep ta, were understood by the Egyptians. It is 
true that they occur on almost every sepulchral monu- 
ment known to us, but there are cases in which they 
are omitted. To one of these Mr. Griffith has called 
attention, namely the inscription of Methen, which 


begins with the words Anpu hetep ta Sa i 
ey 


‘May Anpu give an offering,” and makes no mention 
of the hetep of the king. Another is found in the work 


of Mariette, Les Alastuba, p. 116, where we have 1 
=o 
ae) 
no mention 1s made of the king. Both examples come 
from monuments which are not later than the [Vth 
Dynasty, and it is clear that there was a time in Egypt 


—= \\ “May the great god give an offering,’ and 


when men invoked the god and made no mention of the 
king. It is quite possible, and very probable, that the 
king sent gifts or offerings when his friends among the 
nobles, or highly meritorious officials, were laid to rest 
in their tombs, and a proof of this is perhaps furnished 
in a text published by Mariette (op. cit., p. 396) where 
we have the following :— 


1 Tombeau de Rekhmara (Mémoires, v., 101, note 7). 
2 Un Tombeau Egqyptien (Revue de Vhistoire des Religions, 1891). 
3 Egyptian Grammar, p. 50*. 





SU TEN TA Bile 2Q 
) a 
ae 
= f\ 
tm 


NK 
Goes Shor 


“May the king give an offering! May he give 1000 
“loaves, 1000 [vessels of] wine (or beer), 1000 oxen 
“(or, bulls), 1000 geese, 1000 swathings, 1000 [ vessels 
“of oil, 1000 linen garments.” 


On the other hand, it is possible to regard | = \ 
=f 


merely as a formula of pious import, which is not 
intended to be understood hterally, and to translate 


ANA 
—— \\ by “may one give.” The Egyptians were 
on 


an eminently practical people, and, however great 
and powerful they thought their kings, they must 
have perceived that it was impossible for them to 
send funerary gifts to the tombs of each and all 
their subjects. It may be argued that the king was 
held to be god as well as man, and that he was there- 
fore able to supply every dead person with offerings, 
like Seb, or Anpu, or Osiris, or Khenti Amenti, but 
there seems to me to be no evidence in the texts 
Which would support this view. Moreover, there 
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is a passage in the text of Vepi II. which makes it 

impossible. In line 680 a prayer is made that Seb will 
. eer tn 1 4. eae 

give pert kheru, Y d, to all the gods, provided 
that they give to the king all good things, and make “ this 


pyramid, this work,” YK=> A 0 UG, a | 


endure for ever. So long as the gods do this, provision 
shall be made for them, they shall be adored, they 


shall possess both soul and vital power ly © \ 


“there shall be given unto them a hetep fa suten of 
“cakes, bread, beer, oxen, geese, linen garments, and 


“unenent,” = |\ Pee aa WU ll, they shall re- 


ceive their divine offerings, —05 , choice annals 


and geese shall be slain for them, festal (7) offerings, 


RVIRVIE) a@, shall be made for them, and they shall 


take possession of the Urerit crown like the Great and 
Little Companies of the gods. In this passage, it seems 


0-5 : 3 
to me, the words \\ must mean something like a 
a 


“royal offering,’ and Professor Maspero’s rendering 
“offrande royale,” or “ proscyneme royale,” is no doubt, 
correct,’ that is to say, it represents the mcaning which 
the Egyptians attached to them in the time of king 
Pepi II. 


° Ce 
The almost universal occurrence of { \\ before 


1 See also his renderings of Teta, 1. 150, and Pepi L., 1. 83. 


SUTEN TA HETEP ai 


the prayer to Anubis and other gods for funerary offer- 
ings proves that these words were believed to benefit 
the dead in some way, but it seems that their exact 
meaning was forgotten in very early times, and that 
their appearance on sepulchral monuments of the later 
periods is due entirely to the respect shown by the 
Egyptians for ancient tradition, and to their religious 
conservatism. With the dynastic Egyptians they ex- 
pressed, I believe, the hope that the offenngs made at 
their tombs would, in number and abundance, resemble 
those made to a king, in fact, a “royal offering,” and 
many Egyptologists have translated them by these or 


similar words. Thus Birch rendered 5 | \ yee 2 
a 


royal oblation ” ;’ Bergmann by “ eine kénigliche Opfer- 
gabe” ;? Diimichen by “kéniglich Gnade (wie es ein 
“ Konig thut, wie es eines Kénigs wiirdig est)” ;° Brugsch 
by “die Kénigliche Gabe eines Opfertisches ” ;* Baillet 
by “don de royale offrande”;° Maspero® and de Horrack 
by “royale offrande”;’ Pierret by “ oblation”;* &c. As 
an alternative rendering Brugsch gives, “der Konig 
gvewihrt emen Opfertisch,’? and Birch gives, “act of 


homage” ;"® and Ledrain,” and Piehl give “Proscy- 


1 Egyptian Texts, p. 30. eniveciietl, 1x., 1p. on. 

* Der Grabpalast des Patuamenap, i., p. 6. 

1 Worterbuch, p. 1007. & Recueil, xii., 53. 

° Teta, 1.150; Pepi II., 1. 683. 

” Chabas, Mélanges, Sér. iii., tom. 2, p. 204. 

§ Vocabulaire, s.v. ° Worterbuch, p. 1008. 
09 Trans. Soc. Bibl. Arch., viii., p. 148. 

i Recuerl, i., p. 92. 
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neme’'! (7pogxuvnua). The view recently put forward 
that we must translate | ae \ by “ May the king give 
an offering,” is practically a revival of Brugsch’s ren- 
dering, “der Konig gewahrt einen Opfertisch,” which 
was published in 1868. 

It is well known that among all African peoples, 
when a man of importance dies, all his kinsfolk and 
friends send gifts to swell the amount of food which is 
intended to be consumed at the funeral feast. In 
primitive times in Egypt, the king also probably sent 
cifts of food when his officials were buried, and at a 
later period it is possible that certain portions or 
articles of food were described as the “royal offering,” 
whether they were given by the king or not. In fact, 
no funeral feast was considered to be coniplete without 
its “royal offermg.” This view seems to me to be 
supported by a vignette on plate xn. of Diimichen’s 
Grabpalast, Abth. 1., which contains the version of the 
Book of Opening the Mouth found in the tomb of Peta 
Amen-apt. In this we see a ministrant “ preparing 


aa coe <u> oS ; ; 
the royal offering,” | , Whilst the Sem priest 
‘ a -2—= 


stands behind him sprinkling water from a bation 
vase. Here there is no mention of the king giving the 
offering, and it 1s clear that the “royal offering” was 
only one of many which were given to the dead. 


 Fecners1., py Lae, 
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ChiAtliEk 
THE LITURGY OF FUNERARY OFFERINGS DESCRIBED. 


THE religious literature of all periods of Egyptian 
history proves that the Egyptians believed in a resur- 
rection and in immortality, and that from the earliest 
to the latest times they performed ceremonies at, or 1n, 
the tomb, and recited formulae, which were part in- 
cantations and part prayers, with the view of assisting 
the dead to renew their life, to enjoy their existence in 
the Other World, and to escape from ‘dying a second 
time.” We have already seen that so far back as the 
begining of the [Vth Dynasty, about B.c. 3800, it was 
customary to offer series of gifts of food, and drink, and 
raiment to the dead, and there is every reason to think 
that the presentation of such gifts was made by priests, 
who recited over them forms of words which were 
believed to sanctify the things offered, and to make 
them to become suitable for the needs of the dead. 
We know that certain kinds of food and drink were 
offered in certain quantities, and in a definite order, 
and that every detail of the ceremonies connected with 
their presentation was performed according to a system 
D 
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which had then been in use for a very long time. The 
ceremonies and formulae of the liturgy of funeral 
sacrifice in their oldest forms belong, no doubt, to the 
earliest period of Egyptian civilization, and it is very 
probable that many of them were in existence in the 
Predynastic Period. 

Among the oldest of the ceremomes which were 
performed for the benefit of the dead is that called the 
“Opening of the Mouth,” and its object is explained 
by its name. The Egyptians realized at a very early 
period that it was nseless to load the tables for offer- 
ings in the tombs with bread, beer, meat, fruit, and 
vegetables unless the dead could in some way partake 
of them, and the priests invented a series of ceremomes 
and composed formulae which were intended to bring 
about this desirable result. The belief in the im- 
portance of “Opening the Month” for the dead has 
long been known to Egyptologists, in fact ever siice 
the publication of the text of the Saite Recension of 
the Look of the Dead by Lepsius in 1842. In the 
Saite Recension, as in the Theban, the XA IIIrd Chapter 
is devoted to the opening of the mouth of the deceased, 
and in the Vignette a priest is seen standing before a 
statue of the deceased, to which he addresses certain 
words. In his left hand he holds a vase of unguent, 
which played a prominentpart in the ceremony performed 
by the pnest whilst he nttered the prescribed formula. 

The XXIst and NXIInd Chapters were written 
with the view of “eiving a mouth to a man in Neter 
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Khert,” or the Other World, and in the Vignette 
the priest is seen standing and holding the Ur-hekau 
instrument in his right hand, and a vase in his left. 
He holds out the instrument towards the face of the 
deceased, and is, as we know from other sources, about 
to touch his mouth. In the text of the XXIIIrd 
Chapter the deceased says, “Ptah lath opened for me 
“my mouth with his instrument of iron wherewith he 
“opened the mouth of the gods.” This is an important 
stitement, for it shows that in the Ptolemaic Period a 
legend was extant that at some time during their 
existence the mouths of the gods needed opening, that 
the origin of the ceremony of ‘“ Opening the Mouth ” 
was divine, aud that it was performed in the mytho- 
logical period. 

The ilustrated papyri which contain the Theban 
Necension of the Book uf the Dead supply further details 
of the ceremony, and in the papyrus of Ani, in the 
Vignette of Chapter XXIII, we see a SEM priest, clad 
in a panther’s or leopard’s skin, performing one portion 
of it on a figure of the scribe Ani. In front of lim 
are a sepulchiral box for holding unguents, three 


~~ instrunients, and the instrument T- In another 


Vignette in the same papyrus is a representation of the 
performauce of the ceremony at the door of the tomb. 
The mummy of Ani is held upright by Anubis, and 
three priests are officiating; two hold the instruments 
to the face of the mumniy, and the third reads the 
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formulae from a roll of papyrus in his hands. Between 
the mummy and the priests 1s a table loaded with 
offerings, and on the ground round about are the 
various objects which are used in the performance of the 
ceremony. Behind the priests are the cow and calf for 
sacrifice, and an assistant 1s seen bringing a leg of beef. 

In the Papyrus of Hunefer this scene is repeated 
with some modifications and fuller details; these are 
illustrated by the accompanying block. In the upper 
register onc priest presents to the face of the mummy 
four vases, and another holds in one hand the instru- 
ments ¢~, and presents with the other the Ur-hekau 
instrument, the head of which 1s in the form of that of 
avam. The SEM priest stands behind holding a libation 
jar in his right hand, and a censer in his left. In the 
lower register are the cow and calf for sacrifice, two 
ministrants, the one bearing the heart and the other 
the leg of a bull, a sepulchral coffer, a table of offerings, 
and a stand on which are spread out a panther’s skin 
or leopard’s skin, and the instruments, vases, &c., which 
were used im the performance of the ceremony. Above 
these scenes are several short lines of text, which are 
entitled, “The Chapter of performing the Opening of 
the Mouth of the statue” [of the deceased]. This 
chapter contains two cxtraets from the “Liturgy of 
Funerary Offerings.” 

The merit of discovering the “ Liturgy of Funerary 
Offermgs” belongs to Sig. Ernesto Schiaparelli, who 
in 1877 was able to prove that the contents of Papyrus 
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No. 3155 in the Louvre were identical in a large num- 
ber of places with the text on the coffin of Butehat- 


Amen, SS ;\= " Hy | MP, i Pura 
fu a AAA 


Butehai-Amen was a priest who flourished under the 
XXth Dynasty, and he caused a copy of the Book of 
Opening the Mouth to be written upon the two covers 
of his coffin in red and black ink. Devéria had ex- 
amined this papyrus many years before, and he stated 
in his Catalogue des Munuserits Eyyptiens (Parisy i331 
p. 171) that it “contained a liturgical text entirely 
“different from the ordinary funerary works, and that 
“it was noteworthy by reason of the mention in it of 
“the priests of different orders who officiated, and the 
“deseription of the part which each individual per- 
“formed in the funeral ceremony.’ In a valuable 
paper entitled “Le Ker et ?Aimant en Egypte,’ he 
translated about a page and a half of the papyrus, and 
Sig. Schiaparelli believes that he cherished the thought 
of publishing the complete work. 

The papyrus was written for a priestess called Sats, 


NS AQ | The lower portions of the first few 


leaves are wanting, and the writing is in places very 
difficult to read. Being convinced of the importance of 
the text, Sig. Schiaparelli spent a winter in copying it, 
and he devoted himself to the preparation of an edition 
of the text on the coffin in Turin, which dates from the 


1 Mélanges d’Archéologie Eqgyptienne, tom. i., p. 45. 
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XXAth Dynasty, and that of the Paris papyrus, which 
was written probably between A.D. 50 and 150. Neither 
text is accompanied by Vignettes, and many parts of 
them it is impossible to understand without illustra- 
tions. About this time, fortunately, his attention was 
called to a series of drawings of scenes in the tomb of 
Seti [. at Thebes which Champollion? had made and 
published. In these priests are represented performing 
ceremonies on the statue of the king, and the short 
texts which accompany them were quickly seen by 
Sig. Schiaparelli to resemble passages in the Liturgy 
of Funerary Offerings. From a paper by Professor 
Naville? he was able to identify a passage in the text 
on the coffin of Butehai-Amen, and with the help of 
the careful copy of all the scenes and texts in the tomb 
of Seti L., with which Professor Naville supplied him, 
he was at length able to give a rendering of the whole 
text, and to describe the ceremonies which were there 
illustrated. 

The first part of lis work,’ Le., the plates, appeared 
in 1881, and the two volumes of text in 1882 
and 1890 respectively. In 1882 Professor Maspero 
published in his /teeweil (tom. 111, p. 171 ff.) the first 
part of the texts from the Pyramid of Unas, which 
contains the oldest known form of the Liturgy of 


1 Monuments, plates 237, 243-248. 

+ Aeg. Zeitschrift, Bd. xi., 1873, p. 29 ff. 

3 Il Libro det Funerali degli anticht Egiziant tradotto c com- 
mentato da EK. 8., Rome, 1881-90. 
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Funerary Offerings, with a Frenel translation of a 
portion of it. Another copy of this early form 1s 
found in the Pyramid of Pepi LI. Nefer-ka-Ita, and 
this Professor Maspero published, with a translation of 
the whole, in a later volume of the same work, and 
in his complete edition of the ‘Pyramid Texts” en- 
titled, “Les Inscriptions des Pyramides de Saqqarah,”’ 
Paris, 1894. In 1884-5 Dr. J. Dimichen published 
the first two parts of his monograph’ on the tomb of 
Peta-Amen-apt, a high priestly official who flourished 
under the XXVIth Dynasty, containing copies of the 
scenes and texts with descriptions, translations, &c., 
German. The first part contains the complete text of 
the Liturgy of Funerary Offerings, and the second a 
version of the Book of Opening the Mouth; both works 
have Vignettes. 

A year later appeared the first volume of the 
great French work on the Royal Tombs of Thebes,’ 
containing all the scenes and texts in the Tomb 
of Seti I. Among these were accurate copies of 
the texts of the Liturgy of Funerary Offerings, as they 
are found in the tomb of Seti I. at Thebes, and the 
Book of Opening the Mouth. In 1887 Professor 
Maspero published a valuable paper in the Revue de 
lfistoire des Religions, tom. xv., pp. 159-188, in which 
he treated the Book of Opening the Mouth at con- 

1 Der Grabpalast des Patuamenap, Leipzic, 1884-5. 


2 Les Hypogées Royaux de Thebes, by Bouriant, Loret, and Naville 
(Mémoires de la Mission au Caire, tom, ii., Div. i., Paris, 1886). 
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siderable length, and explained the Vignettes and the 
texts of the version in the tomb of Seti J. Since that 
time the texts of several tombs at Thebes have been 
published, and the material available for the study of 
the texts and Vignettes has been greatly increased. 

The principal versions of the Liturgy of Funerary 
Offerings and the Book of Opening the Mouth may 
now be summarized. For the Liturgy there are two 
copies of the period of the Ancient Empire, one in the 
Pyramid of Unas, and one in the Pyramid of Pepi II. 
Nefer-ka-Ra. Several Lists of offerings, more or less 
complete, from the mastaba tombs at Sakkarah are also 
available. Of the XIXth Dynasty there are the Lists 
in the tomb of Seti I. at Thebes and in his temple at 
Abydos. Of the XXth Dynasty there is the List on 
the covers of the coffin of Butehai-Amen; of the 
XXVith Dynasty the List of Peta-Amen-apt; and of 
the Roman Period the List in the Papyrus of Sais, the 
priestess, in Paris. For the Book of Opening the 
Mouth there are: a copy, with Vignettes, in the tomb 
of Rekhmara at Thebes, of the XVIIIth Dynasty; a 
copy, with Vignettes, in the tomb of Seti I. at Thebes, 
of the AIAth Dynasty; a copy, without Vignettes, 
written for Butehai-Amen on the covers of his coffin, of 
the XXth Dynasty; a copy, with Vignettes, in the 
tomb of Peta-Amen-apt, of the XXVIth Dynasty; a 
copy, without Vignettes, written for the priestess Sais 
in the Roman period. 

The reader who will take the trouble to compare 
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the various versions of the Liturgy and the Book of 
Opening the Mouth will find that, in all essentials, 
they remained unchanged from the [Vth Dynasty 
to about the end of the first century of the rule 
of the Romans in Egypt. The Vignettes, though 
we owe them to the funerary artists of the A VIIIth, 
XIXth, and XXVIth Dynasties, illustrate faithfully 
ceremonies which had been performed for many cen- 
turies before they were drawn, and the evidence which 
they afford may be used as a sure guide in determining 
the exact meaning of many obscure points in the 
rubrical directions and texts. 

We may now give an account of the Liturey of 
Funerary Offerings, derived from the texts in the 
Pyramid of Unas and the tomb of Peta-Amen-apt. The 
Liturgy was recited in a chamber of the tomb called 


“ Tuat,” co ke, and when the offerings had been 


brought there, the table for the offerings, or altar, was 
purified for the Ka, or Double, of the deceased, and the 
service began. The formulae were recited by the Kher 
heb priest, who held in his hands a roll of papyrus, 
on which was written a copy of the service, and who 
directed the assistant priests; the ceremonies were 
performed chiefly by the SEM, or SMER, priest, assisted 
by one or more ministrants. In the earliest times the 
ceremonies were probably performed over the mummy, 
but at a later period a statue of the deceased was 
substituted. 
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TuE Finst CEREMONY. 


To cleanse and purify the statue so that it might 
become a suitable and permanent dwelling-place for 
the KA was the object of the first ceremony. The SEM 


priest took up a vessel filled with clean water, N, 





The Sem priest pouring water from a libation vase into a libation bow! 
held by a ministrant. 


in which salt or soda had been dissolved, and poured 

it into a bowl which was held in the hands of an 
assistant. He next walked round the statue four . 
times, sprinkling the salted water on it on all sides, 

or perhaps washing portions of it, and meanwhile the 

Kher heb said four times :— 
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“() Osiris, everything which is hateful in Unas hath 
“been carried away for thee; for that which was 
“nttered in his name of evil hath Thoth come, and he 
“hath carried it away to Osiris. I have brought that 
“which was spoken in the name of Unas of evil, and 
“have placed it in the palm of thy hand. The 5a 
“shall not be separated from thee, and thou shalt not 
“he separated from it.” 

From the way in which Osiris is mentioned in this 
passage it is clear that the cult of this god was general 
in Egypt when this Liturgy was drawn up, and that he 
was already recognized as the god of the dead. The 
effect of the sprinkling of water over the statue, or the 
washing of it with water, was to remove the sins of the 
deceased from him, and to cleanse his body and Ka. 
There can be no doubt that the Egyptians in all periods 
attached very great importance to the use of water 
ceremonially, and there 1s good reason for believing that 
they regarded it as one of the principal sources of life, 
since the gods were created from water, and Nu, the 
ereat god of the celestial deeps, was the father of the 
gods. They beheved that water possessed a mysterious 
power which made itself manifest under the form of 
life, and it may be noted in passing that, in the scenes 1n 
which Thoth and Horus are pouring out water over the 
heads of kings, the water is indicated by series of dukh 
sions CL-CL-OF , 1e., “ life, life, life.’ Diimichen has 
already in this connection poimted out the fact that in 
the “Tale of the Two Brothers,’ Anpu put the heart of 
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his younger brother Bata into a vessel of water; when 
the heart had absorbed all the water it came to life. 
Water not only washed away sin, but gave new birth 
and life to the dead. 

The Gnostics, who preserved many ancient Egyptian 
beliefs, attached great importance to the use of water 
ceremonially, and, according to Irenaeus (//aeres, 
1, 2,§5), they threw oil and water over the heads of 
the dying to make them invisible to the powers of 
durkness. The ancient Egyptians certainly dissolved 
salt, or soda in some form, in their “‘ holy water,” and 
it 1s probable that they pronounced some formula over 
it before sprinkling it upon the dead. The sprinkling 
of the dead was the first and most important of burial 
ceremonies among the Egyptians for thousands of years, 
and it is probable that it was adopted, under the name 
of baptism of the dead, by many sections of the Christian 
Chureh. For centuries certain Christians actually 
baptized the dead, and they continued to do so in spite 
of the prohibitions of many Councils. 

The exact meaning which is to be attached to the 
word fu or “evil” is not quite clear;? it was certainly 
connected with the words of Unas, but whatever it was 
this “evil” was carried to Osiris by Thoth. Here we 
see Thoth acting as a sort of advocate for Unas with 
Osiris, and playing his part as the “lord of divine 
words,” and author of holy books, with which we are 
familiar from the texts of the Theban Recension of the 


1 Maspero renders it by Maavais. 


Oe eaten! 
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Book of the Dead. In the Judgment it was he who 
“weighed words,’ and who weighed the heart of the 
dead man in the Great Balance, and reported the result 
to Osiris. It is the “words” of Unas which are in 
question here, and in Egypt both gods and men judged 
a man by his “words.” The sprinkling of the water 
caused Thoth to carry the words of evil uttered by 
Unas, and place them in the hand of the god. 

The words which were said by the Kher heb here, as 
in many other places in the Liturgy, were to be repeated 
four times. The Egyptians divided the earth into four 
quarters, over each of which a god presided, and in 
order to secure for the dead permission to move about 
freely through these quarters of the world, formulae, 
whether of blessing or of banning, were repeated four 
times, once for each god, and certain offerings were 
made in quadruplicate. The gods of the four quarters 
of the world at the time when this Liturgy was drawn 
up were Horus, Set, Thoth, and Sep, and they were 
probably the gods of the four cardinal points also. 
Later, however, their places seem to have been taken by 
the four sons of Horus, Mestha, Hayi, Tuamutef and 
@ebhsennuf, each of whom presided over one of the 
four pillars that held up the sky. The pnest by walking 
round the mummy or the statue four times, and sprink- 
ling water as he went, bestowed upon the Ka the power 
to journey into all parts of heaven and earth, and made 
him a pure being in respect of the four gods of the four 
quarters of the earth. 
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At the end of the first formula quoted above come 
the words, “ The Sa shall not be separated from thee, 
“and thou shalt not be separated from it.” By the 


word Su 8s or Vi, the Evyptians understood that 


mysterious enerey and life-giving power which existed 
in the gods, and which for waut of a better name we 
may call the “fluid of hfe.” Its source was the Sun- 
cod, by whatever name he 1s called, Horus or Ra, and 
Ka in the text of Unas? is said to be “ Sovereign of the 


“divine Sa” ( { y i The gods and goddesses received 


this Se from Ra and communicated it to those whom 
they loved upon earth. According to M. Moret,” the 
fluid of life could be transmitted from the being who 
possessed it to the person to whom it was desired to 
transfer it, by embracing that person and by making 
“maenetic passes” along the back. M. Maspero also 
describes the Suv as a sort of “magnetic fluid,” or “aura,” 
which could be transmitted to a person by laying hands 
on him, or by making passes over the nape of the neck 
a i 
L) o888ge’ 
means something like to ‘make passes.’ The Sa was 


or the spinal colunin. The phrase setep sa t 


transmitted to a king from the statue of a god by placing 
the arms of the statue round him, and by laying one of 
its hands on the nape of his neck as he knelt before it.° 


! Line 562, Suzerain de la vertu divine. Maspero. 
Le Rituel du Culte divin journalier, Paris, 1902, p. 99. 
> Contes Populaires, p. 165. 


ta 
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When the statue had exhausted the store of the power 
which was in it, it was able to obtain a fresh supply from 
the Other World. The object of making passes before 
the statue of the dead, or his mummy, was to give a 
place in the fore-front of the company of the KHU, or 
“Spirits,” in the Other World. This is certain from a 
passage in the text of Pepi I., wherein it is said, “The 
“passes by which he obtaincth the fluid of life having 
“been made over him by | Ra] and Horus, he is at the 
“head of the Kuu” (1. 695). 


THE SECOND CEREMONY. 


‘The ceremony of the sprinkling of water having been 
completed, the second ceremony begins. The SEM 
priest, or one of his assistants, took in his hand a 
censer in which incense has been placed, and having 
set fire in it, and made the incense to burn, he walked 
with it four times round the statue or mummy, and 
censed it, whilst the Kher heb recited the following 
four times :— 

“Let him that advanceth advance with his Ks. 

“ Horus advanceth with his Ka. 

“Set advanceth with his Ka. 

“Thoth advanceth with his Ka. 

“Sep advanceth with his Ka. 

“Osiris advanceth with his Ka. 

“ Khenti-inaati? advaneeth with his Ka. 


! Diimichen, ‘‘ the dweller in the town of Sekhem (Letopolis).”’ 
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“Thy Tet shall advance with thy Ka. 

“Hail, Unas! The arm of thy Ka is before thee. 
“Hail, Unas! The arm of thy Ka is behind thee. 
“Hail, Unas! The leg of thy Ka is before thee. 
“Hail, Unas! The leg of thy Ka is behind thee. 
“() Osiris Unas! I have given unto thee the Eye 





The Sem priest carrying the censer of burning incense. 


“of Horus, and thy face is filled therewith, and the 
“perfume of the Eye of Horus is to thee.” 

This formula begins with an address to the statue, or 
mummy, which is bidden to advance, just as do Horus, 
Set, Thoth, Sep, Osiris, and Khenti-maati, Le. the 
dweller without eyes (the Horus of the dark might 
when neither sun nor noon is visible). These gods are 
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not separated from their KAu, and the Ka of Unas, as 
the equal of their Kav, sball be with him. Weth his 


Ka, however, shall come his 7chet, or Tet, ’ i or 
=a 
i}. 1e., his backbone, or pillar which supports the 


backbone. The i as Prof. Maspero has shown, repre- 


sents the tree-trunk which was worshipped at Mendes 
in connection with Osiris; it was anunated by Osiris, 
and was all-powerful in supporting the dead because 
of the presence of the god in it. Under the Middle 


and New Empires the i is often seen painted on the 
bottoms of the insides of coffins, and when coffins were 


intended to stand on their feet, the i was generally 


painted on the back ontside. Thus when lying down 
the mummy rested on his ie and when standing up 


was supported by it. The Ka of the deceased comes 
with him because it is supported by Osiris, and it 
comes with one leg and one arm before him, aud one 
leg and one arm behind him. The exact signification 
of these expressions is unknown, but about the traus- 
lation of the words there is no doubt. 

We next see that the incense with which the mummy 
is censed represents the Eye of Horus, or the Sun, and 
the use of the expression dates from the time when 
Horus was the greatest of the gods of heaven, and 
the sun was regarded as his eye. The sun was, of 
course, the source of heat and light, and therefore of all 

E 
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life, and “Eye of Horus” was a synonym for every- 
thing which was beneficial for the living and the dead. 
The hot fumes of the incense surrounded the mummy 
or statue and gave warmth to it, the smoke rose up 
before its face, which it covered with a sort of layer, 
and the general effect of the eeremony was to make the 
(leceased pure and warm. ‘The first ceremony removed 
sin from the new dwelling-place of the Ka, and the 
second continued its purification, and gave to it the 
quickening heat which was derived from the Eye of 
Horus. The pungent smell of the incense formed a 
sort of atmosphere for the dead, and was pleasant to 
them. 


THE TrmRbD CEREMONY. 


The third ceremony of purification was performed by 
means of water, in which two different kinds of incense 
had been dissolved. The rubric in the text of Unas_ 
mentions “two balls” of incense, but that of the text 
of Peta-Amen-apt says that one ball shall be of incense 
of Shet pet, 1e., of the incense prepared from the salt 
found in the Natron Valley, and the other of the salt 
which is found near the city of Nekheb, or Eileithyia- 
polis. Shet pet was a portion of the Sekhet-Hemam, 
or “Field of Salt,’ known to-day as the “ Wadi an- 
Natrin,” which lies about forty-five miles to the north- 
west of Cairo, and the incense made from the salt 
deposits here was called “Incense of the North.” The 
incense inade from the salt deposits near Nekheb was 
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called “ Incense of the South.” The Ka whose statue 
had been punfied by incense frum each place was free 
to journey through the North and South of Egypt, and 
in a sense it made him “lord of the Two Lands,” i.e., 
of all Egypt. The priest, having dissolved the balls of 


natron in the water in the vessel, N, poured it out into 





The Sem priest pouring water from a libation vase into a lihation bowl 
held by a ministrant. 


a bowl held by an assistant. He then took the bowl, 
and, going round the statue four times, sprinkled it 
with the water of the natrons of the South and North, 
whilst the Kher heb repeated the following words four 
times :— 


“This libation is for thee, O Osiris, this libation is 
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“for thee, Q Unas; it cometh forth from thy son, it 
“cometh forth from Horus. 

“T have come and I have brought unto thee the Eye 
‘of Horus, that thy heart may be refreshed therewith. 
“T have brought it [and placed it] under thee, [under] 
“thy sandals, and I have presented unto thee that 
“which floweth forth from thee. Whilst it is with 
“thee there shall be no stoppage of thy heart, and it 
“shall be with thee with the things (or, persons) which 
“came forth at the [sound of the] voice.” 

The libation now poured forth represents the moisture 
which Horus sends forth from himself and from his 
Eye, and is intended to take the place in the body 
of the deceased of that which flowed forth from him 
before death, or during the process of mummification. 
The deceased is identified with Osiris, and Horus 
therefore becomes his son. This fluid of Horus will 
make the heart of the deceased to live again, just as 
the water in which the heart of Bata was placed in the 
Tale of the Two Brothers, having been absorbed, made 
it to live. So long as a supply of it exists in the body 
of the deceased his heart shall not stop, and this supply 
was provided among the “ things which come forth at 
the voice,” 1e., the offerings. We have already seen 
that pert kherw is a name given to offerings, because 
they were believed to appear when the deceased, or the 
priest, ordered them to appear, and it is clear that 
the words pertha nek kheru in the text here refer to the 
offerings. The Eeyptians attached great importance to 
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spoken words, and they regarded the power of speech 
and the gift of the voice as mighty weapons, both for 
the living and the dead. The Kav, or Doubles, of the 
dead who had learned to utter words correctly, and 
who knew the proper tones to employ in uttering them, 
were 1n a position to go where they pleased and to do 
what they liked, for no god, spirit, fiend, or devil, and 
no inanimate object, could help obeying the commands 
which they uttered. The order for food or water 
having been given by them, food or water appeared 
forthwith. 

In the passage translated above are the words “ that 
which floweth forth,” which I have used as the equiva- 


z —_> 
lent of the Egyptian word ertu, » eae nor 
=) 
a SS 
7 Wh 
“effluxes,’ or “outflowmgs,’ and the determinatives 
show that by erfwu we are to wnderstand the strong- 
smelling lqwd which exudes from a dead body. 
Several passages in the Look of the Dead support this 
view, as the following examples will prove. Jn 
Chapter LXIJIB. 2, we have, “I have lifted up the 


“efflux from Osiris,” » =—(\\{ 0 S cae Wd 


in Chapter CXIX., “Pure are the effluxes which are 
»? ——> 
“borne away from thee, J WA » ce C 


The exact meaning of the word is 


QQ in Chapter CXLVIL. 6, “I have come unto 


a: s ‘vo @ 
“thee, Osiris, pure one of effluxes, a y “A 4 
—= 


54 LITURGY OF FUNERARY OFFERINGS 


q Jl We os = Ss; in Chapter CXLIX. (Aat 
wwe = iH)? 


NIII.), “ Like the stream from the effluxes coming forth 


= ae a —> i | 
“from Osiris, ) NG 0 a ING » <a 
NAA 4 fs 
<u>~ are menor 
XY q Js and in Aat XIV. of the same Chapter, “I 


“shall not be destroyed by the effluxes which come 


“fort: from Osis, (125) 8 We NC aa » wf 
ING ie <> Qa q J): The eftluxes of Osiris 
Cc) (ee 


here referred to are undoubtedly the humours which 
were believed to have drained out of the body of Osiris 
when Horus and his “sons” were embalming it. From 
the above passages it is clear that the Egyptians re- 
garded these humows as pure or holy, for they 
represented the very essence of the god. Now the 
Egyptians were not the only people in the world who 
attached mystic power and importance to the fluid 
which ran out from the dead, but though the texts 
make it certam that they did, we cannot learn from 
them exactly why they should do so. The reason 1s, 
however, not far to seek. Mr. Crawley tells us CiZystie 
Lose, p. 287) that communion with the dead is most 
exactly reached, and the identity of eating with a 
person and eating him most clearly shown, in the 
common Australian practice in which anourners drink 
the humours of the decaying corpse, or eat its flesh. 
The Kurnai anoint themselves with decomposed matter 
from the dead, It is done in the Kingsmills to “re- 
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member hun.” So in Timorlaut mourners smear then- 
selves with the fluids of the corpse. The Aru islanders 
daink them “to effect union with the dead man.” Some 
of the hquid is kept in order to injure enemies. The 
object of drinking the liquid is, clearly, to obtain the 
qualities of the dead man, his strength, and, perhaps, 
his vital power, and it is possible also that those who 
indulged in such practices did so with the idea of 
avoiding injury from the departed spirit. What the 
Egyptians did with the humours of the dead is un- 
known, but in the case of great and holy men, that 
which drained from their bodies was certainly turned 
to some good account by the living. The custom of 
draining the dead body of its moisture is common 
enough among modern peoples of Central Afnieca, as 
we may see from the account of a great Baluba chief's 
death quoted by Sir H. Johnston (Grenfell and the 
Congo, ., p. 655). “When an important Luba chief 
“expires, every one, great and small, must mourn in a 
“subdued tone; the members of all the brotherhoods 
“come before the house where the body les to perform 
“ances; the women violently strike their hatchet and 
“hoe against each other. This deafening hubbub lasts a 
“lay. . . . During this time a young slave is obtained, 
“Tus neck is broken by a heavy blow, and he is laid 
“by the corpse for two days. He is the clief’s boy 
“attendant. His wives, squatting near him, do not 
“cease their lamentations. Some days pass in this way 
“without other incidents, after which the stiffened limbs 
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“are foretbly bent, and the body placed in the wicker 
“coffin. In the house two stages are raised, one above 
“the other; on the upper one is placed the coffin, on the 
“lower one a large earthen pot. The body decomposes ; 
“a noxious liquid infested with maggots escapes from it 
“and falls into the receptacle ; it is left there for several 
“weeks.” The Belgian missionary who describes the 
chiet’s burial does not tell us what was done with the 
“noxious liquid,” but, as human flesh and bones form 


) 


an important element im the “medicines” which are 
prescribed by medicine men in Central Africa, we are 
probably justified in assuming that the liquid was used 


in the same way. 


THE Fourril CEREMONY. 


The first ceremony removed evil or sin from the 
body of the deceased, the second gave it warmth, and 
the third restored to it the humours which had been 
expressed from it. For the fourth ceremony the SEM 
priest dissolved five grains of incensc made from the 
salt deposits near the city of Nekheb, ie., “ Incense of 
the South,’ in a libation vase of water, and, having 
poured it into a vessel, walked with it four times round 
the mummy or statue, and sprinkled it each time. 
The name giveu to this Jibation water is “Semman,”’ 


1 YD Ym, and of the five grains of salt, or 


alum, which it contained, one was for Horus, one for 
Set, one for Thoth, one for Sep, and one for Osiris, that 


THE SEMMAN INCENSE 7 


is, for the deceased himself. Whilst the Sem priest 
walked round the statue the Kher heb said the follow- 
ing words four times :— 

“{Here is] Semman! {Here is] Semmen ! 

“Open thy mouth, O Unas, and taste thou the taste 
“thereof in the halls of the god, for Semman is the 
‘emission of Horus, for Semmcdn 1s the emission of Set, 





The Sem priest pouring water from a libation vase into a libation bow] 
held by a ministrant. 


“for Semman is the stablisher of the heart of the two 
“ Hawk-gods (Le., Horus and Set). Thou art cleansed 
“with Aesmen (natron), and thou art like unto the 
“followers of Horus.’ 

The libation thus poured out either represented the 
essence of Horus and the essence of Set, which was the 
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source of the strength of their hearts, and the substance 
which gave them hfe, or was believed to be trans- 
muted into that essence through the words of power 
spoken by the Kher heb. The power of the Semméan 
water was great, for as soon as it touched the face of 
the deceased his mouth was opened, and he was able to 
taste the emission, or hte essence, of Horns and Set. 
Having tasted it, his whole being was changed, and he 
became a new creature, and henceforth he was a 


counterpart of the Shemsu Heru IN j » HAS, 


or “ Followers of Horus.” The Horns here referred to 
must not be confounded with the twin-brother of Set. 
The Horus who is always associated with Set is “ Horns 
the Great,” or “ Horus the Elder,” the Haroerts of the 
Greeks, bunt the Horus mentioned in the Liturgy in 
connection with “Followers” is ‘‘ Horus, the son of 
Isis,” , 

The ‘“ Followers of Horus” were a group of beings 
who were closely connected with Osiris, and having 
“followed” him in this world they passed after 
him into the Other World, where they became his 
ininistrants and messengers, partaking of lis immortal 
nature, and sharing his life. Horus the Elder was 
“followed” by a group of beings also, but these were of 
a totally different character, for they were called 


ac ' = 3? anes | * « “AS : . ” 
Mesentiu, . 1, 1e., “ workers in metal,” or 
= | 


“blacksmiths.” In some texts the followers of Horus, 
the son of Isis, are identified with the metal-workers of 
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Horus the Elder, and it is possible that this is the case 
in the Liturgy. On the other hand, the deduction to be 
made from our text seems to be that the essence of 
Horus and Set introduced into the body of the deceased 
changed his nature into theirs, while the cleansing with 
natron made him a counterpart of the iollowers of 
Horus, the son of Isis. He thus possessed the nature 
of Horus, the oldest god of heaven, and the nature of a 
“follower” of the son of the man Osiris, who rose froin 
the dead and becaine the ever-living god and judge of 
the dead. 


THe FIFTU CEREMONY. 


The next ceremony coutinued the process of as- 
similating the deceased with the gods. The priest, 
having dissolved five grains of incense made from the 


salt deposit in a place in the Natron Valley called 


eae) cs 


“ Shet pet,” , or “ Lake of Heaven,” ina libation 


vase of water, and poured it into a vessel, walked with 
it four times round the mummy and sprinkled it each 
time. As he did so the Kher heb said the following 
words four times: 

“Thou art purified with natron, and Horus is purified 
“with natron. 

“Thou art purified with natron, and Set is purified 
“with natron. 

“Thou art purified with natron, and Thoth is purified 
“with natron, 
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“Thou art purified with natron, and Sep is purified 
‘with natron. 

“Thou art purified with natron, and thou art 
“stablished among them. 

“Thy mouth is the mouth of the sucking calf on the 
“day of his birth.” 

It is possible to translate “Thou art purified with 








The Sem priest pouring water from a libation vase into a libation bowl 
heid by a ministrant. 


“natron as Horus is purified with natron,” &c., as did 
Diumichen, but it seems better to render the passage 
without the addition of “as” in each member, for it is 
clear that the salted water was offered as much to the 
deceased as to each god. The effect of this sprmkling 
was to give the deceased power to take his place with 


THE SUCKING-CALF OF ISIS Ol 


the gods of each of the four quarters of heaven, and to 
make him their equal. In the last line of the passage, 
“Thy mouth is the mouth of the sucking-calf on the 
“day of his birth,” we appear to have an allusion to the 
calf figured in the Vignettes to Chapter CLIX. of the 
Book of the Dead, which is entitled “The Chapter of 
“knowing the Souls of the East.” In the Theban Ke- 
cension we see the deceased standing in adoration before 
Rd-Harmachis, between whom and the deceased is a 
spotted calf. In the Satte Recension the deceased 
stands in adoration before the Boat of Ra, which is 
about to pass between the two “Trees of Emerald ” into 
the sky. In the Boat are: 1. Ra-Harmachis, with the 


sign for wind above his disk, =. 2, The deceased. 


o. A calf with a star above his back. The text tells us 
that the Souls of the East are Ra-Harmachis, the Calf 
of the goddess Khera (?),. and Neter-tuai, or the planet 
Venus. The “Sucking-calf” must therefore be the 
name of a morning star which was associated with 
the rising san, and with Isis as a morning star. It 
seems clear, then, that the passage in the Liturgy 
signifies that the deceased is identified in it with the 
star which was born in the sky at sunrise; as its 
mother was Isis the star was a form of Horus, son of 
Osiris and Isis, and the deceased is therefore the son 
of Osiris, that is, Horus. 


1 Theban, @ | bo; Saite, @ ae U : 
— ——> AWW 
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THE SIXTIL CEREMONY. 


In the next ceremony the SEM priest continues the 
purification of the deceased, and on this occasion he 
takes in his hand a ball of incense and lifts it up before 
the face of the munmy, or statue. We may assume 
that he does this four, or even five, times, and offers 
four balls of incense, one for Horus, one for Set, one for 





The Sem priest presenting a ball of incense. 


Thoth, and one for Sep. Meanwhile the Kher heb 
says :— 

“Thou art purified with natron, and Horus is purified 
“with natron. 

“Thou art purified with natron, and Set is purified 
“with natron. 

“Thou art purified with natron, and Thoth is purified 
“with natron. 

“Thou art purified with natron, and Sep is purified 
“with natron. 
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“Thou art purified with natron, and thy KA is 
“purified with natron. 

“Thou art purified with natron, 

“Thou art purified with natron, 

“Thou art purified with natron, 

“Thou art purified with natron, 

“O thou who art stablished among thy brethren the 
“ oods. 

“Thy head hath been censed for thee, thy bones have 
“been cleansed thoroughly for thee, and thou art filled 
“with that which belongeth unto thee. O Osis, I 
“have given unto thee the Kye of Horus, and thy face 
“is filled therewith, and it spreadeth its odour about 


ihee. 


Ci AVR aa: 
THE SEVENTH CEREMONY, 
DESCRIPTION OF THE OFFERINGS, 
THE ceremonies of purification are now ended. The 
new body in which the Ka is to dwell has been made 
by means of them. Its bones, and head, and mouth 


have been brought into a state of ceremonial purity, it 
contains the fluid of life, and all its humours, and 





The Sem priest holding the ‘‘ Kef-pesesh.” 


warmth, and its face is enveloped with an enaunation 
fron the Eye of Horus, and the odour of purity has 
been restored to it. It 1s not, however, prepared to 
enjoy the offerings which are about to be presented to 
it, because its jaw-bones, which have been pressed out 
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of their places under the process of mummification, 
have no freedom of movement. To “establish” the 
jaw-bones was the next thing. The SEM priest took 


in his hands the instrument called “EF PESESH,” 


O |!cwg, ie, “the overcomer of the divisions,” 
9 ? > 


the shape of which was 7. and presented it before 


the face of the mummy, or touched it with it. Mean- 
while the Kher heb said these words :— 

“Q Unas, thy two jawbones which were separated 
“have been established.” 

As the result of these words the jawbones resumed 
their former positions, and power was given to them 
to masticate food. It is interesting to note that a 
specimen of this instrument is preserved in the British 
Museum (Third Egyptian Room, Table-case M, No. 
888). It is made of flint, and was found near Abydos 
with large numbers of flint knives and tools of the 
Neolithic Period. If the object be a Ker PESESH, and 
there is no reason to doubt it, it forms an important 
proof which connects this ceremony with the Tre- 
dynastic Period. Compare also another example of this 
amulet, which is surmounted by the head of a goddess, 
in the British Museum (Table-case F, Fourth Egyptian 
toon, No. 505). 


THE EIGHTH CEREMONY. 


The SEM priest next presented before the face of the 


mummy two objects of the shape aia ie | ae made 
F 
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of iron of the South and iron of the North respectively, 
and the Kher heb said twice :— 

“Q Unas, the two gods have opened for thee thy 
“mouth.” 

The “two gods” are, of course, Horus and Set. It 
will be noted that in the text of Unas the two tron 
objeets whieh represent Horus and Set are in the form 


of axe-heads attaehed to handles, ke and that in the 





The Sem priest presenting V1 5 


text of Peta-Amen-apt they are in the form 4). 
Amulets in both forins are known, for, as Professor 
AMaspero has pointed out, small axes, with heads of 
metal and handles of wood, have been found in the 
tombs, and also small angles of haematite, of which 
many examples exist in our museums.’ The appheation 
of these objeets to the mouth of the mummy was, no 

1 E.g., British Museum, Table-case F, Fourth Egyptian Room, 
Nos, 510-520. 


sa aa 


a 
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doubt, intended to supplement the presentation of the 
KEF PESESH. 


Tuk NINTH CEREMONY. 


The first object presented to the mummy after the | 
. ee tear) P 
opening of the mouth was sel, or ser o, which has 
o , , BE ae 


been translated both by “butter” and “cheese.” The 
Vignette represents the SEM priest offering a vessel 
with four balls, or round cakes, of some substance in it, 





The Sem priest presenting cheese. 


=/, and, when we remember that the Egyptians have 
never made butter in our sense of the word, we are 
justified in accepting Diimichen’s rendering of “cheese.”? 
Whilst the four cakes of cheese were being offered, the 
Kher heb said the following words :— 

“OQ Unas, the Eye of Horus hath been presented 


. 9° « 
1 The Egyptian o is probably the original of the Coptic 
es oO 


GAIPG ; compare Genesis xviii. 8 (ed. Ciasca, p. 18). 
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“unto thee, and with it the god passeth (or, cometh) ; 
“JT have brought it unto thee: place thou it in thy 
“ynouth.” 


THE TENTH CEREMONY. 


The SEM priest next brought in a vessel four balls, 


== . 
or round cakes, called shakw caso 4 , and whilst he 
Ce Oro 


presented these the Kher heb said :— 





The Sem priest presenting shaku. 


“O Unas, the sHAKU of Osiris have been presented 
“unto thee, the SuAKU from the top of the breast of 
“Horus, of his body hast thou taken to thy mouth.” 

The exact meaning of the word shakw is unknown, 
but it seems clear that the object symbolized the 
nipples on the breast of Horus, or the mipples on the 
hreast of his mother Isis, which the god had taken into 


lis mouth. 
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THE ELEVENTH CEREMONY. 


In the next ceremony the Sem priest offered a vessel 
of milk and a vessel of whey (?), and whilst he did so 
the Kher heb said :— 

“That which is] from the breast of thy sister Isis, 
“the emission of thy mother, thou hast taken possession 
“of for thy mouth.” 





The Sem priest presenting a vessel of milk and a vessel of whey (?). 


The text of Peta-Amen-apt is somewhat fuller, and 
reads :— 

“{That which floweth]| from the breast of Horus, and 
“qs of his body, hath been presented unto thee for thy 
“mouth. That which cometh from the breast of thy 
“sister Isis, the emission of thy mother, hath been 


“seized by thee for thy mouth, and thou openest thy 
“mouth by means of it.” 
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THE TWELFTH CEREMONY, 


The ceremonies symbolizing the nursing of Horus 
by Osiris having been performed, the SEM priest took 
libation vases of pure water of the north, Le., from the 
Delta, not water with natron dissolved in it, and went 





The Sem priest pouring water from a libation vase into a libation bow] 
held by a ministrant. 


round the mummy, sprinkling it on all sides as he 
went, whilst the Kher heb said four times :— 

“This libation is for thee, O Osiris, this libation is 
“for thee, O Unas; it cometh forth from thy son, it 
“cometh forth from Horus. 

“T have come and I have brought unto thee the Eye 
“of Horus, that thy heart may be refreshed therewith. 
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“J have brought it [and placed it] under thee, [under] 
“thy sandals, and I have presented unto thee that 
“which floweth forth from thee. Whilst it 1s with 
“thee there shall be no stoppage of thy heart, and it 
“shall be with thee, with the things (or, persons) which 
“come forth at the [sound of] the voice.” 

The powers which the deceased enjoyed upon earth 
having now been bestowed upon him once more, or 
upon his Ka, he is in the position of being able to 





The Sem priest presenting a vessel of white wine and a vessel of black. 


partake of the symbolic offerings which are about to be 
made to him, and to assimilate them after they have 
been transformed into spiritual meat and drink by the 
words of the Kher heb. 


Tite THIRTEENTH CEREMONY. 


The Sem priest took in his hands two vessels, $6, 
one filled with white and the other with black wine, 
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each holding one hathes measure, and as he presented 
thein to the deceased, the Kher heb said :— 

“Thou hast taken possession of that which hath 
“ flowed forth from the Eyes of Horus, and when they (Le., 
“the wines) are in front of thee they illumine thy face.” 

The white and the black wine were not intended to 
be drunk, but to be poured over the head and forehead 
of the deceased, so that the strength in them might be 
transmitted to his face. The wines, being regarded as 
emanations from the Eyes of Horus, the White and the 
slack, contained the divine power which existed in the 
Eyes of the god, and they transferred to the deceased 
the might of the Day and the Night. 


THE FOURTEENTH CEREMONY, 
In the next ceremony the SEM priest offered a 
bread-cake, of the kind called “ Hem,” g X Sd, 


which was presented for the “lifting up of the face” of 
the deceased. This name is followed by the word 
tchaut, the exact meaning of which is not easy to say. 
In the “Hem”-cake Dimichen’ thought he saw the 
original of a cake in use among the Egyptians which 
was stamped with a figure of a vanquished hippo- 
potamus; this beast was the symbol of Set, or Typhon, 
as we know from the texts, and from Plutarch,’ who 
says that he was chained. In the pictures of the 
chained hippopotamus® the head of the monster 1s 


1 Grabpalasi, i., p. 23. 2 De Iside, Cap. 50. 
3 Naville, Mythe d’ Horus, pli. 3 ff. 


THE CAKE OFFERING 7S 


“turned back,” ie., he is looking behind him, and it 1s 
possible that the name “ Hem,” which means “to turn 
back,” was given to cakes because they were stamped 
with a figure of the animal in this attitude. The words 
pat tchaut Maspero renders by “Gateau de passage,” 
and Diimichen by “ Hem-Brod wohlschmeckendes (?)” ; 
the former rendering gives the better sense. The 
“Gateau de passage” is the equivalent of the round 
bread-cake which is common all over Egypt and the 





The Sem priest presenting the Hem cake. 


Sudan at the present day, and it is the first thing with 
which the native provides himself when he is about to 
set out on a journey. Whilst the Sem offers the hem 
cake the Kher heb says :— 

‘Day hath made an oifering unto thee In the sky. 

“The South and the North have caused an offering 
“to be made unto thee. 

‘Night hath made an offering unto thee. 
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“The South and the North have made an offerime 
“unto thee. 

“ An offering is brought unto thee. An offering thou 
“seest, of an offering thou hearest. 

“There is an offering before thee, an offering behind 
“thee, an offering with thee.” 


THE FIFTEENTH CEREMONY, 


The offering of “bread for the journey ” is followed 





The Sem priest presenting a hall of incense. 


by that of onions. The SEM priest presented five onions 
to the deceased whilst the Kher heb said :— 

“QOsiris Unas, the white teeth of Horus are presented 
“unto thee that they may fill thy mouth.” 


Tuk SIXTEENTH CEREMONY, 


The Vignette which illustrates the next ceremony 
shows us the Sem priest kneeling before a small table 
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on which rests a bread-cake, which is called “ the Uten- 
“cake, for the lifting up of the face.” Whilst this bread- 
cake is being offered, the Kher heb said, according to 
the text of Unas, four times :— 

“SUTEN HETEP TA to the Ka of Unas.” 

These words were followed by : 





“Osiris Unas, the Eye of Horus hath been presented 
“unto thee—the bread which thou eatest.” 





The Sem priest offering the Uten cake. 


According to the text of Peta-Amen-apt the Uten- 
cake is to be divided into two equal parts, and the words 
“Suten hetep ta to the Ka of Peta-Amen-apt” are to be 
said four times in connection with each half. Whuilst the 
SMEN priest offers these the Kher heb says four times :— 

“Osiris, the Eye of Horus hath been presented unto 
“thee—the bread which thou eatest, and thy mouth 
“hath been opened thereby.” 

It has been said above (p. 21) that, though the words 
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suten helep {a4 may at oue time have been intended to 
mean “ May the king give an offering,” it is clear they 
had already lost this meaning when the funerary texts 
were inscribed on the mastabas at Sakkarah. The 
passage from the text of Unas is an important proof 
that such is the case, for it is quite clear that the king 
is not entreated to give to Unas an offering. Here the 
words suten hetep ta occur some forty lines from the 
beginning of the Liturgy, where, in the ordinary course 
of things, we should expect them to appear. From the 
fact that they are ordered to be recited four times in 
one text, and eight times in the other, we are fully 
justified in believing that they are the opening words of 
a formula which was composed in primitive tunes and 
recited by priests and relatives on behalf of the dead, 
and that they were used by pious folk, as Ditimichen 
first pointed out, in much the same way as “ Pater- 
noster”’ and “ Ave Maria” are used in our own tunes. 
It may be noted too in passing that the passage from 
the Liturgy under consideration presents us with one 
of the oldest examples of the use of the formula “ swten 
“hetep ta en ha en,” “ May there be a royal offering to 
“the Ka of,’ which is so common on stelae from the 
AIIth Dynasty downwards. 


TuoE SEVENTEENTII AND EIGHTEENTH CEREMONIES. 


In the next two ceremonies the SEM priest offers 
two vessels of wine to the deceased, each containing a 
Hathes measure; one vessel is made of some white 


WHITE AND BLACK WINE Te 


inaterial, and the other of black. Whilst the former is 
being offered the Kher heb says :-— 

“ Osiris Unas, the Eye of Horus hath been presented 
“unto thee; it hath been snatched from the hand of 
“Set, and thou hast taken possession of 1¢ for thy 
“mouth, and thou hast opened thy mouth therewith.” 

And whilst the latter is being offered he says :— 

“Osiris Unas, thy mouth is opened by that which 





The Sem priest presenting a white vessel of wine. 


“ fHoweth (2) from thee.” The words “Eye of Horus which 
“hath been snatched from the hand of Set” refer to the 
belef that it was Set, the god of darkness, who swallowed 
the sun and moon during eclipses, and devoured the 
moon piecemeal after it was fourteen days old. The 
Eye of Horus was restored to him sometimes by Shu, 
who snatched it out of the hand of Set, but more 


RD dee le BS] 


Lefébure, Le Mythe Osirien, p. 87; Moret, Rituel, p. 84. 
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frequently by Thoth, who is often represcuted in 
the form of an ibis-headed inan carrying the Eye of 
Horus, a before hin in his hands. As the Eye of 
Torus was the abode of disembodied souls and spirits, 
the presentation of this eye to the mummy, or statue, 
was equivalent to restoring toit the soul of the deceased. 
In this passage, and throughout the Liturgy generally, 





1} 


The Sem priest presenting a white vessel of wine. 


the fundamental idea of the presentation of objects 
which are symbolic of the Eye of Horus is to bring back 
to the deceased his KA and Ba,1.e., soul and the various 
wembers of his spiritual and mental economy. 

The wine in the black vessel is declared to be the 
fluids or humours which ran out of the deceased before 
death, or during the process of preparing him for the 
tomb. They are here restored to him in the form of 
wine, the nature of which is changed by the words of 
the Kher heb. | 
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THE NINETEENTH CEREMONY. 


The process of restoring to the deceased the fluid of 
lus body is continued in the next ceremony, whereil 
the SEM priest presents to him a black stone vase, Y7, 
containing hené beer. Whilst he is dog this the Kher 
heb says :— 

“Qsiris Unas, there hath been presented unto thee 





The Sem priest presenting a black stone vessel of Hent beer. 


“that which hath been pressed ont of thee, which hath 
“come forth from thee.” 


THE TWENTIETIL CEREMONY. 


After the presentation of the wine and beer the SEM 
priest took in his hands a small table, or stand, on 
which were placed several bread-cakes of different 


, 7 Ae 
shapes and kinds, called “ Tchesert,’ poh, , Le, “ the 


QX . 
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holy table.’ With this he advanced to the deceased, 
and whilst he offered it to him the Kher heb 
sald : — 

“QO Ma, may the worship which thou hast in heaven 
“and all the worship which is offered to thce be to 
“Unas, and may everything which is offered to thy 
“body be offered to the Ka of Unas; and may every- 
“thing which is offered to his body be thine.” 





The Sem priest presenting the holy table of offerings. 


From this passage we learn that the deceased is 
identified with Ra, and that it was expected that he 
would share with Ra the praises, and worship, and 
offerings which were dedicated to him. The offerings 
made to the deceased were intended for Ra, upon whom 
devolved the duty of feeding him with a portion of 
them. The bread-cakes of carth were transmuted into 
the “bread of cverlastingness,” and the wine into the 
‘wine of eternity,” whereon Ra lived. 


VHE HOLY TABLE OF OFFERINGS ot 


Tuk Twenty-linsr CEREMONY. 


In the next ceremonies the various kinds of bread 
and cakes on the “Tchesert” table were offered one by 
one. The first was the fept, and as the SEM priest 
presented it the Kher heb said :— 

“Unas, the Eye of Horus hath been presented unto 


af, 


“thee for thy tasting. 





Here there is a play on the words fepét, a “kind of 
bread,” and tep, “to taste.” 


THE TWENTY-SECOND CEREMONY. 


The next offering was the ah Qi=, which 


according to Ditimichen was not a bread-cake, but a 

lump of cooked meal, like the Puls of the Romans and 

the Polenta of the modern Italians. According to 

Maspero, it was a flat cake mixed with fat, and perhaps 

sweetened, and folded like a pancake. Whilst the Srm 
G 
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priest presents this the Kher heb pronounces a formula, 
which in the Unas text seems to mean, 

“The darkness (or, the night) becometh denser and 
“denser,” and in the text of Peta-Aimen-apt, 

“The ah food is spread out before thee like a field.” 

It is clear that in the one text there is a play of 
words in ahah and aka, and in the other in ahah and 
ah, but the exact meanings of the sentences are un- 
known because we do not understand the allusions. 





The Sem priest presenting the Ah meal. 


Diimichen thought that the word d/ha, 1.e., “ darkness ” 
or “night,” referred to the colour of the ah-cake, and 
that it might have been baked to a brown colour which 
was so dark in comparison with the fept cake that it 
appeared to be black. 


Tuk TWENTY-THIRD CEREMONY. 


In this ceremony the SEM priest offered the breast 
of some animal, and as he did so the Kher heb said :— 
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“Unas, the Kye of Horus hath been presented unto 
“thee so that it may embrace thee (or, be united unto 
“thee).” 

The breast naturally symbolized the act of embracing, 
which was in itself an important ceremony. When 
Horus embraced the deceased, the act of embracing 
him “smote Set,” and when he had snatched his Eye 
out of the hand of the god of evil, “he gave to the 
“leceased his heart, and the power which was therein.” * 


—————$— 


no 


The Sein priest presenting the breast. 


When, in the Tale of the Two Brothers, Anpu restored 


) 


to Batau his heart, “each embraced the other.” ? Life 


4 DAAAAA 
1 See Teta, 1. 173. From | Sem y w 
Y 
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Rituel, p. 88. 
2 Papyrus D’Orbiney, pl. xiv., ll. 3, 4. 
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was given to a statue by embracing it, and when a 
living person, priest, or relative embraced a mummy, 
his, or her, object was to reunite the bones, to knit 
together afresh the flesh, and to give order to the 
nembers of the body, which in primitive times had 
been dislocated, like the body of Osiris, and then put 
together, piece by piece, to form a complete whole.’ 
As to the breast itself, we may note in passing that in 
the Levitical law it was ordered that the breast of a 





ce 
| 3 | 
The Sem priest presenting a stone vessel of wine. 
rain should be waved for a wave offering before the 
Lord (Leviticus vi. 30). 
THE TWENtTy-FourtTHu CEREMONY, 


The next four ceremonies deal with the offering of 
wine and three kinds of beer. The SEM priest presented 


Moret, Rituel, p. 89. 
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a white vessel of wine to the deceased, and as he did so 
the Kher heb said :— 

“Unas, the Eye of Horus hath been presented unto 
“thee, which was snatched from the hand of Set, and 
“was rescued for thee, and thou dost open thy mouth 
iit, 


THE TWENTY-FIFTH CEREMONY. 


He next offered a black vessel containing a sent 
measure of beer,’ while the Kher heb said :— 





es 


The Sem priest presenting a stone vessel of beer, 


“Unas, there hath been presented unto thee that 
“which hath been pressed out and cometh forth from 
Osiris.” 

THE TWENTY-SIXTH CEREMONY. 


This was followed by an offering of an iron vessel 


1 Or, ‘‘a vessel containing a hent measure of black beer.” 
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containing one ent measure of beer,’ and at the same 
time the Kher heb said :— 

“Unas, the Eye of Horus hath been presented unto 
“thee, which was rescued for thee; there is no lron 
“therein, and 3t belongeth to thee.” 

In the “iron vessel” we may probably see an allusion 
to the iron spear with which Horus defended himself 
against the attack of Set. If this be so we are to 
understand from the text that the strength of the iron 





The Sem priest presenting an iron vessel of beer. 


weapon is transferred to the vessel, which in turn 
transfers it to the beer. From the beer the deceased 
obtains the magical power of Horus which will enable 
hint to repulse any attack made upon him by Set. 


THE 'TWENTY-SEVENTH CEREMONY. 
The SEM priest then offered a hcfemet vessel con- 


1 Or, ‘a vessel containing a kent measure of iron beer.” 
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taining one Aent measure of beer,’ aud as he did so 
the Kher heb said :— 

“Unas, the Eye of Horus hath been presented unto 
“thee that thou mayest be filled therewith.” 

At this point in the service the SEM priest paused in 
his presentation of offerings to the deceased, and made 
ready to pour out further libations to him. Having 
dissolved three cakes of natron in pure water, he took 
four vases of the solution, and walked round the 





The Sem priest presenting a stone vessel of beer. 


nuunimy, or statue, and sprinkled it on all sides, whilst 
the Kher heb recited the followine words four times :— 
“This libation is for thee, O Osiris, this libation is 
“for thee; it cometh forth from thy son, it cometh 
“forth from Horus. 
“T have come and I have brought unto thee the Eye 
“of Horus that thy heart may be refreshed thereby. I 


1 Or, ‘a vessel containing a hent measure of hetemet beer.” 
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“have brought it to thy feet, and have presented unto 
“thee that which hath flowed and come forth from 
“thee. Whilst 16 is with thee there shall be no 
“stoppage of thy heart, and it shall be with thee, with 
“the things (or, persons) which come forth at the 
“[sound of] the voice.”! (The Vignette is a duplicate 
of that given on page 42.) 


THe TWENTY-EIGHTH TO THIRTY-FoURTH CEREMONIES. 


These seven ceremonies deal with the anointing of 
the munimy, or statue, with seven kinds of unguents, 
which are called :— 


1. Seth heb, | oa a ¥. 


2. Hekenu, g 7 YW. 


- 7 

NS 

3. Sefth, { 6 

4+, Neshnem, or Y °): 


D Iibathu.s £] a SS ©: 


ei 
6. Elatet ash, —? Ch We 
a A205 


7 LHatot * ee Na 
7. Hatet Thehennu, = a @ Mes 


1 From indications given in the text of Pepi II. it is clear that 
at this place in the series of ceremonies articles of apparel and 
jewellcry were offered one by onc to the deceased, and that appro- 
priate words of dedication were recited during their presentation. 
See Maspero, Pyramides de Saqqarah, p. 361. 


THE OFFERING OF UNGUENTS SQ 


The Sem priest offered a vessel of the Seth heb 
unguent, and the Kher heb said four times :— 

“Qsiris Unas, I have filled thine eye for thee with 
“nvetchet oil.” 

He next offered a vessel of [fekenu unguent, and the 
Kher heb said :— 

“QOsiris Unas, there hath been presented unto thee 


THE SEVEN UNGUENTS. 
Hatet Seth 
Thehennu. Hatet ash. Tuatu. Neshnem. Seft. Hekenu. heb. 





The Sem priest pouriug out libations. 


“that which hath been pressed out from thy 
“ face.” | 

He next offered a vessel of Seft unguent, and the 
Kher heb said :— 

“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, and |Set| hath been made weak in respect 
“of thee thereby.” 

The Seft unguent was dark in colonr, and symbolized 
Set, the god of darkness, and as it represented the 
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creasy emanation of his face this god was supposed to 
suffer through its absence. 

The SEM priest next offered a vessel of Neshnem 
unguent, and the Kher heb said :— 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, that it may unite itself unto thee.” 

He next offered a vessel of Tuatu uneuent, and the 
IKXher heb said :— 

“Qsiris Unas, the Kye of Horus hath been presented 
“unto thee, that the gods may be brought unto thee 
“ thereby.” 

In the text of Peté-Amen-apt the reading is :— 

“{Osiris] Peta-Amen-apt, the Eye of Horus hath been 
“presented unto thee. It hath been brought [unto 
“thee| that thou mayest worship (or, give thanks to) 
“the gods by means of it.” 

The SEM priest then offered a vessel of the finest 
eedar oil, Hatet ash, and a vessel of the finest oil of 
the Thehennu (Ilatet Thehennn), and the Kher heb 
said :— 

“OQ ye Oils, O ye Oils, which are on the forehead 
‘of Horus [place ye yourselves on the forehead of the 
“ Osiris Unas, make ye him to smell sweet In possessing 
“you|, make ye him to become a KU (Le, Spirit) 
“through possessing you, make ye him to have his 
“ SEKHEM (1.e., Vital Power) in his body, make ye him 
“to have opeumes before his eyes, and let all the Kivu 
“(ie., Spirits) see htm, and let them all hear his name. 
“ Behold, Osiris Unas, the Eye of Horus hath been 
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“brought unto thee, for it hath been seized that it may 
“be before thee.” 


THE TUuiRTY-FIFTIE CEREMONY. 

In this ceremony the materials with which the eyes 
of the deceased are to be painted are offered. The Sem 
priest took a bag of Uatch and a bag of Mestemet, and 
as he offered them the Kher heb said :— 





A bag of Uatch and a bag of Mestemet. 


“Osiris Unas, I have painted for thee the Eye ot 
‘“ Horus with Mestemet so that there may be health 
“to thy face.” 

The eye-paint called Uatch was first used as a 
medicine for the eyes, and only later as an ornament; 
it was a preparation of copper. The eye-lids were first 
smeared with oil or some wnguent, and the powder was 
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apphed to them by means of a short, thin stick made 
of wood, bone, or metal, which among the Arabs is 
called a “needle.” The eye-paint Mestemet, which 
appears in Coptic under the form Cont, or CTH, was 
made from antimony, and its use was general; it was 
used daily, and was believed to protect the eye against 
ophthalmia. In modern times preparations of lead, 
black oxide of manganese, the lamp-black of burnt 
almonds, &c., are commonly used as “ Kohl,” or eye- 
paint. 


THE THIRTY-SIXTH CEREMONY. 


In the next ceremony the SEM pniest offered two 
linen bandlets, or scarves, or sashes, called wnkhw to 
the deceased, and as he did so the Kher heb said :— 

“Watch thou in peace. The goddess TAAT watcheth 
“in peace, the goddess TAAT watcheth in peace. The 
“Hye of Horus which is in the city of Pe-Tep watcheth 
“an peace. The Eye of Horus which is in the temple- 
“houses of Net watcheth in peace. Teceive thon the 
“milk-[ white} and bleached bandlets of the goddess 
“Ur-a. Cause ye, O bandlets, that the Two Lands 
“may submit to this Unas, even as they bow down 
“before Horus, and make ye the Two Lands to be in 
“awe of Unas, even as they are terrified before Set. 
“'Tarry ye before Unas in is divinity. Open ye his 
“way at the head of the Kuv (or, Spirits), and let him 
“stand at the head of the Spirits. O Anpu-Khenti- 
« Amenti, forwards, forwards, to the Osiris Unas.” 


THE OFFERING OF BANDLETS Q3 


The two bandlets are assumed to have been made by 
the goddess Taat, who presided over the apparel of the 
deceased, and provided them with raiment made by her 
own hands; as she wove the bandlets she wove into 
them her magical protection, which not only preserved 
their wearers from the discomforts of nakedness, but 
assured to them the respect of the gods and spirits who 





The Sem priest presenting two bandlets. 


saw them. One bandlet also carried with it the pro- 
tection of the Horus-god who dwelt in the city of 
Pe-Tep, or Buto, and the other the protection of the 
Horus-god who dwelt in the city of Net (Neith). 
Horus of Pe-Tep was the son of Isis-Uatchit, and 
Horus of Sais was the son of Net, the goddess to whom 
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the invention of the art of weaving was attributed. 
The city of Sais was famous in all ages for the pro- 
duction of textile fabrics, and here was situated “‘ Het- 
menkh,”’ the “Temple of woven stuffs.”' The opening 
lines of this passage in the Liturgy are differently 
In his trans- 


lation of the text of Unas Maspero rendered the signs 


translated by Dtimichen and Maspero. 


{ <=> by “ Véets-toi,” “clothe thyself,” but later he 
came to the conclusion that { is not the equivalent of 


I , and that it is to be read res, Le., “ Watch,” or 
“Keep vigil.” Thus his renderings are :— 
Vets 
paix } 


Véts-toi en paix! Veille en paix! veille 
Tait en paix, veille Taitit 


en paix! («il d’Hor qui 


ton vétement en 


Que Tait se vete— Véte- 


ments de féte, dewuz—en 
(il d Hor dans 
paix } (il 
(Horus dans les demeures 


pax! 
Doup, en 
de Nit, en paix! Regois 
le linge blanc! Donne 
quwelles se courbent pour 
cet Ounas, les deux terres, 


KC. 


est dans Dopou en paix, 
veille Csil d’Hor qui est 
dans les Chateaux de Nit 
en paix! La plus bril- 
lante (?) des nourrices (?), 
celle qui orne le maitre du 
tombeau (7), donne que les 
deux terres se courbent de- 


vant ce Pepi Nofirke1i, &e.? 


The rendering of Dimichen agrees with the older 
rendermg of Maspero as far as “Nit, en paix!” but 


1 De Rougé, Géographie, p. 26. 
2 Pyramides de Saqqarah, p. 362. 
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for the following words he has “ Nimm ino Einpftang 
“die milehfarbige und die gebleiehte von der Gottin 
“Ur-a. Bewirket, dass sieh in Ehrfureht beugen die 
“Lander,” &c.' 

At this stage in the serviee an interval appears to 
have been allowed to the deeeased to absorb the meat 
and drink offerings whieh had been presented to hin, 
aud to take possession of the bandlets, &e. In the 
temples the presentation of offerings to the god was 
nearly always aeeompanied by a burning of ineense,” 
for the gods rejoieed in the mingled odours of the 
objeets offered and the burning ineeuse. 


THE THIRTY-SEVENTH CEREMONY, 


The SEM priest next burned ineense, and as he was 
doing this the Kher heb said four times :— 

“Let him advance! Let him advanee with his KA! 
“Horus advaneeth with his Ka, Set advaneeth with 
“his Ka, Thoth advaneeth with his Ka, Sep advaneeth 
“with his Ka, Osiris advaneeth with his Ka, Khenti- 
“Maati advaneeth with his Ka, thy baekbone, i 
“advaneeth with thy Ka. 

“ Hail, Unas! The arm of thy Ka is before thee. 

“ Hail, Unas! The arm of thy KA is behind thee. 

“ Hail, Unas! The leg of thy KA 1s before thee. 

‘Hail, Unas! The leg of thy Ka is behind thee. 


1 Grabpalast, i. 28. * Moret, Ritwel, p. 119. 
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“Qsinis Unas, I have given unto thee the Eye of 
j (a 
“Horus, and thy face is filled therewith, and the 
“perfume of the Eye of Horus spreadeth itself over 
Sluts oe 





The Sem priest presenting burning invense. 


THe TuIRTY-EIGHTH CEREMONY, 


This censing of the mummy, or statue, was followed 
by another set of libations. Whuilst the SEM priest was 
sprinklng the deceased with water in which two grains, 
or cakes, of incense had been dissolved, the Kher heb 
said four times :— | 

“This libation is for thee, O Osiris, this libation is 


PUR THER PURIFICATION BY WATER Q7 


“for thee, O Unas; it cometh forth from thy son, it 
“eometh forth from Horus. 

“J have come and I have brought unto thee the Eye 
“of Horus, that thy heart may be refreshed therewith. 
“T have brought it [and placed it] under thee, [under 





The Sem priest pouring water from a libation vase into a pation bowl 
“thy sandals,| and I have presented unto thee that 
“which floweth forth from thee. Whilst it is with 
“thee there shall be no stoppage of thy heart, and it 
“shall be to thee with the things (or, persons) which 
“come forth at the [sound of] the voice.” 


II 


( 98 ) 


CHAPTER. IV. 
Tue LiturGcy DESCRIBED. 


Wir the pouring out of the last series of libations 
the first series of ceremonies at or in the tomb 
came to an end. In the text of Unas there is no 
break in the text to indicate this fact, but in the 
text of Peta-Amen-apt at this place come the following 
words :— 

“Here shall be set forth the food, and the drink, and 
“the things which are to be placed on the altar, and 
“one shall enter with the ‘suten hetep’ (i.c., ‘royal 
“offering ’),” 

This rubrical direction indicates that the ceremonies 
which have already been performed on the mummy, or 
statue, have opened the mouth of the deceased, and 
given him power to speak, and eat and drink, and 
that they have provided the Ka with a pure statue 
wherein to dwell. The offerings up to this point 
were intended for the deceased only, and one of the 
chief objects in presenting them was to prepare the Ka 
for partaking of the funeral feast which was to follow. 
The relatives of the deceased wished his KA to eat and 
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drink with them, because it enabled them to establish 
and maintain communion with a being who had taken 
upon himself the nature of the gods, By eating the 
same food and drinking the same drink the souls of 
the living and the dead were joined in a bond which 
brought solace, consolation, and comfort to the living, 
and destroyed the feeling of separation from their 
beloved ones which death brought in its train. The 
funeral feast, that is, the eating of food together by the 
living and the Ka, produced identity of substance, and 
as the KA was divine by virtue of the ceremonies which 
liad been performed over him and the formulae recited 
during the presentation of offerings, his living kinsfolk 
became divine, and they became, for the time being at 
least, as gods. Since these ideas existed in connection 
with the funeral feast, there 1s small reason for wonder 
at the insistence in funerary texts on the necessity for 
a regular and censtant supply of offerings in the tombs. 
It must also be remembered that the nature of the 
material offerings presented to the dead was changed 
during the act of offering by the sacred formulae which 
the Kher heb recited over them. The bread and meat, 
and wine and beer, were transmuted into the essence 
and substance of Horus, the great god of heaven. 
When these were eaten and drunk in a place cere- 
monially pure, which for the time being represented 
heaven, both the spirits of the dead and of the living 
ate and drank their god in the form of the spiritual 
natures of the material offerings, which the living 
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absorbed into their material bodies, provided that such 
bodies were also ceremonially pure. 


Tue THirty-NINTH CEREMONY. 


The second series of ceremonies began with thie 
bringing in of the pert kheru, or offerings of meat and 
drink, which were to be placed upon the altar, and a 





The altar on which the offerings are placed. 


ministrant came with the swten hetep, or “royal offer- 
ing.’ Whilst this was being done the Kher heb 
said :— 

“Thoth returneth bringing it with him, he appeareth 
“with the Eye of Horus.” 

“He hath given the Eye of Horus, and he is content 
“therewith.” 

It has already been said that the Eyes of Horus, or 
the sun and moon, suffered eclipse at times through the 


THOTH FINDS THE EYE OF HORUS IOI 


agency of Set, and that the moon after the fourteenth 
day was devoured by him piecemeal cach month. The 
souls of the dead who lived in the Eyes of Horus 
shared these calamities with the god, and thus it fell 
out that when the time had come to make the soul of 
the deceased to enter his body, the soul would be found 
to have disappeared with the solar or lunar Eye. 
Sometimes Horus went to look for his Eyes, and some- 
times he sent one of them to look for the other; in 
every case the Eye was “found” and restored to the 
eod. Occasionally Shu “found” the Eye in the hand 
of Set, and having rescued it from him he gave it back 
to Horus. 

The god, however, to whom Horus was most 
often indebted for his Eye was Thoth, who presided 
over the stars, and knew the times of their appear- 
ances and disappearances, and regulated thei courses, 


Thoth was called the “ Heart of Ra,’ O - 4, 


that is to say, he took possession of the soul of the god, 
and it was he who gave back the soul to the deceased, 
or to a god.* In the present case the mummy, or 
statue, of the deceased is ready to receive back his soul, 
and the Kher heb announces, as we have seen above, 
that Thoth hath returned with the Eye of Horus, which 
he had sought for, and that he hath given it to the 
deceased, who is content therewith. The deceased, 


1 See Diimichen, Grabpalast, p. 29; Moret, Ritwel, p. 8. 
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having onee more regained his soul, is now able to 
enjoy the funeral teast. 


THE ForTIETIH CEREMONY. 


The SEM priest next offered two suten hetep eakes, 
“royal offering eakes,” and the Kher heb said :— 


eo 
HO 





= 


The Sem priest presenting the two “royal offering” cakes. 


“Osiris Unas, the Eye of Horus hath been presented 


“anto thee, and he is eontent therewith.” 
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THE Forty-First CEREMONY. 
The offering of two vessels of beer in the wsekh hall! 
followed, and the Kher heb said :— 





The Sem priest presenting two vessels of beer, 
“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, and he 1s content therewith.” 
' Diimichen, Grabpalast, p. 30. 
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THE Forty-SECOND CEREMONY. 


The next line of the Liturgy is difficult to translate, 
for there are variants in the text. In the Vignette im 
the tomb of Peta-Amen-apt we see a man kneeling, with 
his left hand raised; it is elear that he is not making 
an offering, but it is probable that he is “seated” near 





A mninistrant kneeling by the side of the offering. 


the offerings, with the view of partaking of them. The 

meaning of the text seems to be something hke :— 
“He who sitteth down by the suten pert kheru (or 

“yoyal offering) shall say: I have seated myself 


‘witli it. 
Tig Forty-THirp CEREMONY. 


In the next eeremony the priest presented for the 
ush (?) offering a Tua cake and a Shens cake, whilst the 
Kher heb said :--- 

“Osiris Unas, the Eye of Horus hath been presented 
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“unto thee, and it hath been made to approach thy 
“mouth for thee.” 





The Sem priest presenting the Tua and Shens cakes. 
THE FortTy-FourTuo CEREMONY. 


A Tut cake was next presented, and the Ixher heb 
said :—- 


The Sem priest presenting the Tut cake. 
“Osiris Unas, the Eye of Horus hath been presented 


“unto thee for the smiting down of Set.” ! 


' The Unas text seems to be corrupt in this place. 
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THE Forry-Firti CEREMONY. 
A Rethu cake was next offered, and the Kher heb 
said :— 
“Osiris Unas, the Eye of Horus, which was chained 


“up [by Set], hath been presented unto thee.” 
The Rethu cake was round, and on it was probably 





The Sem priest presenting the Rethu cake. 


stamped a figure of a hippopotamus, symbol of Set, in 
fetters. 
THE FortTy-SixTH CEREMONY. 


A vessel of Tchesert drink was next presented, and 
the Kher heb said :— 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, the little one, which became the food of 
“Set (or, which entered into Set).” 

The “little” Eye of Horus here referred to seems to 
he the moon, which, as already mentioned, was devoured 
piecemeal by Set after the fourteenth day each month. 
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The passage in the Liturgy suggests that Set must, on 
one occasion, have found the new moon in the sky, 






The Sem priest presenting a vessel of drink. 


when he was roaming through the mght, and swal- 
lowed it. 


THE Forry-SEVENTH CEREMONY. 


A vessel of Khenemes beer was next offered, and the 
Kher heb said :— 


The Sem priest presenting a vessel of beer. 
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“Osis Unas, the Eye of Horus, which hath been 
“smitten for thy mouth, hath been presented unto 


Tice. 


THE Forty-EIGHTHU CEREMONY, 


In the next ceremony a bread-cake and a vessel of 
beer were placed on a small table, and “lifted up” 
betore the munmy, whilst the Kher heb said :— 





The Sem priest presenting a bread cake and a vessel of beer. 


‘Osiris Unas, the Eye of Horus hath been presented 
“unto thee, and it hath been lifted up for thee to thy 
“face, There shall be lifting up to thy face, there shall 
“be httine up to thy face, O Osins. Hail, Unas! let 
“thy sonl advance. 

“Lift up thy face, O thou Unas, and look afar off, 
“and fix thy gaze intently upon that which cometh 
“forth from thee. That which was corruptible in thee 


CAKE OFFERINGS 1O9 


“hath been washed away, O Unas, aud thy mouth hath 
“)een mace holy for thee by the Eye of Horus,” 


THE Forty-NINTH CEREMONY. 


In the next ceremony there were presented as a 
Shebu offering a Tua cake and a Shens eake, and the 
Kher heb said :— 

“Let there be praise to thee and to thy KA, O Osiris, 





The Sem priest presenting the Tua cake and the Shens cake. 


“which hath been cut away from the hand of him that 
“<loeth violence to the dead. O Unas, thou hast re- 
“ceived these thy bread-cakes, which are from the Eye 
“of Horus. 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, [that is to say,|] that which hath been 
“mixed together for thee by it, so that thou mayest be 
“filled with that which hath been pressed out and hath 
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“come forth from thee.” This sentence was recited 
four times. 

he presentation of the following offerings then took 
place; each object was offered to the mummy (or, 





The Sem priest presenting the Sut joint. 


statue) four times, and each formula was recited by the 
Kher heb four times. 


THE FIFTIETH CEREMONY. 


The Sut joint, SS, with the formula :— 
“Osiris Unas, the Sut joint hath been presented unto 
“thee [as] the Eye of Horus.” 


WATER AND INCENSE Let 


THE Firty-FIRST CEREMONY. 


Two vases of water, V7, with the formula :— 
“Osiris Unas, the water which is in these hath been 
“offered unto thee.” 





The Sem priest presenting two The Sem priest presenting two 
vessels of water. vessels of Bet incense. 


THE Firty-Seconp CEREMONY. 


Two vessels of Bet incense, J an with the for- 
mula :— 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee that it may purify for thee thy mouth.” 
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Tuk Tirry-Tuirp CEREMONY, 
A Tua cake and a Shens cake as an Ush offering, 
with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, and it hath heen offered unto thee for thy 
“anouth.” 





The Sem priest presenting the Tua The Sem priest presenting two 
cake and the Shens cake. Tut cakes. 


Tne Firry-FourtH CEREMONY. 
Two Tut cakes, with the formula :— 
“QOsiris Unas, the Eye of Horus hath been presented 


a 
. 


“unto thee, which struck down Set 
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Tue Frpry-Firril CEREMONY. 
(a 


— 


“Osiris Unas, the Eye of Horus, which was put under 


A Tethu cake, a, with the formula :— 


“restraint by him (Le., by Set), hath been presented 
“unto thee.” 





The Sem priest presenting a The Sem priest presenting two 
Rethu cake. Heth cakes. 


Tue Frery-SiIxti CEREMONY. 
cas 
Two Heth cakes, a [l, with the formula :— 


“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, that thou mayest seize it for thy mouth.” 
I 


I14 LITURGY OF FUNERARY OFFERINGS 
THE FIFTY-SEVENTH CEREMONY. 
AAANMA 
& a, with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, and there hath been brought unto thee that 


Two Nehra cakes, 


“which is intended for thy mouth.” 





The Sem priest presenting two The Sem priest presenting 
Nehra cakes. Tept cakes, 


Tne Firty-EiGHtTn CEREMONY. 
: - ea ; 
Four Tept cakes, CF with the formula :— 
ae 


“ Osiris Unas [, the Eye of Horus hath been presented 
3 vy 
“unto thee], and hath been given unto thine Eye for 


“thee to taste.” 
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THE Firty-NINTH CEREMONY. 


‘N Geel * 
Four Peten cakes, 0 Sa with the formula :-— 


HV? 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, the glorious one; [these cakes] have beene 
“baked thereby.” 





The Sem priest presenting the The Sem priest presenting the 
Peten, or Pasen, cakes. Shens cakes, 


TUE SIXTIETH CEREMONY. 


Four-Shens cakes, Caxo I 1 (or Shens, Q  ()), 


Nhs 


with the formula :— 
“Qsiris Unas, thou hast received thy head.” 


WS LITURGY OF FUNERARY OFFERINGS 


THE SIXTY-FImsT CEREMONY. 
Four Amta cakes, }-—= a with the formula :— 
| 


“Osiris Unas, thine eye hath been presented that 
“thou mayest take possession of 16.” 





The Sem priest presenting the ‘Fhe Sem priest presenting the 
Am-ta cakes, Khenfu cakes. 


THE SIXTY-SECOND CEREMONY. 
aA ; ey : 
Four Khentu cakes, von ss , with the formula :— 
hn LI 


“Osivis Unas, the Eye of Horus, which hath been 
“made in the torm of tish-seales for thee, hath been 
“presented unto thee.” 


FLOUR OFFERINGS ie 


THE SIXTY-THIRD CEREMONY. 
Fow baskets of Hebennet cakes (7), § J rane FR a 
y : \ = [| 
with the formula :— 
“ Osins Unas, the Kye of Horus hath been presented un- 
“to thee, that it may well up with water (?) [before thee].” 





The Sem priest presenting the The Sem priest presenting the 
Hebennet cakes. cakes of Qeml). 


THE SIXTY-FOURTH CEREMONY. 
Four cakes made of fine, white flour (geuh A ) a 
| 
= Arab (3), with the formula :— 


“Osins Unas, the Eye of Horus, which was fettered 
“by hin |i.e., by Set], hath been presented unto thee.” 
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THE SIXTY-FIFTH CEREMONY. 
Four Atet cakes, | Ee VW ea with the formula :— 
ao 


“Osiris Unas, the Eye of Horus hath been captured 
“and placed for thee in thy mouth.” 





The Sem priest presenting the The Sem priest presenting the 
Atet, or Atent, cakes. Pat cakes. 


THE SIXTY-SIXTH CEREMONY. 


Four Pat cakes, DK = ae with the formula :— 


“Osiris Unas, the Eye of Horus hath been presented 
“unto thee ; [it is] thy cake which thou eatest.” 


OFFERINGS OF ONIONS Tig 


THE SIXTY-SEVENTIL CEREMONY. 
es (eee ; 
Four Ashert cakes, \ & i with the formula:— 
as 


“Osiris Unas, the Eye of Horus, which was put under 
“yestraint by him [ie., by Set], hath been presented 
“unto thee.” 





The Sem priest presenting the The Sem priest presenting the 
Ashert cakes. onions, 


THE SIXTy-EIGHTH CEREMONY. 
Four omons, or bunches of onions, with the formula :— 
“Osiris Unas, his [ie., Horus’s] teeth, which are 
“ white and health-giving, have been brought unto thee.” 


120 LITURGY OF FUNERARY OFFERINGS 


THE SIXTY-NINTIL CEREMONY, 
A haunch of beef, with the formula :— 
“Osiris Unas, accept (7) the haunch of beef [as] the 
“Eye of Horus.” 





The Sem priest presenting the The Sem priest presenting the 
haunch of beef. loin of beef. 


THE SEVENTIETH CEREMONY. 
A loin of beef (?), Ad l —0 FSq, with a formula, two 
versions of which are extant. The rendering of one 1s :— 
“Osiris Unas, [here is] the marked piece of flesh and 
“bone from which Seb cuts not off the @@u jomt,” ? 


1 Maspero, ‘Osiris, le marqué, de Ja chair duquel Sibou ne 
“ retranche pas chair.”’ 


THE BREAST OFFERING [21 


and of the other :— 
“TOsiris] Peta-Amen-apt, the mark of that which 1s 
“abominable (or, the abominable one) is burnt into the 


ad joint. 1 





The Sem priest presenting the breast. 


THE SEVENTY-FIRST CEREMONY, 


A breast of an animal, with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, so that it may embrace thee.” 


1 Dumichen, ‘‘O Obercherheb Petamenap, das Malzeichen des 
Schandlichen ist eingebrannt an der Lende.”’ 
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THE SEVENTY-SECOND CEREMONY. 
The Sut joint, | % a aa with the formula :— 


“Osiris Unas, the Sut joint hath been presented nnto 
“thee as the Eye of Horns.” 





The Sem priest presenting the The Sem priest presenting four 
Sut jot. ribs of beet. 


THE SEVENTY-THIRD CEREMONY, 


Four ribs of beef (7), with the formula :— 

“Osiris Unas, the enemies have been presented unto 
“thee [for they are thine, and thou hast smitten 
“them ].” 


PE See Sr OrrenINnGs ZS 


THE SEVENTY-FOURTH CEREMONY. 


[Four] pieces of roasted flesh, with the formula :— 
“Osiris Unas, the things which are ordained for thee 
“have been presented unto thee.” 





The Sem priest presenting four The Sem priest presenting 
pieces of roast meat. a liver. 


THE SEVENTY-FIFTH CEREMONY. 
: rat ; 
A liver, w w, with the formula :— 
ey 


“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, so that thou mayest journey with it.” 
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THE SEVENTY-SIXTH CEREMONY, 


A spleen, with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, so that thou mayest go (?) with it.” 





The Sem priest presenting The Sem priest presenting 
a spleen. a fore-quarter of beef. 


THE SEVENTY-SEVENTH CEREMONY. 


A fore-quarter of an animal, with the formula: — 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee in the form of his fore-quarter [1.e., the fore- 
“quarter, or shoulder, of Set }.” 
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TuE SEVENTY-EIGUTH CEREMONY, 


Slices of meat from the fore-quarter, with the 
formula :— 

“Osiris Unas, accept (7) the Eye of Horus, which is 
“in the form of the fore-quarter of Set.” 





The Sem priest presenting joints The-Sem priest presenting a 
from the fore;part of a bull. Re goose, 


TIE SEVENTY-NINTH CEREMONY. 


A Ke goose, with the formula :— 

“Osiris Unas, the heads of the followers of Set have 
“been presented unto thee [in the form of this] Sera 
‘* goose,” | 
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THE EIGHTIETH CEREMONY, 


A Therp goose, with the formula :— 
“Osiris Unas, this [goose] hath been presented unto 


“thee according to thy heart’s desire.” 





The Sem priest presenting a The Sem priest presenting a 
Therp goose. Set goose. 


THE EIGity-FIRST CEREMONY. 


A Set goose, with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
‘unto thee, and it is earried unto thee.” 


TLE GEESE OFFERINGS ey 


THE EIGHTY-SECOND CEREMONY. 


A Sert goose, with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 


“unto thee [in the form of | the things which come for 
“thee.” 








The Sem priest presenting The Sem priest presenting 
a Sert goose, a dove. 


THE Eraury-Tuirb CEREMONY,, 


A dove, with the formula :— 
“Osiris Unas, the Kye of Horus hath been presented 
‘unto thee, the glorious one, the dove which is thine.” 
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THE Eicury-FourTH CEREMONY. 
ie Poe . 
A Saf cake, —— 4 ae with the formula :— 
“Osiris Unas, the Eye of Horus, which was put under 
“yvestraint by him [ie., by Set], hath been presented 


<“vhio. tues, 
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ff 





The Sem priest presenting The Sem priest presenting 
a Saf cake. two Shat cakes. 


Tue Er.guty-FIrrH CEREMONY, 
Cae To i, 
Two Shat cakes, ——n v (or, honey-cakes), with the 
Ey 
formula :— 


“Osiris Unas, the Eye of Herus hath been presented un- 
“to thee, and it shall not be cut off from him by thee(?).” 
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THe EIGHTY-SIXTH CEREMONY. 


Two baskets of Nepat grain, with the formula :— 
“Osiris Unas, the Eye of Horus, which hath been 
“counted! (or reckoned up), hath been presented unto 


- tnec, 





The Sem priest presenting two The Sem priest presenting two 
baskets of Nepat grain. baskets of Mest grain. 


THE EIGHTY-SEVENTH CEREMONY. 


Two baskets of Mest grain, with the formula :— 
“Osiris Unas, the Eye of Horus hath been taken, and 
“the water which is in it hath been made to be with thee.” 


1 T.e., restored to its master Horus. 


130 LITURGY OF FUNERARY OFFERINGS 


THE EIGHtTy-EIGHTH CEREMONY. 
Two vessels of Tehesert drink, with the formula :— 
“QOsnis Unas, the Eye of Horus hath been presented 


“unto thee, the little one which became the food 
Ot ely 





The Sem priest presenting two The Sem priest presenting two 
vessels of Tchesert drink. vessels of Tchesert drink. 


Tuk Erquty-NINTH CEREMONY. 


Two vessels of Tchesert dvink, with the formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee [, and there is power to it in thine hand].” ? 


1 The words in brackets are from the text of Peta-Amen-apt. 
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THE NINETIETH CEREMONY. 


Two vessels of Khenemes drink, with the formula :— 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, and the fire of wrath rageth in him [ie., 
“ Set] against thee.” 





The Sem priest presenting two The Sem priest presenting two 
vessels of Khenemes drink. vessels of beer. 


THE NINETY-FIRST CEREMONY. 


Two vessels of Heqt beer, with the formula :— 
“QOsiris Unas, thou art filled with that which hath 
“been pressed out and hath come forth from thee.” 
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THE NINETY-SECOND CEREMONY. 


Two vessels of Sekhpet grain, with the formula :— 
“Osiris Unas, thou art filled with that which hath 
“been pressed out and hath come forth from thee.” 


= 


WIA 7 | 





The Sem priest presenting two The Sem priest presenting two 
vessels of Sekhpet grain. vessels of Pekh grain. 


THE NINETY-THIRD CEREMONY. 


Two vessels of Pekh grain, with the formula :— 
“Osiris Unas, thou art filled with that which hath 
“been pressed ont and hath come forth from thee.” 
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THE NEINETY-FOURTH CEREMONY. 


Two vessels of Nubian beer, with the formula :— 
“Osiris Unas, thou art filled with that which hath 


“been pressed out and hath come forth from thee.” 








The Sem priest presenting two The Sem priest presenting two 
vessels of Nubian beer. baskets of figs. 


THE NINETY-FIFTH CEREMONY. 


Two baskets of figs, with the formula :— 

“QOsins Unas, the breast of Horus hath been pre- 
“sented unto thee, and the gods eat of it together with 
Sauneees 


134 LITURGY OF FUNERARY OFFERINGS 


THE NINETY-SIXTIL CEREMONY. 


Two vessels of wine of the North, with the formula :— 

“Osiris Unas, [there hath been presented unto thee 
“that which filled thy father, and]? thy mouth hath 
“been opened thereby.” 





The Sem priest presenting two The Sem priest presenting two 
vessels of wine of the North. vessels of white wine. 


THE NINETY-SEVENTH CEREMONY. 


Two vessels of white wine, with the formula :— 
“Osiris Unas, the Eye of Horus, the glorious one, 


1 The words in brackets are from the text of Petaé-Amen-apt. 
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“which he [i.e., Set] devoured and afterwards vomited,’ 
“hath been presented unto thee.” 


THE NINETY-EIGHTH CEREMONY. 


Two vessels of Amt(?) wine, or wine of Pelusitun, 


with the formula :— 


“Osiris Unas, the child which is in the Eye of Horus 
a 






Gab: 


The Sem priest presenting two vessels of Amt wine. 
“hath been presented unto thee, and thy mouth hath 
“been opened thereby.” 


1 According to the Book of the Dead, Chapter CVIII., Ra drove 
an iron harpoon into Set, and he vomited all that he had eaten, 


Jre~— ola : 
} 5 oo 
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sy the words “child which is in the Eye, g i: gp 


<u> 
\ i , we are to understand “pupil of the eye, 
es 


or “apple of the eye,” ie, that which is guarded as 
the most precious thing. The same idea exists in 





The Sem priest presenting two vessels of Qem wine. 


Hebrew, compare }W°x, the “little man” of the eye 
(Deut. xxxii. 10; Proverbs vii. 2), and in Arabic, com- 
pare gz} gli}, We have also “daughter of the eye,” 
py7Na, in Psalm xvii. 8, in Arabic ges) e~, and in 
Ethiopic N7T : O&.7 : = Greek copy (Deut. xxxii. 10; 


Psalm xvi. 9; Proverbs vi. 2). 


THE WINE OFFERINGS fee, 


THE NINETY-NINTH CEREMONY. 
Two vessels of Qem wine, or wine of Mareotis, with 
the formula :— 
“Osiris Unas, the Eye of Horus which was snared m 
“a net hath been presented unto thee, and thy mouth 
“hath been opened thereby.” 





The Sem priest presenting two vessels of Senu wine. 


THE ONE HUNDREDTH CEREMONY. 
Iwo vessels of Senu wine, or wine of Syene, or 
Aswan, and the formula :— 
“Osims Unas, the Eye of Horus, which hath no lke, 
“hath been presented unto thee, and it ts to thee.” 


138 LITURGY OF FUNERARY OFFERINGS 


THE ONE HUNDRED AND First CEREMONY. 
Two vessels of Hebnent wine, with the formula :— 
“QOsins Unas, the Eye of Horus hath been presented 
“unto thee, and it hath overthrown them [1e., the 


“companions of Set |.” 








The Sem priest presenting two The Sem priest presenting two 
vessels of Hebnent wine. baskets of Khenfu cakes. 


THE ONE HUNDRED AND SECOND CEREMONY. 
Two vessels, or baskets, of Khenfu cakes, with the 
formula :— 
“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, which hath been made in the form of these 
“ seale-shaped cakes for thee,” 
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THE ONE HUNDRED AND THIRD CEREMONY, 


Two vessels of Ashet fruit, with the formula :— 
“Qsiris Unas, the Eye of Horus, which hath been 
“snatched out of the hand of Set, hath been presented 


“ unto thee.” 





The Sem priest presenting two The Sem priest presenting two 
vessels of Ashet fruit. vessels of Seshet grain. 


THE ONE HUNDRED AND FourTH CEREMONY. 


Two vessels of White Seshet grain, with the formula :— 

“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, the White One, the Glorious One, and it 
“ shall serve for thy food.” 
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THE ONE HUNDRED AND FIFTH CEREMONY. 
Two vessels of Green Seshet grain, with the formula :— 
“Osiris Unas, the Eye of Horus hath heen presented 
“unto thee, the Green One, the Glorious, One, and it 


“shall serve for thy food.” 





The Sem priest presenting two The Sem priest presenting two 
vessels of green Seshet grain. vessels of roasted Set grain. 


THE ONE HUNDRED AND SIXTH CEREMONY. 


Two vessels of roasted Set grain, with the formula :— 

“Osiris Unas, the Eye of Horus, the Glorious One, 
“whieh shall turn back [the fiends of Set], hath been 
“nresented unto thee.” 
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THE ONE HUNDRED AND SEVENTH CEREMONY. 


Two vessels of roasted Set grain, with the formula :— 

“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, the Glorious One, which shall turn back 
“the fiends of Set].” 





The Sem priest presenting two The Sem priest presenting two 
vessels of roasted Set grain. vessels of Babat fruit. 


THE ONE HUNDRED AND EIGHTH CEREMONY. 


Two vessels of Babat fruit, with the formula :— — 
“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, and behold, it is from Baba (?).” 
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_ 


Diunichen thought that Baba was a name of Set, but 
it seems more probable that the Baba mentioned here is 


Je QR IE QA A G}, the first-born 


son of Osiris. 





The Sem priest presenting two vessels of mulberries. 


THE ONE HUNDRED AND NINTH CEREMONY. 


Two vessels of Nebes fruit (mulberries ?), with the 


formula : 
“Osiris Unas, the Eye of Horus, which burneth with 


“fire against them [i.e., the enemies of Set], hath been 





“presented unto thee.” 
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THE OnE HUNDRED AND TENTH CEREMONY. 


Two vessels of Nebes cakes, with the formula :— 
“Osiris Unas, thine eyes have been made to open, 
“and thou seest with them.” 





The Sem priest presenting two The Sem priest presenting two 
vessels Of mulberry cakes. vessels of Hua grain. 


THE ONE HUNDRED AND ELEVENTH CEREMONY. 


Two vessels of Hua grain, with the formula :— 

“Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, the Glorious One, who was in his 
“throat (?),” 
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THE ONE HUNDRED AND TWELFTH CEREMONY. 
Two measures of sweet things of all kinds, with the 
formula :— 
“Osiris Unas, the Eye of Horus hath been presented 
“unto thee, the sweetness of which followeth thee.” 





The Sem priest presenting sweet The Sem priest presenting spring 
things of all kinds. fruit, flowers, &c. 


Tuk OnE HUNDRED AND THIRTEENTH CEREMONY. 


Two baskets of spring fruit, flowers, and vegetables, 
with the formula :— 

“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, and thou hast had experience thereof.” 
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THE ONE HUNDRED AND FOURTEENTH CEREMONY. 

Gifts of every kind, with the formula :— 

“Osiris Unas, behold, thou hast swallowed the things 
“which were [intended] for thee.” 





The Sem priest presenting gifts of every kind. 


The following section is taken from the text of 
Pepi IL. Nefer-ka-Ra, and is not found in the ordinary 
copies of the Liturgy of Funerary Offerings :— 

“J, May Seb give a royal offering to Pepi Nefer- 
“ka-Ra!” 

“9. I have given unto thee gifts of every kind, and 

L 
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“set forth there bread and drink of every kind, which 
“thou lovest and which are good for thee, before the 
‘‘ god for ever and for ever.” 


“3. Osiris Pepi Nefer-ka-Rta, Horus hath eome, and 
“he hath made offerings to thee, because thou art his 
“father, 

Present Abt grain. 
“4, and he maketh thee to return to Seb, 
Present two vessels of Besen grain. 


“5. and Seb giveth thee thy two eyes that thou 
“mayest rest.” 
Present one altar. 
“6, Osiris Pepi Nefer-ka-Ra, thou art his Double.” 
Present two Keha eakes. 
“7, Aecept the two eyes, O great one, Osins Pepi 
“ Nefer-ka-Ia.” 
Present two Turt eakes. 
“8, An offering on behalf of them!” 
Present two tables of offerings in the Usekht hall. 
“9 Horus rests on thee, for thou art Is father.” 
Present one bread offering. 
“10. Aeeept the erop of the Eye of Horus, whieh I 
“have gathered, and Horus hath given unto thee.” 
Present two vessels of Bat grain. 
“11. Aeeept the erop of the Eye of Horus, which I 


“have gleaned, and Horus hath given unto thee.” 
Present two vessels of Bes grain. 


VEE Cisl OF -PEPI II, 147 


“12. Accept the Eye of Horus, which I have culti- 
“vated, and Horus hath given unto thee.” 
Present two vessels of Aha yrain. 


“13. Hath been presented unto thee that which hath 
“been pressed out and come forth from Osiris.” 
Present two jugs of beer. 
“14. Osiris Pepi Nefer-ka-Ra, accept the water which 
“was in thee and Horus hath given unto thee.” 
Present two gugs of Thenem drink. 


“15. Osiris Pepi Nefer-ka-Ra, I have presented unto 
“thee the Eye of Horus, and have opened thy mouth 
“with it.” 

Present two vessels of Wine of the North. 


“16, Osiris Pepi Nefer-ka-Ra, accept the Eye of 
“ Horus which I have taken for him, which Horus hath 
‘“oiven unto thee.” 
Present two vessels of Uateh Wine, 


“17, Accept the Eye of Horus, which welleth up 
“with water, and Horus hath given unto thee.” 
Present two vessels of Hebent drink. 
“18. Accept the Eye of Horus, which I have seized 
“for him and he hath given unto thee.” 
Present two vessels of Kheri-Khenfu drink (2). 
“19. Accept the Eye of Horus, the White One, which 
“YT have bound up for him and he hath given unto 
“ thee.” 


Present two vessels of White Seshet grain. 
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“20. Accept the Eye of Horus, the Green One, which 
“T have bound up for him and he hath given unto 
“ thee.” 


Present two vessels of Green Seshet grain. 


“21. Accept the Eye of Horus, which I have counted 
‘for Horus and he hath given unto thee.” 


Present two vessels of Nepat grain, or eakes, 


“22. Accept the Eye of Horus, which I have pursued 

“for him and he hath given unto thee.” 
Present an Adt jount. 

“23. Osiris Pepi Nefer-ka-Ra, the Eye of Horus 
“hath been presented unto thee that thou mayest 
“ taste it.” 

Present two vessels of Teben grain, or frurt. 

“24. Hail, Osinis Pepi Nefer-ka-ha, the Eye of Horus 
“hath been presented unto thee, it 1s sweet to the taste, 
“aud it followeth thee.” 

Present two vessels of fruit of all kinds. 


cor 


25, I count them for thee.” 
Present two vessels of spring fruit, flowers, and 
vegetables. 
“26. Behold they have been swallowed by thee.” 
Present two tables of offerings. 
“27. Osiris Pepi Nefer-ka-Ra, this is the Eye of 
“ Horus, it germinateth in thee, in thee in thy name otf 
““«Spearer of the Enemy.’ ” 
Present offerings the whole year. 
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“28. Osiris Pepi Nefer-ka-Ra, Horus hath filled thee 
“wholly with his Eye.” 
Present offerings at the Festival of Uak. 


“ Rejoice * aud dance, O Pepi Nefer-ka-ha, for stand- 
“ing up and sitting down thou hast thousands of vessels 
“of beer, and joints of meat, and thy sheba offerings are 
“from the house of the [divine] block. . . . As the god 
“qs filled with his divine offerings of bread, and cakes, 
“and ale, so shall Pepi Nefer-ka-Ra be filled with his 
“bread. Come to thy son, Osiris, the Spirit among the 
“Spirits, the Sekhem in his places, whom the gods who 
“are in the House of the Prince adore. Hail, Pepi 
“ Neter-ka-ha, I make thee to approach, and I lead 
“thee to the tomb and to the funeral hall, that I may 
“sive unto thee the Eye of Horus, which I have 
“counted for thee. Hail, thou hast swallowed that 
“which was before thee. Hail, Pepi Nefer-ka-Ra, thou 
“hast stood up and received the bread which is thine 
“from my hand.” 

a four times. 

“Hail, Osiris Pepi Neter-ka-Ra, thou art at the 
“door (7), thou restest [there] (?), O Pepi Nefer-ka-ha, 
“and remainest, O Pepi Nefer-ka-Ra, thou passest on. 
“Thou utterest words to the regions of Horus, and thou 
“passest on. Thou utterest words to the regions of Set, 
“and thou passest on. Thou utterest words to the 
‘regions of Osiris, [and thou passest on|. A royal offer- 


+ See Unas, 1. 295 ff.; Teta, 1, 141 ff, 
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“ing [to thee] in all thy forms. Thou puttest on thy 
“loin-cloth, and thy panther skin, and thy girdle with 
“a, jackal’s tail. Thou advancest with thy two vessels 
“ffor the blood], thou slaughterest the bull, thou 
“advancest in the boat Uatch-an, in all thy forms, in 
“all thy places. Thy mace is at the head of the hving, 
“and thy word is at the head of the Spirits. Anpu, 
“president of the region of the West, and Antchet, 
“who is at the head of the nomes of the East, make 
“offerings unto thee of the things which are thine. 
“Hail, Pepi Nefer-ka-Ita, thou art a counterpart of the 
‘“oods thy brethren, .... thy son. Thou art endued 
“wholly with the fluid of hfe in the earth. Attire 
“thou thy body when thou comest into their presence.” 
Leecite four times. 
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“1. Osiris, everything which is hateful of Unas hath 

“been carried away for thee ; 
Here sprinkle water. 

“2. that evil which was spoken in his name Thoth 
“hath advanced and carried it to Osiris. 3. I have 
“brought the evil which was spoken in the name of 
“Unas, and I have placed it in the palm of thy hand 
“for thee. 

Recite four times. 


1 Var., —— \ —s ae line 350. 
ANA 
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“4. The fluid [of hfe] shall not le destroyed in thee, 
“and thou shalt not be destroyed in it. 
“5, Let him that advaneceth advance with his Ka. 
“Horus adyvanceth with his Ka. 
“Set advanceth with lis Iva. 
“Thoth advanceth with 6. lis IXA. 
Recite four times, and burn incense. 
“Sep advanceth with his Ka, 
“Osiris advanceth with his Ka. 
«© Whent-maati advanceth with his Ka. 
“7, Thy Tehet (backbone) shall advance with tly Ia. 
e on Unas! The arm of thy JSA is before thee. 


“Hail, Unas! 8. The arm of thy Ka is behind thee. 
“Hail, Unas! The leg of thy Ka is before thee. 
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“Hail, Unas! 9. The leg of thy Ka is behind thee. 
_“Qsiris Unas, I have given unto thee the Eye of 
“ Horus, and thy face is filled therewith, and the per- 
“fume of the Eye of Horus is to thee. 

“10. This lbation is for thee, Osiris, this libation is 
“for thee, O Unas, coming forth 

Here pour out a vessel of water in whieh two grains 
of enecnse have been dissolved. 
“11. before thy son, coming forth before Horus. I 
“have come and I have brought unto thee the Eye of 
“ Horus, that thy heart may be refreshed therewith. 

“12. I have brought it under thee, [under] thy 
“sandals, and I have peat ite thee the efflux 

“which cometh forth from thee. 13. There shall be no 
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“stoppage to thy heart with it (ie, whilst it is with 


“‘ thee), 
Reeite four times, 





“and there shall be a coming forth to thee [of things, 
“or persons} through the word which is spoken (or, 
“through the voice), and there shall be a coming forth 
“to thee [of things, or persons] through the word which 
“is spoken (or through the voice). 


“14, [Cleansing by] SEMMAN! [Cleansing by] SEM- 
“MAN! 
“Open thy mouth, O Unas, 
Here offer five grains of Nekheb ineense from the 
eity of Nekheb, 


“15. and taste thou the taste thereof m the halls of the 


BPs 1 IRB 
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OP as 


“cod, An emission of Horus is SEMMAN, 16. an 
‘“ennssion of Set 1s SEMMAN, the stablisher of the heart 
“of the two Horus-gods 1s SEMMAN. 

Ltcerte four tines, 


“17. Thou art cleansed with Aesmen (natron), and art 
“like unto the Sheshu (or, Shemsu)-Heru (.e., the 
‘Followers of Horus). 

“18. Thou art purified with natron, and Horus is 
“purified with natron. 

Thou art purified with natron, and Set is purified 
“with natron. 
flere offer five grains of natron of the North from 
Shet-pet. 


“19. Thou art purified with natron, and Thoth is 
“purified with natron. 

“Thou art purified with natron, and Sep is purified 
“with natron. 

“Thou art purified with natron, and thou art stablished 
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“20. among them. 


L 


“Thy mouth is the mouth of a sucking calf on the 
“day of his birth, 


“21. Thou art purified with natron, and Horus is 
“purified with natron. 

“Thou art purified with natron, and Set 1s purified 
“with natron. 

“Thou art purified with natron, 

flere offer one grain of natron. 

“22, and Thoth is purified with natron., 

“Thou art purified with natron, and Sep is purified 
“with natron. 

“Thou art purified with natron, and thy Ka is puri- 
“fied with natron. 

“23. Thou art purified with natron. 

“Thou art purtfied with natron, 
Thou art purified with natron., 


Geen 


Phou art purified with natron, 


-~ 


¢ 


wn 
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“QO thou who art stablished among 24, thy brethren 





“the gods. 

“Thy head is purified for thee with natron, and thy 
“bones have been thoroughly cleansed for thee, 25. and 
“thou art filled with that which belongeth to thee. 
“Osiris, I have given unto thee the Eye of Horus, and 
“thy face is filled therewith, and [it spreadeth abroad] 
“ats odour. 

“26. O Unas, thy two jJaw-bones which were sepa- 
“rated have been established. 

[LZere present] the Pesesh-kef. 

“27. O Unas, the two gods have opened for thee thy 
“mouth. 

[Here present] two instruments of rron, one of the 
North and one of the South. 
“28. [O] Unas, the Eye of Horus hath been presented 
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“unto thee, and with it the god passeth ; I have brought 
“it unto thee, place thou it in thy mouth. 
| ZZere offer] eheese (?) of the South, and cheese(?) of 
the North. 

“29, O Unas, the shaku cakes (?) of Osiris have been 
‘presented unto thee, the shahu 30. trom the top of 
“the breast of Horus, of his body, hast thou taken to 
“thy mouth, [and that which is] 31. 

| Zere offer| a vessel of mith. 
“from the breast of thy sister Isis, the emission of [thy ] 
“mother, hast thou taken possession of for thy mouth. 
| ZZere offer| a jug of whey (2). 

“32, This lbation is for thee, Osiris, this libation is 

“for thee, O Unas, 


1 Sethe omits this paragraph (Die aegyptischen Pyramidentecte, 
i., p. 30), and passes on to \ ves =: (1. 37). 
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39. Offer clean cold water of the North. 
“coming forth before thy son, coming forth before 
“Horus. IL have come and I have brought unto thee the 
“Eye of Horus, 34. that thy heart may be refreshed 
“therewith. I have brought it under thee, [under] 
“thy sandals, 55, and I have presented unto thee that 
“which hath flowed forth from thee. There shall be no 
“stoppage to thy heart with it (1.e., whilst 1t 1s with thee), 

36. Reeite four times. 
“and there shall be a coming forth to thee [of things 
“(or, persons)| through the word which is spoken (or, 
“through the voice), and there shall be a comme forth 
“to thee [of things (or, persons)] through the word 
“which is spoken (or, through the voice). 


“37. [That which cometh forth] from the two Eyes 
“of Horus, the white and the black, thou hast taken 
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“possession of, and when they are in front of thee they 


“ilumine thy faee. 
[ ere offer] two jugs, one white and one black. 


“38. Ra (ie., Day) hath made an offering unto thee 
“in the sky. The South and the North have caused 
“an offering to be made unto thee. Kerh (i.e., Night) 
“hath made an offering unto thee. 59, The South and 
“the North have made an offering unto thee. An 
“offering is brought unto thee, an offering thou seest, 
“of an offerme 40. thou hearest. There is an offering 
“in front of thee, there 1s an offermg beliind thee, there 
“is an offering with thee. 

[ Here offer| a cake for the journey. 

“41, Osiris Unas, the white teeth of Horus are pre- 

“sented unto thee so that they may fill thy mouth. 
[ Here offer| fire bunches of onions. 
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Leeite four times | the words| 
“42, Give a royal offering to the KA of Unas. 
“Qsiris Unas, the Eye of Horus hath been presented 
“unto thee, the bread which thou eatest. 
| Here offer| the Uten eake. 
“43, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee; it hath been snatched from the 





“hand of Set, and thou hast taken possession of it 
[Here offer| a white jug of wine [eontaining| tio 
hathes measures. 
“44, for thy mouth, and thou hast opened thy mouth 
“ therewith. 
“45, Osiris Unas, thy mouth is opened by that which 
‘“floweth from thee. 
[ere offer] a black jug of wine [containing] two 
hathes measures. 
“46. Osiris Unas, there hath been presented unto 
M 
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“thee that which hath been pressed out of thee, which 
“hath come forth from thee. 
[Here offer| a black vessel |eontaining| one hent 
measure of beer. 

“47, O Ra, may the worship which thou hast in 
“heaven, and the worship which is to thee of every 
“kind, [be] to Unas; 48. and may everything which 
“is [offered] to thy body be [offered] to the Ka of 
“Unas, and may everything which is [offered] to his 
“body be thine. 

[Here offer] the holy table of offerings. 

“AQ, Unas, the Eye of Horus hath been presented 

“unto thee for thy tasting. 
| Here offer| a Tept cake. 


“50. The darkness (or, the night) becometh denser 


‘and denser. 
[ Here offer| an Ah cake. 
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“51. Unas, the Eye of Horus hath been presented 
“unto thee that 1t may embrace thee. 
a ere offer | a breast. 
‘52. Unas, the Eye of Horus hath been presented 
“unto thee, which was snatched from the hand of Set, 


“and was rescued for thee, and thou dost open thy 
“mouth with it. 


[Here offer| a white vessel [containing] one hent 
measure of wine. 








“53. Unas, there hath been presented unto thee 
“what hath been pressed out and cometh forth from 
“ Osiris. 

[Here offer| a black vessel [eontaining] one hent 
measure of beer. 


“54, Unas, the Eye of Horus hath been presented 
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“unto thee, which was rescued for thee; there is no 
“aron therein, and it belongeth to thee. 
[Here offer] an tron vessel [containing] onc hent 
measure of beer. 
“55, Unas, the Eye of Horus hath been presented 
“unto thee that thou mayest be filled therewith. 
[ Here offer] a hetem vessel [containing | one measure 
of beer. 
“56. Osins Unas, I have filled thine eye for thee 
“with metehet oul. 
Recite four times {and offer| Scth heb unguent. 
“57. Osiris Unas, there hath been presented unto 
“thee that which hath been pressed out from thy face. 
| Here offer| Hcken ointment. 


1 After line 55 there follow in the text of Pepi II. seventeen 
lines containing the names of articles of apparel and the formulae 
referring to them (see Maspero’s text and Sethe, op. cit., pp. 26, 27). 
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“58. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and [Set] hath been made weak for 
“thee thereby. 

| Here offer] a gar of bitunen (or, pitch). 

“59. Osiris Unas, the eye of Horus hath been pre- 

“sented unto thee that it may unite itself unto thee. 
[Here offer| a jar of Neshnem unguent. 

“60. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee that the gods may be brought unto 
“thee thereby. 

[Here offer] a jar of Tuatu unguent. 


“61. O ye Oils, ye Oils, which are on the forehead 
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“of Horus, whieh are on the forehead of Horus, whieh 
“are on the forehead of Horus, plaee ye yourselves on 
“the forehead of this Unas, and inake him to smell 
“sweet by means of you. 

[ Llere offer] oil of eedar of the finest quality. 

“62. Make ye hmm to be a Ahz (or, glorious) through 
“possessing you, and grant ye him to have the mastery 
“over his body [again], and grant ye him openings 
“63. before his eyes, and let all the Kuu (or, Spirits) 
“see him, and let them all hear his name. Behold, 
“64, Osiris Unas, the Eye of Horus hath been brought 
“unto thee, for it hath been seized for thee that it may 
“be before thee. 


| Here offer| the finest Thehennw ort. 
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“65, Osiris Unas, [ have painted for thee the Eye of 
“ Horus with mesten so that there may be health over 
“thy face. Lecite four times. 
| Hlere offer'| one bug of wateh eye-paint, and one bay 
of mestemet. 





“66. Mayest thou watch in peace. The goddess Taat 
“watcheth in peace. The goddess Tatet watcheth 
| Here offer| two swathings. 


“67. in peace. The Eye of Horus which is in the 
“city of Tep-|Pe] is in peace. The Eye of Horus 
“which is in the temple-houses of the goddess Net 
“is in peace. 68. Receive thou the milk-| white] and 
“Dleached swathings of the goddess Ur-a. Cause 
“ye, O swathings, that the Two Lands may submit 
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“to this Unas, even as they 69. bow down before 
“Horus, and make ye the Iwo Lands to be in awe of 





“Unas even as they are terrified before Set. 70. Tarry 
“ve (or, sit ye) before Unas in his divinity. Open ye 
“his way at the head of the Kuu (.e., Spirits), and let 
“him stand 71. at the head of the Kuu. O Anpu- 
“ Khenti-Amenti, forwards, forwards, to the Osiris [ Unas]. 
“72, Let him advance! Let him advance with his 
“Ka! [as] Horus advanceth with his Ka, [as] Set 
“advanceth with his Ka, 
| Here} burn incense. 


"Vat, Se Pb il | Pepi II., line 328, 
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“73, [as] Thoth advanceth with his Ka, [as] Sep 
“advanceth with his Ka, [as] Osiris advanceth with lis 
“Ka, [as] Khenti-Maati advanceth 74. with his Ka, 
“so shall thy backbone advance with thy Ica. 

“Hail, Unas, the arm of thy Ka is before thee. 

“75. Hail, Unas, the arm of thy Ka is behind thee. 

“Hail, Unas, the leg of thy Ka is before thee. 

“Hail, 76. Unas, the lee of thy KA is behind thee. 

“Osiris Unas, I have given unto thee the Eye of 
“ Horus, aud thy face is filled therewith, 77. 

ftecite four times. 
“and the perfume of the Eye of Horus spreadeth itself 
“over thee. 
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“78, This hbation is for thee, Osiris. This libation 
“as for thee, O Unas, 
| Here offer| a vessel of water in which two grains of 
incense have been dissolved. 


“79, coming forth before thy son, coming forth before 
“Horus. I have come and I have brought unto thee 
“the Eye of Horus, that thy heart may be refreshed 
“80. therewith. I have brought it under thee, [under] 
“thy sandals, and I have presentcd unto thee that 
“which hath flowed forth from thee. There shall be 
“no stoppage to thy heart 81. with it Ge. whilst it 
“is with thee), 


Reeite four times. 
“and there shall be a coming forth of things (or persons) 
“to thee at the [sound of] the voice (or, through the 
“ voice). 
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“82, Thoth returning bringeth it, and he hath come 
“forth with the Eye of Horus, 


[ Here offer | a table of offerings. 
“83. he hath given the Eye of Horus, and he is eon- 
“tent therewith. 
| Here| one shall enter with the suten hetep. 
“84, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and he is eontent therewith. 
[Here present| suten helep twiee. 
“85. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and he is eontent therewith. 
| Here present | two tables of offerings in the usekh hall. 
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“of Horus) under thee. 
Here shall he (or, they, 7.¢., the assistants) sit down 
at the suten pert kheru. 

“87. Osiris Unas, the Eye of Horus hath beeu pre- 
“sented unto thee, and it hath been made to approach 
“thy mouth for thee. 

[Here present| « cake and «a bread-cake. 

“88, Osiris Unas, the Eye of Horus hath been pre- 

“sented unto thee, protecting ...... 
[ Here offer| one T'ut cake. 

“89. Osiris Unas, the Eye of Horus hath been pre- 

“sented unto thee, which was chained up by him [Set]. 
[Here offer| « Rethu eake. 
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“90. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, the little one which Set hath eaten. 

| Zere offer| a vessel of Tchesert drink, 

“91. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, which hath been smitten, for thy 
‘mouth. 

| Here offer | a vessel of Khenent beer. 

“92. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, it hath been lifted up for thee to 
“thy face, 

[Here] lift up a cake and a vessel of drink. 

“93. Osiris lifting up thy face. Lift up thy face, O 

“thou Unas, may thy soul advance! 
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“94, Lift up thy face, Unas, [and look] afar off, and 
“fix thy gaze intently on that which cometh forth from 
“thee, 95, That which is corrupt in thee hath been 
“washed away, Unas, and is opened for thee thy 
“qouth by the Eye of Horus. 96, Let there be praise 
“to thee and to thy IXA, Osiris, which hath been cut 
“away for thee from the hand of him that doeth 
“violence 97. to the dead. Unas, thou hast received 
“these thy bread-cakes which are froin the Eye of 
‘ Horus. 

“98, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, [that is to say,] that which hath 
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“been mixed for thee by it, 99. so that thou mayest 
“be filled with that which hath been pressed out and 
“hath come forth from thee. 
fiecite four times, 
Flere offer a Shebu cake and one vessel of 
drink, 


“100. Osiris Unas, the sut joint.of meat hath been 
“presented to thee [as] the Eye of Horus. 
| Here offer| one sut joint? 


“101. Osiris Unas, the water which is in them hath 
“been offered unto thee. 
| Here offer| two vases of water. 


‘ From the text of Pepi II. we see that at this place several 
offerings were laid, some on the palm of the left hand of the statue 
and some on the right, but what they were cannot be said, for the 
text is mutilated. 
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“102. Osiris Unas, the Eye of Horus hath been 
“offered unto thee that it may punfy thy mouth. 
| Here offer| two vessels of eakes of Bet ineense. 

“103. Osiris Unas, the Eye of Horus hath been pre- 

“sented unto thee, and it hath been offered unto thee 


“for thy mouth. 
| Here offer| a Tua eake and a Shens eake. 


“104, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee which struck down Set. 
| Here offer | two Tut cakes. 


“105. Osiris Unas, the Eye of Horus hath been pre- 
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“sented unto thee, which was put under restraint by 
“him [1e., Set]. 
| Here offer| a Rethu eake. 

“106, Osiris Unas, [the Eye of Horus hath been pre- 
“sented unto thee] that thou mayest seize it for thy 
mele: 

| Here offer| two Heth eukes, 

“107, Osiris Unas, [the Eye of Horus hath been pre- 
“sented unto thee], and there hath been brought unto 
“thee ... that which is for thy face. 

| Here offer| two Nehra cakes. 

“108. Osiris Unas, [the Eye of Horus hath been pre- 
“sented unto thee], and hath been given to thine eye 
‘for thee to taste. 

| ere offer| four Tept eakes. 
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“109, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, the glorious one ; [these cakes] were 
“baked thereby. 

[flere offer] four Peten cakes. 
“110. Osiris Unas, thou hast received thy head. 
Reeite four times, [and offer| four Shes eakes. 

“111. Osiris Unas, thine Eye hath been presented (7) 
“that thou mayest take possession of it. 

Reeite four times, [and offer| four Am-ta eakes, 

“112. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, which hath been made in the form 


“of fish-scales for thee. 
[ Here offer] four Khenfu eakes. 
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“118. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee that it may well up [before thee]. 
| Here offer] four vessels full of Febennet eakes. 
“114. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, which was put in restraint by him 
“Tie., by Set]. 
| ere offer| four cakes of fine white flour. 
“115. Osims Unas, the Eye of Horus hath been 
“seized and placed for thee in thy mouth. 
[Here offer| four Atet cakes, 
“116, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee; [it is] thy cake which thou eatest. 
| Here offer| four Pat cakes. 
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“117. Osiris Unas, the Eye of Horus hath been pre- 
| Here offer| four Asht cakes |Le., baked cakes}. 
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“sented unto thee, which was put under restraint by 
“him [ie., by Set}. 
“118. Osiris Unas, his teeth (Le., the teeth of Horus), 
“which are white and health-giving, have been brought 


“unto thee. 
| Here offer| four bunches of onions. 
“119, Osiris Unas, accept(?) the launch [as] the 
“Eye of Horus. 
[ Here offer| one hauneh of beef. 
“120. Osiris Unas, the marked piece of the flesh and 
“bone from which Seb cuts not off the aéz joint. 
[Here offer| an ad joint. 


THE TABLE OF OFFERINGS ISI 


Peo (Wes. fe tlh, 





‘. 


=> 
i 


12° 


pS 
2 LeMEIISIS ps 


et 


eee wy) | | 


>>~ 
2 1 EMEYHAs— ne 
eee I INH 
AS 
a | 
“121. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee that it may embrace thee. 
| Here offer| the breast of the animal. 
“122. Osiris Unas, the Sué joint hath been presented 
“unto thee as the Eye of Horus. 
| Here offer| the Sut joint. 
“123, Osiris Unas, the enemies have been presented 
“unto thee, 
Leeite four tines, [and offer| two ribs of beef. 
“24. Osiris Unas, the things which are thine have 
“been offered to thee. 
Reeite four times, [and offer| roasted flesh. 
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“125, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee that thou mayest journey with 1. 
| eve offer] a liver. 
“126, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee that thou mayest go with it. 
| Here offer| a Nenshem joint. 
“127. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee in the form of his fore-quarter [i.e., 





ooo 


“the fore-quarter of Set]. 
[Here offer] a Ha joint. 
“128. Osins Unas, accept (7?) the Eye of Horus which 
“is in the form of the fore-quarter of Set. 
| Here offer| w vessel filled with euttings of meat 
from the fore-quarter. 
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“129. Osiris Unas, the heads of the followers of Set 
“have been presented unto thee {in the form of this] 
“ goose (sera). 

| Here offer| a Re goose. 

“130. Osiris Unas, hath been presented unto thee 

“this [goose] according to thy heart’s desire. 
Lreeite four times, {and offer| a Therp goose. 

“151. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and it 1s carried unto thee. 

| Here offer | a Set goose. 

“132. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee [in the form of] the things which 
“come for thee. 

| Here offer| a Ser goose. 
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“133. Osins Unas, the Eye of Horus hath been pre- 
“sented unto thee, the glorious one, the dove which is 





pe 


“thine. 
| lZere offer| a Ment bird. 

“134. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, which was put under restraint by 
“him [ie by Set}. 

| Here offer| one Saf eake. 

“135, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and it shall not be eut off from thee. 

| HLere offer| two Shat eakes. 

“136. Osins Unas, the Eye of Horus hath been 
“reckoned up [and presented] unto thee. 

[Here offer} two baskets of Nepat grain. 
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“137. Osiris Unas, the Eye of Horus hath been 
“seized (7), and the water which is in it hath been 
“made to be with thee. 
| ‘Tere offer] tivo vessels of Mest grain. 
“138. Osiris Unas, the Eye of Horus hath been pre- 


“sented unto thee, the little one which Set hath eaten. 
| Here offer| two vessels of Tehesert drink. 

“159. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, to which one cometh to ... what 
“is in it. 

| Here offer| two vessels of Tehesert drink. 
“140, Osiris Unas, the Eye of Horus hath been pre- 
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“sented unto thee, and the fire of wrath rageth in him 





“against thee. 
| Here offer| two vessels of Khenemes drink. 

“141, Osiris Unas, thou art filled with that which 
“hath been pressed out and hath come forth from 
‘ thee. 

[ /lere offer| two vessels of Heyt beer. 

“149, Osiris Unas, thou art filled with that which 
“hath been pressed ont and hath come forth from 
“ thee. 

| Here offer] two vessels of Sekhpet grain. 

“143, Osiris Unas, thou art filled with that which 

“hath been pressed out and hath come forth from 


“ thee. 
[ Here offer] two vessels of Pekh grain. 


THE TABLE OF OFFERINGS 187 


144, LEemie—PAE S 
mp 284 
4. 1 (SiMe VIZ pH 


= 
a w Il 


46.) I PUSIAM SF 


¥ 
wr J (ites T Ss Jie Le 


—NINSF 


“144, Osins Unas, thou art filled with that which 
“hath been pressed out and hath come forth from thee. 

| Here offer | two vessels of Hegt beer. 

“145. Osiris Unas, the breast of Horus hath been 
“presented unto thee, and they [the gods| partake [of 
“it with thee]. 

| Here offer} two baskets of jigs. 

“146. Osiris Unas, thy mouth hath been opened 

“with it. 
| Here offer| two vessels of wine of the North. 
“147. Osiris Unas, the Eye of Horus hath been pre- 
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“sented unto thee, was vomited [by Set] the glorious 
“one which he devoured. 


| Here offer| two vessels of white wine. 


“148. Osiris Unas, the pupil of the eye of Horus 
“hath been presented unto thee, and thy mouth hath 
“been opened thereby. 

| Here offer| two vessels of Amt (?) wine. 


“149. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, it was snared in a net, and thy 
“mouth hath been opened thereby. 

| Here offer| two vessels of Hetem wine. 


“150. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, it hath no fellow, and it is to thee. 
| Here offer| two vessels of Seni wine. 
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“151. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and it hath overthrown [the com- 


‘“panions of Set]. 


| Here offer| two vessels of Hebnent wine. 

“152. Osiris Unas, the Kye of Horus hath been pre- 
“sented unto thee, which hath been made in the form 
“of these scale-shaped cakes for thee. 

[Here offer| two vessels of Khenfu eakes, 

“153. Osiris Unas, the Eye of Horus hath been pre- 

“sented unto thee, which hath been snatched out of 


“the hand of Set. 


[Here offer| two vessels of Ashet fruit. 
“154, Osiris Unas, the Eye of Horus hath been pre- 
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“sented unto thee, the White One, the glorious one, 
“and it shall serve for thy good. 
[ Here offer| two vessels of White Seshet grain. 

“155, Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, the Green One, the glorious one, 
“and it shall serve for thy food. 

| Tere offer| two vessels of Green Seshet gram. 

“156. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, the glorious one, which shall turn 
“back [thy foes]. : 

[Jlere offer| two vessels of rousted grain. 

“157, Osiris Unas, the Eye of Horus hath been pre- 

“sented unto thee, the glorious one, which shall turn 


“back [thy foes]. 
| Here offer] two vessels of roasted yruin. 
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“158. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, behold it is of Baba (2). 
| Here offer| two vessels of Babat fruit. 


“159. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, which burned with fire against them 
(i.e., the fiends of Set). 

| Here offer| two vessels of Nebes fruit. 


“160. Osiris Unas, thine eyes have been made to 
“open, and thou seest with them. 
[Here offer| two vessels of Tenbes eakes. 


“161, Osiris Unas, the Eye of Horus hath been pre- 
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“sented unto thee, the glorious one who was in his 
“throat (?). 
[ Here offer| two vessels of Hua grain. 

“162. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, the sweetness of which followeth 
“ thee (7). 

[ Zlere offer | two vessels of things of sweetness of all 
hinds. 

“163. Osiris Unas, the Eye of Horus hath been pre- 
“sented unto thee, and thou hast had experience 
“ thereof. 

[Here offer| two baskets of spring products (ie., 
fruit, flowers, vegetables). 

“164. Osiris Unas, thou hast swallowed the things 
“which belong to thee.” 


[Jere offer| gifts of all kinds. 
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line 9 in the text of Pepi IT. Nefer-ka-lta (see Maspero, 
Pyramides, p. 355 and pl. 11.). 
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1 Supplied from line 46. 
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After line 9 the text of Pepi IL. has :— 

“339. Horus who is there. Osiris Pepi Neter-ka-ha, 
“the Eye of Horus bath been presented unto thee, 
“340. [it is] before thee, accept (2) the Eye of Horus, 
“which is spread abroad in its perfume. 

“ Qsiris Pepi Nefer-ka-Ra, accept (?) the Eye of Horus ; 
“S41. thou art filled with the perfume thereof. 

“Osiris Pepi Nefer-ka-Ra, Horus hath given unto 
“thee his Eye, 342. and thy face is filled therewith. 

“Hail, Pepi Nefer-ka-Rta, I have come and have 
“brought to thee 9343. the Eye of Horus, thy face 
‘Gs filled for thee with it, 1t hath washed thee, the 
“perfume thereof is to thee, the perfume of 344. the 
“Kye of Horus 1s to this Pepi Nefer-ka-Ra, it giveth to 
“thee thy humours, it protecteth thee from 345, the 
“flood of the hand of Set. 

“Wail, thou Pepi Nefer-ka-la, thou hast swallowed 
“the Eye of Horus, there is strength before thee. 
“346. By the strong Eye of Horus thou art made 
‘strong. 

“O thou Osis Pepi Nefer-ka-Ra, thou art filled 
“with the Eye of Horus in its coming to thee. 

“338. O thou Osiris Pepi Nefer-ka-Rta, 339. Horus 
“hath filled thee completely with his Eye.” 
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After line 13 the text of Pepi II. has :— 
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After line 15 the text of Pepi I. has :— 





cOF 


dol. Osiris Pepi Nefer-ka-Ra, this thy lbation 
“hath been presented unto thee, and thou art refreshed 
“through Horus in thy name of ‘He who cometh forth 
“from the vase of water’ (?), 552. and the humours 
“which have come forth from thee have been presented 
“unto thee, and Horus hath caused all the gods to gather 
“themselves together to thee in the place to which 
“thou goest. 8535. Horus hath caused the children of 
“ Horus to count thee up in the place which thou fillest. 

“Osiris Pepi Nefer-ka-Ra, natron hath 354. been 
“presented unto thee, and thou art censed, and Nut 
“hath given thee to be as a god to thine enemy in thy 
“name of ‘God’ 855. Horus of the two years hath 
“counted thee up, and thou becomest young in thy 


} 


“name of ‘Lake of the year.’ ’ 


After line 65 the text of Pepi II. has :— 


321. “Horus who is there! Osiris Pepi Nefer-ka- 
“Ta, the Eye of Horus hath been presented unto thee 


“in good health. 
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“322. Horus who is there! Osiris Pepi Nefer-ka- 
“fa, I anoint for thee thy face with it, [and it is in 
“oood health, even as] 525. when Horus anointed his 
“Hye it was in good health. 

“Hail, thou Pepi Nefer-ka-Ra, 324. thou hast 
“anointed thine eyes in thy face and it is i good 
“health, and thou seest with them.” 


( 204 ) 


THE LITURGY OF FUNERARY OFFERINGS. 


II. From tur Toms or PreTi-AMEN-AP. 
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1. THE CHAMBER WHEREIN THE CEREMONY TUAT SHALL 
BE PERFORMED HAVING BEEN PROVIDED WITH OFFERINGS, 
THE ALTAR SIALL BE PURIFIED FOR THE KA (OR THE 
DoUBLE) OF THE CHIEF KurEr EB OF NEB-HETEPET, 
THE PRIEST PeTA-AMEN-AP. 

The following shall be reeited by the priest four 
times :-— 

“2. O Osiris, that which is hateful hath been seized 
“and carried off for thee. O chief KHER HEB PETA- 
« Amen-Ap, that which is spoken in thy name Thoth 
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“soeth about with and carrieth it to Osiris. What 





“hath been spoken in 

“3, the name of the chief KuER HEB PETi-AMEN-AP 
“Jof] evil hath been brought, and I have placed it for 
“thee in thy hand.” 

flere water shall be sprinkled, and the following 
words shall be recited four times :— 

“the fluid [of life] shall not be destroyed in thee, 
“and thou shalt not be destroyed in it.” 

During the recital of the following words ineense 
shalt be burned. 

“4, Let him that advanceth advance with his Ka. 
“Horus advanceth with his Ka. Set advanceth with 
“Ins Ka, Thoth advanceth with lis Ka. Sep ad- 
“vanceth with his Ka. 4Khenti-maati advanceth with 
“his Ka. Osiris advanceth with his Ka. Let thy 
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“5, Tet advance with thy Ka. Hail, chief KuER HEB 
“Prri-AmeN-Ap! The arm of thy Ka is before thee, 
“the arm of thy Ka is behind thee. Hail, cluef CHER 
“eB Peri-AmEN-AP! The foot of thy Ka is before 
“thee, the foot of thy Ka 

“6. is behind thee. Hail, chiet KHER WEB PETA- 
«“AmEN-AP! I have given unto thee the Eye of Horus, 
“thy face is filled therewith, and the perfume of the 
“ Hye of Horus is to thee.” 

The priest shall say the following words four tumes, 
and a libution, made with one grain of Shet-pet 
ineense and one grain of ineense of Nekheb, 
shall be poured out during their reetal. 

“7. This libation is for thee, O Osiris, this libation 
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“is for thee, O chief Kuer HEB PeTi-AMEN-AP, coming 
“forth from thy son, coming forth from Horus. 

“8. [ have come, and I have brought unto thee the 
“ye of Horus, that thy heart may be refreshed thereby. 
“T have brought it unto thee under thy feet, and have 
“presented unto thee the efflux which cometh forth 
“ thereirom, 

“9, No stoppage of thy heart shall arise therefrom, 
“and there shall be a coming forth to thee through 
“the word which is spoken (or the voice).” 


Flere pour out water va whieh a eake of tneense of 
Nekhebet of the South hath been dissolved, and 
say :— 

“10, [Cleansing by] semmanu (i.e., water of natron)! 
“TCleansing by| semmdénw! Open thy mouth, O chief 
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“Kier wep DPeri-Amen-Ap, and taste thou the taste 
“thereof in the divine hall. An emission of Horus 

“11. is the cleansing water of natron, an emission of 
“Set is the cleansing water of natron, and the cleansing 
“water of natron stablisheth the heart of the Two 
“Divine Lords. Thou art cleansed with natron, and 
“thou art a pure being among the divine Followers of 
Orns, 


Flere shall be poured out water i which a cake of 
incense of the North from Shet-pet hath been 
dissolved, 

“12. Thou art purified with natron, and Horus is 
“purified with natron. Thou art purified with natron, 
“and Set is purified with natron. Thou art purified 
“with natron, and Thoth is purified with natron. Thou 
“art purified with natron, and Sep is purified with 
“natron. Thou art purified with natron, and thou art 
“stablished among them. 


BoP ITANSZseyche 
MNS EE ods id 
HIS ISlSislSiwla 


IZISIZISISISNN 
lx 
*WSeMIS&IS a> 


“13. Thy mouth is the mouth of a sucking calf on 
“the day of his birth.” 


Here take a eake of vnecnse, and lift it up to the 
fuee, and say :— 

“4. Thou art purified with natron, and Horus is 
“purified with natron. Thou art purified with natron, 
“and Set is purified with natron. Thou art purified 
“with natron, and Thoth is purified with natron. Thou 
“art purified with natron, and Sep is purified with 
“natron. Thou art purified with natron, and thy KA is 
“purified with natron. Thou art purified with natron. 
“Thou art purified with natron. Thou art purified 
‘with natron, O thou who art stablished amone 

“15, the gods thy brethren. Thou art purified in 
“respect of thy head. Thou art purified in respect of 
“thy mouth. Thy bones have been made pure wholly. 
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“Thou art filled by that which cometh to thee, O PETA- 
« Amen-Ap. I have eiven unto thee the Eye of Horus, 
“and thy face is filled therewith, and it spreadeth 
“abroad its odour.” 

Herve the priest shall take the instrument Kef-pesesh 
(Le, “ Overcomer of the division”), and shall 
Sif i— 

“16, Hail, chief Kuer ues Peri-Amuy-Adp, thy two 
“ jaw-boues which were separated have been established 
“(ie., restored to their former state). 

Hleve the priest shall take the 4] of tron of the 
South and the 4] of tron of the North, and 
shall say :— 

“17. Hail, chief Kuer ues Pera-Amey-Ap! Thy 
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“mouth hath been opened for thee, O Erpa, Ha Prince, 
“chief Kner HEB Pera-AMEN-AP. 

“18, Hail, chief Kuer ues Preri-Amen-Ap! Thy 
“mouth hath been opened for thee, O Erpa, Ha Prince, 
“chief KHER WEB Peri-AMEN-AP.” 

flere shall the priest tuke cakes of cheese (?) of the 
South und of the North, and say :— 

“19. Hail, chief Kier ues Pera-Amen-Ap, the Eye 
“of Horus hath been presented unto thee, and he 
“cometh with it. I have brought it unto thee, place 
“thou it in thy mouth.” 

Flere shall the priest take Sheku eakes, and say :— 

“20. Hail, chief Kur wes Pera-Amen-AP! Sheku 
“cakes have been presented unto thee, O Osiris, chief 
“ KHER HEB Pera-AMEN-AP.” 
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Flere shall the priest take a vessel of milk and a 
vessel of water, and say :— 

“21. [That which floweth] from the breast of Horus, 
“and is of his body, hath been presented unto thee for 
“thy mouth. That which cometh from the breast of 
“thy sister Isis, the emission of the mother, 22. hath 
“been seized by thee for thy mouth, and thou openest 
“thy mouth by means of it, O chief KHER HEB PETA- 
“ AMEN-AP,” 

Here shalt the priest pour out fresh water of the 
North and of the South, and say :— 

“23. This [is] a bation unto thee, Osiris, a libation 
“unto thee, O chief Kier ues Peri-Amen-Ap, which 
“cometh forth from thy son. 24. I have come and I 
“have brought unto thee the Eye of Horus whereby 
“thy heart shall be refreshed. I have brought it to 
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“thy feet, and have presented unto thee that which 
“hath flowed forth from thee. No stoppage of thy 
“heart [shall there be] to thee. Having it, 25. a 
“ooing forth [of things (or, persons)] shall there be to 
“thee through the word.” 


The above shall be said four times. 


Tlere shall the priest take a blaek vessel and a white 
vessel, each containing one hathes measure, on 
the right and left, and say :— 

“26. That which cometh forth from the two Eyes of 
“Horus, the White and the Black, thon hast taken 
“possession of, and when they are [set] before thee 
“they illumine for thee thy face.” 
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Tlere shall the priest take a cake of Hem bread of 
the journey for the lifting up of the face, and 

SOs 
“O7, Ra Ge, Day) maketh an offering unto thee in 
“the sky. The South and the North make an offering 
“unto thee. Kerh (Le, the Night) maketh an offering 
“unto thee, and the Day maketh an offering unto thee. 
“The South and the North make an offering unto thee. 
“An offering is brought unto thee. An offering 28. 
“thou seest, of an offering thou hearest. There is an 
“offering before thee, an offering behind thee, an offer- 

“ing with thee,” 
Flere shall the priest present five bunehes of onions, 

and say :— 

“929, O Osiris, the ehief Kier HEB Peti-AMEN-ApP, 
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“are presented unto thee the white teeth of Horus for 
“the journey, so that they may fill thy mouth.” 

Here shall the priest offer one Uten cake |as an offer- 
iny| for the lifting up of the face, and shall say 
four times :— 

“30, 31. ‘SUTEN TA UETEP’ for the Ka of the chief 
“KHER HEB PerA-AMEN-AP.” 

And he shall say four times :— 

“*SUTEN TA HETEP’ for the Ka of the chief Kner 
“wep Peri-AMEN-AP.” 

And the KHER WEB shall say, whilst the SMER priest 
bringeth the two halves of the Uten eake for the 
opening of the mouth, four times :— 

“QO Osiris, the chief Kuer HEB Pera-AMEN-AP, the 
“Eye of Horus hath been presented unto thee, thy 
“bread which thou eatest, and thy mouth hath been 
“opened thereby.” 
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flere shall the priest offer a white vessel containing 
a hathes of wine, and say :— 
“32. O chief Kner wes Peri-Amey-Ap, the Eye of 
“ Horus hath been presented unto thee, snatched from 
“the hand of Set. Thou hast seized it for thy mouth, 
“and thou hast opened thy mouth therewith.” 
Here shall the priest offer a black vessel containing a 
hathes of wine, and say :— 
“33. O chief Kner ues Peri-Amen-Ap, thy mouth 
“as opened through that which floweth from thee.” 
flere shall the priest offer a black vessel containing 
a hent of beer, and say :— 
“34. O chief Kner nes Peri-Amen-Ap, there is pre- 
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“sented unto thee that which hath been pressed [out 
“of thee| and cometh forth from thee.” 

[ere shall the priest offer the equipment of the table 
of offerings, the great one, for the lifting up of 
the fuee, and shall say :— 

“35, 36. O Ra, may the worship which thou hast in 
“heaven, may the worship which thou hast from the 
“Company of the Gods, be to the chief KHER HEB, 
“the divine seribe and prophet of the Lady of Hetep, 
“ Peri-AMEN-AP, and may everything be for the Ka of 
“the chief Kuer HEB Peri-Amen-Ap, and everything 
“for his body, and everything every day.” 

Then shall the priest offer a Tept loaf, and say :— 

“37. O chief Kuur wep PerA-AmMeEN-AP, the Eye of 


1 Perhaps, “ to be lifted up before the face.” 
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“Horus hath been presented unto thee [as] thy food 
“(for thy tasting).” 





Then shall the priest offer an Ah cake, and say :— 
“38, The Ah food is spread out before thee like a 
“field.” 


Then shall the pricst offer a breast-joint, and 
say -— 
“39. O chief Kur nes Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee that it may be 
“united unto thee.” 


Then shall the priest offer a white vessel containing 
a hent of wine, and say :— 
“40, O chief Kier nes Peti-Amen-Ap, the Eye of 
“ Horus hath been presented unto thee, which was won 
“from the hand of Set, and was rescued for thee, and 
“thou dost open thy mouth with it.” 


OFFERINGS OF BEER 29 
es es ee 
RLS LY 

a (B18 1S es. Bees 
S J Pl (SRI, 

88 Le Oe oe SoS 
= SUNIE Gf See 


Then shall the priest offer a blaek vessel containing a 








hent of beer, and say :— 
“Al. O chief Kuen HEB Peri-AMEN-AP, there hath 
“been presented unto thee that which hath been pressed 
“out, and cometh forth from Osiris.” 


Then shall the priest offer an iron vessel containing 
a hent of beer, and say :— 

“42. O chief Kner HEB Prra-AMEN-Ap, the Eye of 
“Horus hath been presented unto thee in the iron 
“|vessel] which is [ordained] for thee, wherein no iron 

cometh, it belongeth to thee.” | 

Then shall the priest offer a hetemet vessel con- 
taining one hent of beer, und say :— 

“43, O chief KHER HEB PeTA-AMEN-AP, the Eye of 
“Horus hath been presented unto thee, so that thou 
“mayest be filled thereby.” 
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Then shall the priest pour out a vessel of water inr 
uhich three cakes of natron have been dissolved, 
and say -— 

“44. This [is] a libation unto thee, O Osiris, a libation 
“unto thee, O chief Kurr nes Perai-Amen-Ar, which 
“hath come forth from thy son, which hath come forth 
“from Horus. +5. I have come, and I have brought 
“unto thee the Eye of Horus, whereby thy heart shall 
“be refreshed. I have brought it to thy feet, and pre- 
“sented unto thee that which hath flowed 46. and 
“come forth from thee. No stoppage of thy heart 
“shall there be] to thee with the things which come 
“forth at the word.” 

The above (ines 44—46) shall be said four times. 
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Here shall the priest offer Seth heb ointment, and 
say :— 
“47, O chief Kner HEB PrTi-AmeN-Ap, thine eye 
“hath been filled (e., smeared) with metehet oint- 
“ment.” 


Flere shall the priest offer Hehen ointment, and 
sy i— 
“48. O chief Kier HEB PersA-AMEN-AP, thine eye hath 
“been filled (ie., smeared) and no injury shall [come] to 
SEbvaiace, 


Here shull the priest offer Seft ovntinent, and say :— 

“49. O chief Kuer neB Pera-Amen-Ap, the Eye of 

“Horus hath been presented unto thee, and [Set] hath 
“been made weak for thee thereby.” 
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Flere shall the priest offer Nem ointment, and say :— 
“50. O chief Kier wes Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee that 1t may 
“unite itself unto thee.” 
Here shall the priest offer Tua ointment, and say :— 
“31. O chief KHER ues Peti-AMEN-AP, the Eye of 
“Horus hath been presented unto thee. It hath been 
“been brought [unto thee] that thou mayest worship 
“(or, give thanks to) the gods by means of 1t.” 


Ilere shall the priest offer the finest eedar oil and 

the finest oil of the Thehennu, and say :— 
“52. O ye oils which are on the forehead of Horus, 
“Q ye oils which are on the forehead of Horus, place 
“ve yourselves on the forehead of the chief KHER HEB 
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3 eis: 53. Make ye him to [smell] sweet 
“in possessing you, make ye him to be a Kuu (or, 
‘“olorious) possessing you, make ye him to have the 
“mastery over his body [again], and make ye him to 
“have openings [before] his eyes. And let all the 
“Spirits (kuu) see 54, him, and let them hear his 
“name. Behold, O Osiris, chief KUER HEB PETA- 
« AwgN-AP, the Eye of Horus hath been brought unto 
“thee, and it hath been seized for thee that it may be 
“before thee.” 
Here shall the priest offer one bag of wateh eye-paint 
and one bag of mestem eye-parnt, and say :— 
“55, O Osiris PeTA-AmEN-Ap, I have painted the 
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“Kye of Horus for thee with mes/em so that there may 
“be health to thy face.” 


Herve shall the priest offer swathings, and say: 

“56. Mayest thou watch in peace. The goddess 
“Taatet watcheth in peace. The goddess Taatet 
“watcheth in peace. The Eye of Horus which is in 
“the city of Tep-Pe watcheth in peace. The Eye of 
“Fforus which is in the temple houses 57. of Net 
“(Neith) watcheth in peace. Receive the milk-[white] 
“and bleached swathings of the goddess Ur-A. Cause 
“ve, O swathings, that the lands may bow themselves 
“before Peta-AMEN-AP even as they bow themselves 
“before Horus, and make the lands to be in awe of the 
“Osiris PerA-AMEN-AP, 58. as they are in awe of Set. 
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“Let them tarry with Peri-Amen-Ap in his divinity. 
“Open ye his way so that he may be at the head of the 
“Spirits (Xuvu), and let him stand at the head of the 
“Spirits, O Anpu (Anubis)-Khent-Amenti, to the front, 
“to the front—to the Osiris Peri-AmeEn-AP.” 
flere shall the priest set fire to the ineense, and 
say :— 

“59. Let him advance! Let him advance with his 
“Ka! [As] Horus advanceth with his Ka, [as] Set 
“advanceth with his Ka, [as] Thoth advanceth with his 
“KA, [as] Sep advanceth with his Ka, [as] Khenti-maati 
“advanceth 60. with his Ka, [so] may advance thy 
“backbone with thy Ka. 
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“Hail, Peri-AmMEN-AP! The arm of thy Ka is before 
“thee, the arm of thy KA ts behind thee. 
“Hail, Peri-AMEN-AP! The foot of thy Ka is before 
“thee, the foot of thy Ka 61. is behind thee. 
“Hail, Pepi-AMEN-AP! The eye of Horus hath been 
“presented unto thee, and thy face is filled therewith, 


“and the perfume of the Eye of Horus spreadeth itself 
“ over thee.” 
Here shall the priest pour out a vase of water wherein 
two eakes of natron have been dissolved, and 
say i— 
‘62. This [is] a lhbation unto thee, O Osiris, a liba- 
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“tion unto thee, O chief Kuer wes PerdA-AMEN-Ap, 
“which hath come forth from thy son, which hath come 
“forth from Horus. I have come and I have brought 
“unto thee 63. the Eye of Horus, whereby thy heart 
“shall be refreshed. I have brought it to thy feet, and 
“have presented unto thee that which hath flowed 
“forth and come out from thee. No stoppage of thy 
“heart [shall there be] to thee. [Possessing it] a going 
“forth of things (or, persons) shall be to thee at the 


“sound of] the voice.” 
‘The above (lines 62, 65) shall be reeited four times. 


Pa el 


Flere shall be set forth the food and drink and the 
things whieh are to be placed on the altar, and 
one shall enter with the offerings of food. And 
the priest shall say :— 

“64, It is Thoth who returneth bringing it (Le., 
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“the Eye of Horus)” <And then shall be said: “He 
“cometh forth with the Kye of Horus. 65. He 
“hath given the Eye of Horus, and he is content 
“ therewith.” 


Tlere shall the priest present two cakes, and 
suy i— 

“66. O chief Kuer wep Pera-Amen-Ap, the Eye of 

“ Horus hath been presented unto thee, and he is con- 
“tent therewith.” 


Here shall the priest present two vessels [of beer | in 
the usekh ehamber, and say :— 
“67. O chief Kuer HEB Pera-AmEN-Ap, the Eye of 
“Fforus hath been presented unto thee, and he is con- 
“tent therewith.” . 
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fle who sitteth down by the offering shall say :— 

“68. I have seated myself with it.” 

Here shall the priest present for the Ush a Tua cake 
and a Shens eake, and say :— 

“69, O Osiris, the chief Kner nes PeraA-AMEN-AP, 
“the Eye of Horus hath been presented unto thee, and 
“it hath been offered to thee for thy mouth.” 

Here shall the priest present a Tut eake, and say :— 

“70, O Osiris, the chief Kuer Hep Pera-AMEN-<ApP, 
“the Eye of Horus hath been presented unto thee for 
“the suiting down of Set.” 

Here shall the priest offer a Rethu cake, and say :— 

“71, O Osiris, the chief Kuer HEB PeTa-AMEN-AP, 
“the Eye of Horus hath been presented unto thee 
“which was chained up [by Set.” 
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Flere shall the priest offer a nemset vessel of Teheser 





drink, and say :— 
“72. O Osiris, the chief Kuen wep PeTA-AMEN-AP, 
“the Eye of Horus hath been presented unto thee, 
“which entered into Set.” 


Here shall the priest offer a nenvset vessel of Khenemes 
beer, and say :— 
“73. OQ Osiris, the chief Kuer HEB )eTrA-AMEN-AP, 
“the Eye of Horus hath been presented unto thee, 
“which hath been smitten, for thy mouth.” 


Here shall the priest lift up a eake and a vessel of 
beer, and say :— 

“74. O Osiris, the chief Kur wep Peri-AMEN-Ap, 

“the Eye of Horus hath been presented unto thee, it 
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“hath been lifted for thee to thy face, Osiris, lifting 
“fit] to thy face, O Peri-Amen-Ap. May thy soul 
“advance from afar off. 75. Fix thy gaze intently on 
“that which cometh forth from it. That which is 
“corrupt in thee hath been washed away, O PETA-AMEN- 
“ap, and thy mouth hath been opened by the Eye of 
tonne: 


Flere shall the priest offer as a shebu a Tua eake and 
a Shens cake, and say :— 

“76. Let there be praise to thyself and to thy Ka, 
“QO Osiris, which hath been cut away from the hand of 
“him that doeth violence to the dead, O IHER HEB 
«Peri-Amen-Ap. Thou hast received 77. all these 
“cakes which have come forth trom the Kye of Horus.” 
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And he shatl say :— 

“Q chief Kuer wep Peri-Amen-Ap, I have brought 
“unto thee that which was mixed for thee, so that 
“thou mayest be filled with that which hath been 
“pressed out and cometh forth from thee.” 


flere shall the priest offer the Sut joint of meat, and 
as he presenteth it four times to Peta-Amen- 
ap, he shalt say four times :— 

“78. O chief Kier HEB PETA-AMEN-AP, the Sué joint 
“of meat hath been presented unto thee fas] the Eye 
“of Horus.” 

Flere shall the priest offer two vases of water, and as 
he presenteth them to Peta-Amen-ap four times, 
he shall say four times :— 

“79, O chief Kuer Hes Prri-Amen-Ap, the water 
“which is herein is offered unto thee.” 
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flere shall the priest offer two vessels of eakes of 








cleansing natron, and as he presenteth them four 

tines to Peta-Amen-t p, heshall say four times :— 

“80. O chief Kuer ues Peri-AmEN-Ap, the Eye of 

“Horus hath been presented unto thee that it may 
“purify thy mouth,” 

Here shall the proest offer for the Ush a Tua cake 
and a Shens eake, und as he presenteth then four 
times to Petaé-Amen-ap, heshall say fourtimes :— 

“81. O chief Kuen HEB PeTi-AMEN-AP, the Eye of 
“Horus hath been presented unto thee, and it hath 
“been offered unto thee for thy mouth.” 

flere shall the priest offer u Tut eake, and as he pre- 
senteth it to Peta-Amen-ap four times, he shall 
say four times :— 

“892. O chief KyHer Hep Peri-AmeEn-Ap, the Eye of 
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“Horus hath been presented unto thee, which struck 
“down Set.” 


Here shall the priest offer a Rethu eake, and as he 
presenteth it to Peta-Amen-tp four times, he 
shall say four times :-— 

83. O chief Kier nes Peri-Amen-Ap, the Eye of 

“ Horus hath been presented unto thee, which was put 
“under restraint [by Set].” 


Fere shall the priest offer u Hutcha eake, and as he 
presenteth it to Peta-Amen-ap four times, he 
shall say four times :— 

“84, O chief Kier yep Prri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, that thou 
“mayest seize it for thy mouth.” 
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Flere shall the priest offer a Neher cake, and as he 
presenteth it to Peta-Amen-ap four times, he 
shall say four times :— 

“85, O chief KHER HEB PeTa-AMeEN-AP, there hath 
“been brought unto thee that which is intended for thy 
“ mouth.” 


Here shall the priest offer a Tent cake, and as he 
presenteth it to Peta-Amen-ap four times, he 
shall say four times :— 

“86. O chief Kner Hes Peri-AmMeEN-AP, the Eye of 
“Horus hath been presented unto thee, that thon 
“mayest taste [it].” 

Here shall the prvest offer a Pasen cake, and as he 
presenteth it to Peti-Amen-p four tines, he 
Shall say four times :— 

“87. O chief Kuer wes Peti-Amen-Ap, the Eye of 
“Horus, the glorious one, hath been presented unto 
“thee; it hath been baked thereby.” 
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Here shall the priest offer a Shens cake, and as he 
presenteth it to Peta-Amen-ap four times, he 
shall say four times :— 

“88. O chief Kuen ues Peri-AMEN-Ap, thou hast 
“received thy head.” 


Here shall the priest offer an Am-ta cake, and as he 
presenteth it to Pcta-Amen-ap four times, he 
shall say four times :— 

“89. O chief Kuer HEB Pera-AmMEN-Ap, the Eye of 
“Horus hath been presented unto thee [that] thou 
“mayest seize it.” 


flere shall the priest offer a Khenf cake, and as he 
presenteth it to Peta-Amen-ap four times, he 

shall say four times :— 
“90. O chief Kuer wes PEpA-AMEN-Ap, the Eye of 
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“Horus hath been presented unto thee, which hath 
“been made in the form of a fish seale for thee.” ’ 


Here shall the priest offer a cake of Hebnen paste, 
and as he presenteth it four tunes, he shall say 
four times :— 

“91. O chief Kuer nes Peti-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, so that it may 
“well up before thee.” 


flere shall the priest offer a eake made of fine white 
flour, and as he presenteth it to Peta-Amen-cp 
four times, he shull say four times :— 
“992. O chief Kure ues Pera-AMEN-Ap, the Eye of 
“Horus hath been presented unto thee, which was 
“fettered [by Set].” 
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Here shall the priest offer an Aten eake, and as he 
presenteth it to Peta-Amen-ap four times, he 
shall say four times :— 

“93. O chief Kuer wep Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, and placed for 
“thee in thy mouth.” 


Herve shall the pricst offer a eake (Puut), and us he 
presenteth it to Peta-Amen-ip four times, he 
shall say four times :— 

“94. O chief Kur HEB Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, thy cake which 
“thou eatest.” 


Tlere shall the priest offer a baked eake (Ta asher), 
aud as he presenteth it to Peta-Anen-ap four 
times, he shall say four times :— 

“95, O chief KHER HEB Peri-AMEN-Ap, there hath 
“been presented unto thee that which is destined for 
“ thee.” 
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Here shall the priest offer a buneh of oiions, and as 








wy 


he presenteth them to Peta-Amen-ap four times, 





he shall say four times: 

“96. O chief Kuer wep Pera-AmeEN-Ap, the white 
“teeth of Horus have been presented unto thee, which 
“are strength|-civing |.” 

Flere shall the preest offer a hawnek of beef, and as 
he presenteth it to Peta-Amen-ap four times, he 
shall say four tries :— 

“97, O chief Karr HEB Prri-AMEN-AP, the thigh 
“hath been presented unto thee [as] the Eye of 
“ Horus.” 

Here shall the priest offer an Ad joint, and as he 
presenteth it to Pett-Amen-ap four times, he 
shall say four times :— 

“98. O chief Kner HEB PETA-AMEN-AP, the mark of 
“that which is abominable is burnt into the Aé joint.” 
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flere shall the priest offer a joint from the breast of 
the animal, and as he presenteth it to Peta- 
Amen-dp four times, he shall say four times :— 

“99, O chief KHER HEB PeTi-AMEN-AP, the Eye of 
‘Horus hath been presented unto thee so that it may 
“embrace thee.” 

Flere shall the priest offer the Sut joint, and as he 
presenteth it to Peta-Amen-ap four tumes, he 
shall say four times :-— 

“100. O chief Kner HEB Peri-Amen-Ap, the Sut joint 
“hhatb been presented unto thee as the Eye of Horus.” 

Here shall the priest offer four ribs of the animal, 
and as he presenteth them to Peti-Amen-ap 
four tumes, he shall say four times :— 

“101. O chief Kuer HEB Peri-AMEN-AP, the enemies 
“have been presented unto thee, for they are thine, 
“and thou hast smitten thei.” 
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Flere shall the priest offer four picees of roasted flesh, 
and as he presenteth them to Peta-Amen-dp 
four times, he shall say four times :— 
“102. O chief Kner wes Pera-Amen-Ap, there have 
“been presented unto thee the things which are ordained 
(ior thee.” 





om 
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Flere shall the priest offer a liver, and as he pre- 
senteth it to Peta-Amen-ap four times, he shall 
say four times :— 

“103. O chief Kier mes Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, that thou 
“mayest go about with it.” 


Here shall the priest offer three pieces of the joint 
Ne|n|shem, and as he presenteth them to Peta- 
Amen-tp four times, he shall say four times :— 

“104. O chief Kier wes Pera-Amen-ar, the Eye of 
R 
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“ Horus hath been presented unto thee, and one cometh 











“unto thee with it.” 

Here shall the priest offer the Ha joint (shoulder), 
and us he presenteth it to Peti-Amen-dp four 
times, he shall say four times :— 

“105. O chief Kier yep Peti-AmeEn-Ap, the Eye of 
“Horus hath been presented unto thee in the form of 
“his forepart (i.e., shoulder of Set).” 

Here shall the priest offer the flesh of the shoulder, 
and as he presenteth it to Peta-Amen-ap four 
times, he shall say four times :— 

“106. O chief Kuer wep Preri-Amen-Apr, the Eye 
“of Horus there hath been presented unto thee as the 
“shoulder of Set.” 
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flere shall the proest offer a goose, and as he pre- 
senteth it unto DPeta-dmen-ap four times, he 
shall say four times :— 
“107. O chief Kier nes Peri-AMEN-AP, a Serd goose 
“hath been presented unto thee instead of the heads of 
“the followers of Set.” 


flere shall the priest offer a Therp goose, and as he 
presenteth it to Peta-Amen-ap four tines, he 
shall say four times :— 
“108. O chief Kier wep Peri-Amey-Ap, this [goose] 
“according to the desire of [thy] heart hath been pre- 
“sented unto thee.” 


flere shall the prvest offer a Set goose, and as he 
presenteth it to Peta-Amen-ap four tunes, he 
shall say four tines :— 
“109. O chief Kugr HEB Peri-Amen-Ap, the Eye of 
“ Horus hath been presented unto thee, and one beareth 
“it unto thee.” 


244 LITURGY OF FUNERARY OFFERINGS 


mn BS LVS SS |} PS 





Ne ode oy Se 
ac ALS ug | Meee eek SE ‘oom 
Ne ode Su oe ee 
2, NS | ae ee Ee A 


(()| ow ® Uh 

flere shall the priest offer a Sert goose, and as he 
presenteth it unto Peta-Amen-ap four times, he 
shall say four times :— 

“110. O chief Kner HEB Veri-Amen-dp, have been 
presented unto thee the things which come for thee.” 

flere shall the priest offer a dove, and as he pre- 
senteth it to Peta-Amen-ap four times, he shall 
say four tines :— 

“111. O chief Kuer nes Peri-Amen-Ap, the Eye of 
“Florus hath been preseuted unto thee, the glorious 
“one, the dove which is ordained (7) for thee ” 

flere shall the priest offer some Saf meal, and as he 
presenteth it to Pcta-Amen-ap four times, he 
shall say four times :— 

“112. O chief Kuer ues PerA-AmMeEN-AP, the Eye of 
“ Horus, which was fettered by him |[i.e., Set], hath been 
“presented unto thee.” 
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flere shall the priest offer some Shat dough, and as 
he presenteth it to Petad-Amen-ap four trines, 








he shall say four times :— 

“113. O chief Kuer wes Pers-AMEN-AP, the Eye of 

‘“ Horus hath been presented unto thee, and thou shalt 
“not participate in its cutting off.” 


Flere shall the priest offer two vessels of Nepat grain, 
aud as he presenteth them to Peta-Amen-ap 
four times, he shall say four times :— 

“114. O chief Kuer ues Peri-Amen-Ap, the Eye of 
“Horus, which hath been reckoned up, [hath been pre- 
“sented unto thee |.” 

Here shall the priest offer two vessels of Mest grain, 

and as he presenteth them to Peta-Amen-ap 
four times, he shall say fowr tines :-— 

“115. O chief Kuer Hep Peti-Amen-ip, the Eye of 
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“Horus hath been presented unto thee, and that which 
“floweth from it [hath been brought to thee}.” 


Hlere shali the priest offer two vessels of Tehesert 
beer, and as he presenteth them to Peté-Aien- 








ap four times, he shall say four tines :— 
“116. O chief Kier wep Pepi-AMeN-AP, the Eye of 
“ Horus hath been presented unto thee, [which] entered 
“into Set.” 

Flere shall the priest offer two vessels of Tehesert 
heer, and as he presenteth them to Peté-Amen- 
ap four times, he shall suy four times :— 

“117. O chief Kner wes Peri-AMEN-AP, the Eye of 
“Horus hath been presented unto thee, and there is 
“power to it in thine hand.” 
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Here shall the priest offer two vessels of Khenemes 
beer, and as he presenteth them to Peta-Amen- 
up four times, he shall say four tumes :— 

“118. O chief Kner wep Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, and the fire of 
“wrath rageth in him against thee.” 


Here shall the priest offer two vessels of Hegt beer, 
and as he presenteth them to Peta-Amen-ap 
four times, he shall say four times :— 

“119. O chief Kuer ues Pers-Amen-ip, [thou art] 
“filled with that which hath been pressed out and hath 
“come forth from thee.” 


Here shall the priest offer tao vessels of Sekh-pet 
grain, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four tumes :— 

“120. O chief Kner HER Preri-Amen-dp, [thou art] 
“filled with that which hath been pressed out and hath 
“come forth from thee.” 
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Flere shall the priest offer two vessels of Pekh grain, 
and as he presenteth them to Peta-Amen-ap 
four times, he shall say four times :— 

“121, O chief Kner ues Peti-Amen-Ap, thou art 
“filled with that which hath been pressed out and hath 
“come forth from thee.” 

Here shall the priest offer two vessels of Hegt and 
Nulian beer, and as he presenteth them to Peta- 
Amen-cp four times, he shall say four times :— 

“192. O chief Kner wes Peri-Amen-Ap, thou art 
“filled with that which hath been pressed out and hath 
“come forth from thee.” 

Here shall the priest offer two baskets of figs, and as 
he presenteth thens to Peta-Amen-ip four tines, 
he shall say four times :— 

“123. O chief Kuer ues Peti-AMen-Ap, the breast 
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“of Horus hath been presented unto thee, and the gods 





“eat it together with thee.” 


flere shalt the priest offer two vessels of wine of the 
North, and as he presenteth them to Peta- 
Aimen-ap four times, he shall say four tines :— 

“124. O chief Kner wes Pera-Amen-p, there hath 
“been presented unto thee that which filled thy father, 
“and thy mouth hath been opened thereby.” 

Here shall the priest offer two measures of white 
wine, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four times :— 

“125. O chief Kuer wep Peri-Amen-ip, the Eye of 
“Horus hath been presented unto thee, which was 
“vomited by him [1e., Set], the glorious one which he 
“ devoured.” 
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flere shall the priest offer two measures of Amt 
wine, and as he presenteth them to Peta-Amen- 





ap four times, he shall say four tines :— 
“126. O chief Kuer nes Peri-Amen-Ap, the child 
“(1e., pupil) which is in the Eye of Horus hath been 
“nresented unto thee, and thou hast opened thy mouth 
“by means of it.” 

Here shall the priest offer two measures of Hetem 
wine, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four times :— 

“127. O chief Kuer wep Pera-Amen-Ap, the Eye of 
“Horus which was snared in a net hath been presented 
“unto thee, and thou hast opened thy mouth by means 
Ol Mens 

Flere shall the priest offer two measures of Senu 
wine, and as he presenteth them to Peté-Amen- 
ap four times, he shall say four times :— 

“128. O chief Kuer yes Peri-Amen-dp, the Eye of 
“Tforus hath been presented unto thee, there 1s nothing 
“like unto it, and it belongeth unto thee.” 


THE TABLE OF OFFERINGS 251 


29 AS ees ST SA 
J Jp YS oa ont ET 





9 a a oe Zan 
130. NS | ase, es eee yea 
@® it~ @ 0 /M@taon g 

Wa | Oe a oo 17 


131. ae | rae wen, ae Sean 
oar 


we = <5 42 


Ks Nal Fone 


Here shall the priest offer two measures of Hebnent 
wine, and as he presenteth them to Peta-Amen- 





ap four tumes, he shall suy four times :— 

“129. O chief Kuzr neB PeTi-AMEN-ip, the Eye of 
“Horus hath been presented unto thee, and it hath 
“brought about their overthrow (.e., of the companions 
Ol SeL). 

Here shall the priest offer two measures of Khenfu 
eakes, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four tines :— 

“130. O chief Kuer HEB Peri-AmENn-Ap, the Eye of 
“ Horus hath been presented unto thee which is made 
“in the form of seale-shaped [cakes] for thee.” 

Here shall the priest offer two measures of Ashet 
fruit, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four times :— 

“131, O chief Kner wes Pepi-AMeEN-Ap, the Eye of 
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“Horus hath been presented unto thee, which was 
“snatched out of the hand of Set.” 


Here shall the priest offer two measures of White 
Seshet grain, and as he presenteth them to Peta- 
Amen-ap four times, he shall say four times :— 

“132. O chief Kuer wep PerA-Amen-ip, the Eye of 
“Torus hath been presented unto thee, the White one, 
“and it shall serve for thy food.” 


Here shall the priest offer two measures of Green 
Seshet grain, and as he presenteth them to Peta- 
Amen-ap four times, he shall say four tines :— 

“133. O chief Kner Hep Peri-Amen-ip, the Eye of 
“Horus hath been presented unto thee, the Green one, 
“and it shall serve for thy food.” 
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flere shall the priest offer two measures of roasted 

Set yrain, and as he presenteth them to Peta- 

Amen-ap four times, he shall say four tines :— 

“134, O chief KHER HEB Pera-AMEN-Ap, the Eye of 

“ Horus, the glorious one, hath been presented unto 
“thee, and it shall repulse attack on thee.” 


Flere shall the priest offer two meusures of roasted 

Set grain, and as he presenteth them to Peta- 

Amen-ap four times, he shall say four times :— 

“135. O chief Kuer wes Peri-Amen-Ap, the Eye of 

“Horus, the protected one, hath been presented unto 
“thee, and it shall repulse attack on thee.” 


Here shall the priest offer two measures of Babat 
grain, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four times :— 

“136. O chief Kner Hep Peri-AMen-Ap, the Eye of 
“Horus hath been presented unto thee, and it is from 
“the hand of Baba.” 
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Here shall the priest offer two measures of Nebes 
Fruit (mulberries 2), and as he presenteth them 
to Peta-Amen-ap four times, he shall say four 
(vines :— 

“137. O chief Kner wep Peri-AMeEN-Ap, the Eye of 
“Horus hath been presented unto thee, which burned 
“with fire against them (.e., the fiends of Set).” 

flere shall the priest offer two measures of Nebes 
cakes, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four times :— 

“138. O chief Kurr ies Prra-AMEN-Ap, thine eyes 
“have been opened, and thou seest with thein.” 

Here shall the priest offer two measures of Hua 
grain, and as he presenteth them to Peta-Amen- 
ap four times, he shall say four trmes :— 

“139. O chief Kuzr ues Pera-Amen-Ap, the Eye of 
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“Horus hath been presented unto thee, the glorious 
“one who was in his (1e., Set’s) throat.” 

flere shall the priest offer two measures of all kinds 
of sweet things, and as he presenteth them to 
Peta-Amen-ap four times, he shall say four 
times :— 

“140, O chief KHER uEB Prrd-AMEN-Ap, the Eye of 
“Horus hath been presented unto thee, which is sweet 
“in everything that belongeth to it.” 

Here shall the priest offer a basket of all hinds of 
spring produets, and as he presenteth it to 
Peta-Amen-dp four times, he shall say four 
tLI1Ues :— 

“141. O chief Kuer HEB Peri-Amen-Ap, the Eye of 
“Horus hath been presented unto thee, and thou hast 
“had experience of it.” 
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[ere shall the priest offer a measure of gifts of all 
hinds, and as he presenteth it to Pcta-Amen- 
ap four times, he shall say four times :— 

“142, O chief Kuer HEB Pepi-Amen-Ap, the Eye of 
“ Horus hath been presented unto thee, and there hath 
“gone down into the throat for thee that which be- 
“longeth to thee. 

“143, Hail, chief Kuer eB Peri-AMEN-AP, one 
“standeth and sitteth down by the thousands of cakes, 
“and [vessels of] beer, aud roasted meat, by thine altar 
“in Amentet, which is filled with holy offerings for the 
“meals of the dead.” 
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Aat offering, 148, 181, 239 
Abt, grain offering, 147 


Ah cake, or offering, 81, 162, | 
| Antchet, 150 


218 

Aha, 147 

Minas en. , Festival of, 11 

Ahu, a god, 14. 

Almonds, offering, 92 

Amenemhat, of Beni Hasan, 
10 

Amentet, the Other World, 
256 

Amset (read Keset, 
Kestha), 5 

Amt (Pelusium), wine of, 
Pelee 200 

Am-ta cakes, an offering, 
Gl 8. 256 

Anep, Festival of, 18 

Angle amulets, 66, 210 

Ani, Papyrus of, 35 

Ankh-mia-ka, tomb of, 8 

Annu (On, Heliopolis), 13 


see 


Anpu (Anubis), 28, 29, 150 


Anpu, a man, 45, 83 
Anpu-khenti- Amenti, 92, 
168, 225 


A Dise i 2225, 24°51, 
3); Festival of, 11 

Apep(Apophis),spell-bound, 
Lye 

Apple of the eye, 136 

Aru Islanders, 55 

Ashert cakes, 119 

Ashet, fruit offering, 139, 
189 

Asht cakes, 180, 251 

Aswan, Wine of, 137 

Aten cake, an offering, 238 

Atet cakes, an offering, 118, 
i 

Aura, £6 

Axe-heads, 66 


BABA, first-born son of Osiris, 
149,191, 253 


258 


Babat fruit, 141, 191, 253 

Backbone (Tet), 49, 95 

Baluba, death of chief of, 55 

Bandlets, various kinds of, 
92, 93 

Baptism of the Dead, 44 

Bat grain, an offering, 146 

bata, brother of Anpu, 44. 
Doe 

Beer offering, 85 

Beer of everlastingness, 6 

Beer, Nubian, 133, 248 

3enl Hasan, 10 

Bes grain, an offering, 146 

Besen grain, an offering, 
146 

Bet, Beta, Betu, kind of in- 
cense, 111, 176 

Bitumen, 165 

Blacksmiths, 58 

Boat of Ra, 61 

Book of traversing Eternity, 
18. 

Bread for the journey, 74 

3read of everlastingness, 6, 
SO 

dread offering, 146 

Breast offering, 83, $4, 121, 
163, 181, 218, 240 

Breast of Horus, 68, 158, 
212 


INDEX 


Breast of Isis, 158, 212 

Butehai-Amen, coffin of, 37, 
38, 40 

Buto (Pe-Tep), 93 

Butter offering, 67 


CAIRO, 50 
Calf of IChera, 61 


| Cedar oil, 166 


Censer, 45 

Censing, +7 

Ceremonies, 2, 3 

Cheese cakes, 211 

Cheese offerings, 67; of the 
North and South, 158 

Chiefs, the, a class of gods, 
4. 

Child in the Eye, 136 

Coffin, wicker work, 56 

Communication with 
dead, 54 

Copper, eye-paint, 91 


the 


Dar Fr, 18 


| Day, offerings of, 24, 72, 73, 


160 

Days, the Five Epagomenal, 
11 

Dead, baptism of, +4 
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Dead raised by means of 
water, 44 

Dead, souls of, 101 

Death, the second, + 

Delta, 70 

Doubles (Xan) of gods and 
the dead, 19, 20 

Doves, offerings of, 127, 
184, 244 


EcuipsE, 77, 100 

Effluxes of the dead, 53, 54 

Euleithyiapolis (Nekhebet), 
50 

Emerald Trees, 61 

Emission of Hawk-gods, 57 

Emission of Horus, 57 

Emission of Set, 57 

Epagomenal Days, the Five, 
11 

Ertu, 53 

Eye of Horus, 13, 48, 50, 
52705, (1, (3, 96,101, 200 

Eye of Horus, the Black, 
12, 218 

Eye of Horus, the Green, 
148 

Eye of Horus, the Little, 
130 

Eye of Horus, the White, 
147 


Eye-paint, 92; see also un- 
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(ler Mestem and Uatch 


FEestivat, the daily, 10 

Festivals, List of, 9-11 

Field of Aaru, 15 

Field of Ra, 15 

Field of Salt, 50 

Figs, offerings of, 133, 187, 
21S 

Fire-altar, 9 

Fish seales, cakes in form 
Gilg a7 

Flesh roasted, 125, 181, 241 

Flour, fine, for offerings, 117, 
Loo 7 

Fluid of life, 46, 152 

Fluids of the dead, 35 

Followers of Horus, 2, 58, 
ae leas 


Fore-quarter, offering of, 124 


Formulae, importance of, 2, 
ae , 

Four quarters of the World, 
45 

Four sons of Horus, 2, 5; 
see Hapi, GQebhsennutf, 
Tuamutet 


GEESE, offerings of, 126 ff., 
183, 243 


260 


General offerings, 192 

Gitts to the dead, 3 

Girdle, ceremonial, 150 

Gnosties, their beliefs, 44 

Gods, Great and Little Com- 
panies, 50 

Grain, roasted, offering of, 
190 

Great Festival, 9, 11, 12 

Great Heat, Festival of, 11 

Great List of Offerings, 10 


HA joint, an offering, 182, 
2 

Haematite, 66 

Half-month, Festivals of, 9, 
11 

Hap, Hapi, guardian of the 
fead. 6, 45 

Haroeris, 58 

Hatet ash unguent, 58 

Hatet Thehennu unguent, 
58 

Hathes measure, 72, 76 

Hathor, goddess, 13 

Haunch of beef, 120, 180, 


23 

Hawk-gods, Horus and Set, 
57 

Heart of ia, 101 


INDEX 


Heat Festival, 9 

Hebnen, Hebennet cakes, 
117, 179 

Hebnent wine, 138, 189, 251 

Heken, Hekenn, unguent, 
88, 164, 221 

Hem cake, an offerin 

Hent beer, 79 

Hent measure, 85, 86 

Heqt (beer), 131; and see 
under Beer. 

Hesinen, natron, or salt, 57, 
150 

Hesi, tomb of, 7 

Hetem, Hetemet, a kind of 
vessel, 86, 164, 219 

Hetem, kind of wine, 188, 
250 

Hetep, offering and eity of 
offerings, 20, 217 

Hetep-her-s, 7 

Heteptiu-tuan-Ra, 17 

Heth cakes, an offering, 113, 
ie 

Het-menkh, 94 


t2 


oe 
o>? 


Hippopotamus of Set, 
stamped on cakes, 72, 73, 
106 


Hfoly water, 44 
! 
Horus, 13, 47, 48, 49, 95, 
152, 205, 224; ceremonies 


PND EX 


performed by for Osiris, 
2; son of Isis, 58 
Horus, Kye of, 13, £8, 90, 
52, 63, 77, 78, 96, 200 
Horus, Followers of, 2, 58, 
99, 155;-see Heru-khet 
enicerour sons of, 2, 5 
Horus of Pe-Tep (Bnto), 95 
Horus of Sais, 93 
Horus seeks for luis Eye, 
101; recovers his Eye, 
101; Two Eyes oi, 159; 
regions of, 149 
Horus-Bes, 57, 59, 66 
Horus the Great, 58, 59, 60 
Hua grain, 143, 192, 254 
Hnu-nefer, Papyrus of, 36 
Hunger of the dead, 4 
Hutcha cake, 254 


INCENSE, efficacy of, 50, 167, 
209 

Incense of the North, 50 

Incense of the South, 51 

Irenaeus, 44 

Iron vessel for liquids, 86, 
164, 219 

Iron of North, 66, 157, 210 

Iron of South, 66, 157, 210 

Tsis-Uatchit, 93 


JAW-BONES, 65, 157 
Judgment, the, £5 
Jug, black, 161 
Jug, white, 161 


IX, food of the, 98 ff. 

KXa-chamber, 20 

Ka-priest, 20 

Ka-statues, 19 

Ka-hra-ka, Festival of, 18 

Keb, 24 

Kef-Pesesh instrument, 65, 
210 

Keha cakes, offering, 146 

Kerh (might), 160 

Khen, Festival of, 11 

Khenem beer, an offering, 
fe 

KXhenemes, beer, or drink, 
107, 131, 186, 230, 247 

Khenf, Khenfu, cakes, 117, 
Ss 1700100, 230.2 ol 

Khenti-Amenti, 22, 29 

Khenti-Maati, 47, 48, 152, 
205, 225 

Khera (7), a goddess, 61 

Kheri-Khenfu, 147 

Khet-kerh, Festival of, 11 

Khufu, 8 

Khnfu-ankh, 9 


262 . 


~ 


Kinesmills, 55 
IXohl, ey epaint 92 
Kurnai, 54 


LAKE of Heaven, 59 

Lake of Hetep, 217 

Lamp-black, 92 

Lead, 92 . 

Leopard’s skin, 55 

Letopolis (Sekhem), 47 

Libation, 51, 56, 59, 70, 87, 
OG, Ide, 220 

Libation water, 56 

Life, fluid of, 46, 152 


Lifting up the face, 72, 216 
Little Heat eee i, 
12, 18 


Little List of Offerings, 10 

Liturgy of Funerary Offer- 
ings, 36 ff. 

Loin-eloth, 150 

Loin of beef, 120 

Liver, 
182, 241 


Mace, 150 

Manganese, oxide of, 92 
Mareotis, 13 

Mastaba tombs, 7 
Mekhir, month of, 9 
Mendes, 49 


olierine of the, 123) 


INDEX 


Ment bird (dove), 184 

Menu, Festival of appearance 
of, 9 

Mesentiu, sculptors, or arti- 
Zan Oo 

Mest grain, an offering, 129, 


185, 245 


Mestem, Mestemet, Mes- 
temut, eye-paint, 91, 167, 
22 ome. 

Mestha (read Kestha), 45; 
see also Horus, Four 


sous of 
Metal workers, 58 
Metchet oil, 89 
Milk, offering of, 212 
eee Twelve Festivals of, 
soll 
- eaten by Set, 7 
Morning Star, 61 
Mouth, ceremonies of open- 
ing of, re ot 
Mulberries, re 
Mulberry oe 


ie 106 


NATRON, incense and _lhiba- 
fon of, 150)" 5G 
208, 209, 220, 226 

Natron of North and South, 
51 


PENDS 


Natron Valley, 50, 59 

Nebes cakes and fruit, 142, 
143, 191, 254 

Neb-hetepet, 204 

Nebseni, Papyrus of, 15 

Needle for eye-paint, 92 

Nehra cakes, an 
114, 177, 235 

Neith, goddess of Sais, 93 
224 

Nekheb, 50, 56, 154, 206 

Nem oil, 222 

Nemset vessel, 230 

Nenshem joint, an offering, 
182, 241 

Nepat grain, 129, 148, 184 
245 

Neshnem unguent, 88, 165 

Net (Neith), 92 

Net of Horus, 167, 224 

Net, Eye of Horus snared 
in, 250 

Neter-khert, 35 

Neter-tuai (Venus), 61 

New Year Festival, 9, 10 

Nif-urt, 18 

Nicht, 160; offering of, 73 
214; power of, 72 

Nile (tapi), 14 

Nile Flood, Festival of, 11 

Nipples of Isis, 68 


offering, 


) 


> 


? 


to 
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Ww 


North. incense of, 50 

North, iron of, 66, 157 

North, water of, 70, 159 

Nor wine wor. 132 sien 
187 

Nu, god, 5 

Nu, Papyrus of, 18 

Nubia, beer of, 133, 248 


s 


OFFERINGS, doctrine of, | ff. 

Offerings, List of, 7, 8, 16 

Offerings, transmutation of, 
QQ 

Oil, eedar, 166 

Oil and water, tt 

Oils, address to, 90) 16a, 272 

Onions, offering of, 74, 119, 
160, 180, 214, 239 

Opening the Mouth, 3+ ff. 

Osis, 2257 

Osiris, first-born son of, 142 

Osiris, resurrection of, 2 

Other V¥orld, 3, 4, 16, 19, 


33. 47, 58 


PAHERI, tnseription of, 26 
Palm-tree, 25 

Panther (leopard) skin, 150 
Pasen cake, 230 

Pashons, the month, 9 
Passes, the making ot, 46 
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Pat, or Paty cakes, 113, 179 |i Gem wine, 137 

Pati, Twelve Festivals of, 10 | Qemh (fine flour), 117 

Paut cakes, 258 

Bekhorain da? let, 240 ti, the Sun-god, 17, 80, 
Pelusiuin, wine of, 135, 188 2a 217 


Pepi [., 6 a= Day, 160 
Pepi IL, 8, 24, 30 Tta feeds the dead, 5 
Pert-er-kheru, 26, 27 Rta, heart of, 101 


Pert kheru, 24, 25, 26, 100 | Ra-Harmachis, 61 

Pert Menu, Festival of, 10 Raisins, 7 

Pert Sem, Festival of, 11 te goose, offering of, 125,183 
Pert Sept, Festival of, 11 Ite-birth, 2; effected by 
Pesesh-kef instrument, 157 water, 44 

Peta-Aimen-ap, Liturgy in | Re-born man, the, 2 


his temb, 15 ff. Nehiu, 14 
fe Lene Nekhmara, tomb of, 40 
Peten cakes, 115, 178 Rethu cake, an offering, 
Paigche PLS 106113, Lip ee 


Plutarch, 72 Tabs of beef, an offering, 
Polenta, 81 122, 181, 240 

Ptah, god of Memphis, 35 “Tioyal otterme, 21a ee 
Ptah-kha-mert, 8 27, 79, 100, 104, 172, 206 
Ptah-shepses, tomb of, 8 
Puls, $1 


SA, fluid of hfe, 48, 46, 47 


Pupil of the Eye, 156 Saf cake, 128, 184, 245 
Pwifications of the Ka Sais, 93, 94, 244 
statue, 42 Sais, a priestess, 37 
Sakkarah, 76 
(EBHSENNUF, a son ot Horus, | Salt, 00 


5, 45; and see Hapi, | Salt in libations, 42 
Tuamutet Sandals, 71, 153 
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sat, Twelve Festivals of, 11 

Satch, Festival of, 9 

Seb, the Earth-god, 1, 16, 17, 
24, 29, 30, 73, 102, 106, 
107, 143, 1£9, 203, 228 

Seft, Sefth, oi] or unguent, 
88, 221 

Seker-kha-baiu, tomb of, 7 

Sekhem (Letopolis), 47, 149 

Sekhet-hemam, 50 

Sekhpet grain, 152, 186, 247 

Sem, Festival of, 11 

Sem priest, 52, 36 

Seman, Semiman, incense, 
or incense water, 56, 57, 
aad. 207 

Senu (Syene) wine, 137, 188 

Sep, the god of the East, 
ava 743, 60,62, 95, 153, 
156, 208, 209, 225 

Sera goose, 245 

Sert goose, 127, 183, 244 

Seshet grain, green, 140, 
148, 190, 252 

Seshet grain, white, 139, 
ee 190) 252 


Set, 14, 47, 77, 95, 101, 106, | 


107, 142, 152, 154, 168, 
Ziseeez0o. 209, 217, 218 
224 

Set, cake of, 72 
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Set devours the Moon, 101 

Set, fore-quarter of, 125, 
182 | 

net goose, 126, 183, 243 

Set grain, 140, 141, 253 

Set, harpooned by Ra, 135 

Set, regions of, 149 

Setep sa, ceremony of, 46 

Seth heb unguent, 88, 164, 
al 

peti 1, 16, 38, 39, 40 

Seven loaves of Horus and 
Thoth, 13 

Shaku cakes, or offerings, 
68, 158, &e. 

shat cakes, 128, 184 

Shat dough, 245 

Sheba offering, 149 

Shebu offerings, 109, 175 
vo 


> 


| Sheku cakes, 211 


Shemsu Heru (Followers of 
Floris); oe.lo0 

Shens cake, 104, 112, 115, 
176, 229 

Sheshu(ste)-Heru, 155 

Shetchet-sha, Festival of, 
He 

shet-pet incense, 50, 155, 
206 

Shoulder joint, 242 
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Shu, god, 5, 1+ 

Shu finds the Eye 
101. 

Sixth-day 
twelve, 11 

Smer priest, 215 

Soda, 42 

Sothis, Festival of, 11 

Souls, the, in heaven, 19 

Souls of the East, 61 

South, incense of, ol 

South, iron of, 66, 157 

Spearer of the enemy, 148 

Speech, efficacy of, 53 

Spells, casting of, ue 

Spirits, the, 149, 225 

Spirits of inanimate beings, 
a 

Spirits of offerings, 4 

Spleen offering, 124 

Spring, offerings of the, 250 

Stand for offerings, 79 

Sucking calf, 61, 156 

Sunrise, Mountain of, 61; 
see also Bakha 

Sut joint, an offerme, 110, 

122, 175, lelyesz, 220 

Suten- eo cakes, 102, 1 ral 

Suten-ta-hetep, the Royal 
Otters, 21 ff. - 20, 75, 
104, 172, 215 


Gf Fors, 


Festivals, the 


INDEX 


Swathings, 167, 224 
Syene, 137 


Syene wine, 188, 250 


TA-ASHER cake, 25 

Taat, goddess, 92, 167 

Taatet, goddess, 224 

Table of offerings, 162, 171, 
2h] 

Takhart-p-seru-abtiu, Papy- 
rus of, 18 

Tatet. 10% 

Tattu, 18 

Tchesert 
cial so, 

Tchesert standard, 

chet = ler.4. 

Teben grain, 148 

Teeth of Horus, 75, 
1500S 2 be 

Tetnut, goddess, 5 

Tenbes cake, 191 

Tep-pe (Buto), 167, 224 

Tept cakes, 81, 114, 162, 
Lie ae 

Tet, setting up the, 18, 48 

Teta, 5, 6 

Thehennu oil, 166, 222 

Thenem drink, 147 

Therp goose, 126, 163, 248 


38 
II 


caink, 10G) oo: 
230, 247 
Togo 


tos 


INDEX 


Thigh offering, 239 

Thirst of the dead, 4 

Thoth, 13, 14, 59, 62, 78, 
95, 101, 132, 155, 205, 
206, 209, 220, 227; as 
advocate, 5; remover of 
evil, 43 

Thoth, Festival of, 9, 10 

Thoth, month of, 9 

Thoth and Horus, 45 

Timorlaut, 53 

‘Transmutation of offerings, 
99 

Trees of Emerald, 61 

Tree trunk of Mendes, 49 

Tua cake, 104,112, 176, 229 

iiemsor Liat, ol, 221 

Tuamutef, 5, 45 

Tite Other World, 17 

Tuat chamber, 41, 204 

Tuatu unguent, 88, 165 

Turt cakes, 141 

Tut cake, 105, 17 


2 
Typhon, cake of, 72 


UaTcH eye-paint, 91, 167, 
eS 

Uatch wine, 147 

Uatch-an, 150 

Unas, 5, 6, 15, 38, £0, 49 
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Ur-a, 92, 167, 224 

Urerit Crown, 30 

Ur-hekau, Ur-hekaut, Ur- 
hekat, struiment, 35, 36, 

Usekh, or Usekht, hall, 23, 
103, 146 

User-en-la, 8 

Ush offering, 112, 227, 233 

(tem cakes (5. 161, 215 

UVah, Festival of, 9, 11 


~ Uah-akh, Festival of, 9 


VENUS, 61 
Vessel, black, 213 
Vessel, white, 215 
Voice, 93 


WaApDi an-Natrtn, 50 

Water, ceremonial use of, 
45 

Water offering, 111, 212 

Water and oil, £4 

Water of the North and 
South, 705 fo, 212 

Wave offering, 84 

Weighing words, 45 

Whey offering, 69, 158 


Wine, 76; black wine, 71 


white, 71, 134, 188, 249 
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Wine of Amt, 188, 250 Wine of the South, 249 
Wine of eternity, 80 - Wine of Syene, 188, 250 
Wine of Hebnent, 189, 251 | 

Wine of Hetem, 188, 250 

Wine of Mareotis, 137 | YEAR, Festival of beginning 
Wine of the North, 249 | of, 9 
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